THE 


SECOND EPISTLE GENERAL OF PETER 


INTRODUCTION 


$1. Genuineness and authenticity of the Epistle. 


Ir is well known that at an early period of the Christian history there were 
doubts respecting the canonical authority of the Second Epistle of Peter. The 
sole ground of the doubt was, whether Peter was the author of it. Eusebius, in 
the chapter of his ecclesiastical history where he speaks of the New Testament 
in general, reckons it among the avriAsyopeva, (antilegomena,) or those books 
which were not universally admitted to be genuine; literally, ‘those which were 
oken against,’ b. iii. chap. 25. This does not imply that even he, however, 
believed its genuineness, but merely that it was numbered among those about 
which there had not been always entire certainty. Jerome says, ‘ Peter wrote 
two epistles, called Catholic; the second of which is denied by many to be his, 
because of the difference of style from the former.’ Origen, before him, had also 
said, ‘Peter, on whom the church is built, has left one epistle [universally] 
scknowledged. Let it be granted that he also wrote a second. For it is doubted 
of.’ See Lardner, vol. vi., p. 255, Ed. Lond. 1829. Both the epistles of Peter, 
however, were received as genuine in the fourth and following centuries by all 
Christians, except the Syrians. The first epistle was never doubted to have been 
the production of Peter. In regard to the second, as remarked above, it was 
doubted by some. The principal ground of the doubt, if not the entire ground, 
was the difference of style between the two, especially in the second chapter, and 
the fact that the old Syriac translator, though he admitted the Epistle of James, 
which was also reckoned among the ‘doubtful’ epistles, did not translate the 
Second Epistle of Peter. That version was made, probably, at the close of the 
first century, or in the second; and it is said that it is to be presumed that if 
this epistle had been then in existence, and had been regarded as genuine, it would 
also have been translated by him. 

It is of importance, therefore, to state briefly the evidence ot the genuineness 
and authenticity of this epistle. In doing this, it is proper to regard the first 
epistle as undoubtedly genuine and canonical, for that was never called in ques- 
tion. That being admitted, the genuineness of this epistle may be argued on the 
following grounds : (1.) It does not appear to have been rejected by any one. It 
was merely doubted whether it was genuine. How far even this doubt extended 
is not mentioned. It is referred to only by Jerome, Origen, and Eusebius, though 
there is not the least evidence that even they had any doubts of its genuineness. 
They merely state that there were some persons who had doubts on the subject, 
from the difference of style between this and the former epistle. This fact, 
indeed, as Wall has remarked, (Critical Notes on the New Testament, pp. 358, 
359,) will serve at least to show the care which was evinced in admitting books 
to be canonical, proving that they were not received without the utmost caution, 
and that if the slightest doubt existed in the case of any one, it was honestly ex: 
pressed. (2.) Even all doubt on the subject disappeared as early as the third and 
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fourth centuries, and the epistle was received as being unquestionably the pro- 
duction of Peter. The effect of the examination in the case was to remove all 
suspicion, and it has never since been doubted that the epistle was written by 
Peter; at least, no doubt has arisen, except from the fact stated by Jerome and 
Origen, that it was not universally admitted to be genuine. (3.) This epistle 
purports to have been written by the author of the former, and has all the inter- 
nal marks of genuineness which could exist. (a) It bears the inscription of the 
name of the same apostle: ‘Simon Peter, a servant and an apostle of Jesus 
Christ,’ chap. i. 1. (6) There is an allusion in chap. i. 14, which Peter only 
could appropriately make, and which an impostor, or forger of an epistle, would 
hardly have thought of introducing: ‘ Knowing that shortly I must put off this 
my tabernacle, even as our Lord Jesus Christ hath showed me.’ Here, there is 
an evident reference to the Saviour’s prediction of the death of Peter, recorded 
in John xxi. 18, 19. It is conceivable, indeed, that an adroit forger of an epistle 
might have introduced such a circumstance; but the supposition that it is genu- 
ine is much more natural. It is such an allusion as Peter would naturally 
make ; it would have required much skill and tact in another to have introduced 
it so as not to be easily detected, even if it had occurred to him to personate 
Peter at all. Would not a forger of an epistle have been likely to mention par- 
ticularly what kind of death was predicted by the Saviour, and not to have made 
a mere allusion? (c) In chap. i. 16-18, there is another allusion of a similar 
kind. The writer claims to have been one of the ‘ eye-witnesses of the majesty’ 
of the Lord Jesus when he was transfigured in the holy mount. It was natural 
for Peter to refer to this, for he was with him; and he has mentioned it just as 
one would be likely to do who had actually been with him, and who was writing 
from personal recollection. A forger of the epistle would have been likely to be 
more particular, and would have described the scene more minutely, and the place 
where it occurred, and would have dwelt more on the nature of the evidence fur- 
nished there of the Divine mission of the Saviour. (d) In chap. iii. 1, it is stated 
that this is a second epistle written to the same persons, as a former one had 
been ; and that the writer aimed at substantially the same object in both. Hero 
the plain reference is to the first epistle of Peter, which has always been acknow- 
ledged to be genuine. It may be said that one who forged the epistle might have 
made this allusion. This is true, but it may be doubttul whether he would do 
it. It would have increased the liability to detection, for it would not be easy to 
imitate the manner, and to carry out the views of the apostle. (4.) To these 
considerations it may be added, that there is clear internal evidence of another 
kind to show that it was written by Peter. This evidence, too long to be intro- 
duced here, may be seen in Michaelis’ Introduction, iv. 349-356. The sum of 
this internal evidence is, that it would not have been practicable for a writer of 
the first or second century to have imitated Peter so as to have escaped detec- 
tion ; and that, in general, it is not difficult to detect the books that were forged 
in imitation of, and in the name of, the apostles. 

As to the alleged objection in regard to the difference of the style in the second 
chapter, see Michaelis, iv. 352-356. Why it was not inserted in the old Syriac 
version is not known. It is probable that the author of that version was excced- 
ingly cautious, and did not admit any books about which he had any doubt. The 
fact that this was doubted by some, and that these doubts were not removed from 
his mind, as in the case of the epistle of James, was a good reason for his not 
inserting it, though it by no means proves that it is not genuine. It came, how- 
ever, to be acknowledged afterwards by the Syrians as genuine and canonical 
Ephrem the Syrian, a writer of the fourth century, not only quotes several pas- 
sages of it, but expressly ascribes it to Peter. ‘Thus, in the second volume of his 
Greek works, p. 387, he says, ‘ The blessed Peter, also, the Coryphreus of the 
apostles, cries, concerning that day, saying, The day of the Lord cometh asa thief 
in the night, in which the heavens being on fire shall be dissolved, and the ele- 
ments shall melt with fervent heat.’ This is literally quoted (in the Greek) from 
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2 Pet. iii. 12. See Michaelis, as above, p. 348. And Asseman, in his catalogue 
of the Vatican Manuscripts, gives an account of a Syriac book of Lessons, to be 
read, in which is one taken from this epistle. See Michaelis. 

’ These considerations remove all reasonable doubt as to the propriety of admit- 
ting this epistle into the canon, as the production of Peter. 


§ 2. The time when the Epistle was written. 


In regard to the t’me when this epistle was written, nothing can be determined 
with absolute certainty. All that appears on that subject from the epistle itself, 
is, that at the time of writing it the author was expecting soon to die. Chap. 1, 
14, ‘ Knowing that shortly I must put off this my tabernacle, even as our Lord 
Jesus Christ hath showed me.’ What evidence he had that he was soon to die 
he has not informed us; nor is it known even what he meant precisely by the 
word shortly, The Greek word (rays) is indeed one that would imply that the 
event was expected not to be far off; but a man would not unnaturally use it 
who felt that he was growing old, even though he should in fact live several years 
afterwards. The Saviour (John xxi. 18) did not state to Peter when his death 
would occur, except that it would be when he should be ‘ old ;’ and the probabi- 
lity is, that the fact that he was growing old was the only intimation that he had 
that he was soon to die. Ecclesiastical history informs us that he died at Rome, 
A.D. 66, in the 12th year of the reign of Nero. See Calmet, Art. Peter. Comp. 
Notes, John xxi. 18, 19. Lardner supposes, from chap. i. 18-15 of this epistle, 
that this was written not long after the first, as he then says that he ‘ would not 
he negligent to put them in remembrance of these things,’ The two epistles he 
supposes were written in the year 63 or 64, or at the latest 65. Michaelis sup- 
poses it was in the year 64; Calmet that it was in the year of Christ 68, or 
according to the Vulgar Era, a.p. 65. Probably the year 64 or 65 would not 
be far from the real date of this epistle. Tf so, it was, according to Calmet, one 
year only before the martyrdom of Peter, (4.D. 66,) and six years before the 
destruction of Jerusalem by Titus, a.p. 71. 


§ 3. The persons to whom this Epistle was written, and the place where. 


On this subject there is no room for doubt. In chap. iii. 1, the writer says, 
‘this second epistle, beloved, I now write unto you; in both which I stir up your 
pure minds by way of remembrance.’ This epistle was written, therefore, to the 
same persons as the former. On the question to whom that was addressed, see 
the Introduction to that epistle, § 1. The epistles were addressed to persons who 
resided in Asia Minor, and in both they are regarded as in the midst of trials. 
No certain intimation of the place where this epistle was written is given in the 
epistle itself. It is probable that it was at the same place as the former, as, if 
it had not been, we may presume that there would have been some reference to 
the fact that he had changed his residence, or some local allusion which would 
have enabled us to determine the fact. If he wrote this epistle from Babylon, as 
he did the former one, (see Intro. to that epistle, § 2,) it is not known why he 
was so soon removed to Rome, and became a martyr there. Indeed, everything 
respecting the last days of this apostle is involved in great uncertainty. See the 
article Peter in Calmet’s Dictionary, See these questions examined also in 
Bacon’s Lives of the Apostles, pp. 258-279. 


§ 4.—The occasion on which the Epistle was written. 


‘The first epistle was written in view of the trials which those to whom it was 
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addressed were then enduring, and the persecutions which they had reason to 
anticipate, chap. i. 6, 7; iv. 12-19; v. 8-11. The main object of that epistle 
was to comfort them in their trials, and to encourage them to bear them with a 
Christian spirit, imitating the example of the Lord Jesus. This epistle appears 
to have been written, not so much in view of persecutions and bodily sufferings, 
real or prospective, as in view of the fact that there were teachers of error among 
them, the tendency of whose doctrine was to turn them away from the gospel. 
To those teachers of error, and to the dangers to which they were exposed on that 
account, there is no allusion in the first epistle, and it would seem not to be 
improbable that Peter had been informed that there were such teachers amon 
them after he had written and despatched that. Or, if he was not thus informe 
of it, it seems to have occurred to him that this was a point of great importance 
which had not been noticed in the former epistle, and that an effort should be 
made by apostolic influence and authority to arrest the progress of error, to 
counteract the influence of the false teachers, and to confirm the Christians of 
Asia Minor in the belief of the truth. A large part of the epistle, therefore, is 
occupied in characterising the teachers of error, in showing that they would cer- 
tainly be destroyed, and in stating the true doctrine in opposition to what they 
held. It is evident that Peter supposed that the danger to which Christians in 
Asia Minor were exposed from these errors, was not less than that to which they 
were exposed from persecution, and that it was of as much importance to guard 
them from those errors as it was to sustain them in their trials. 

The characteristics of the teachers referred to in this epistle, and the doctrines 
which they taught, were the following :— 

(1.) One of the prominent errors was a denial of the Lord that bought them, 
chap. ii. 1. On the nature of this error, see Notes on that verse. 

(2.) They gave indulgence to carnal appetites, and were sensual, corrupt, 
beastly, lewd, vers. 10, 12, 18, 14,19. Comp. Jude 4, 8, 16. It is remarkable 
that so many professed reformers have been men who have been sensual and 
lewd—-men who have taken advantage of their character as professed religious 
teachers, and as reformers, to corrupt and betray others. Such reformers often 
begin with pure intentions, but a constant familiarity with a certain class of 
vices tends to corrupt the mind, and to awaken in the soul passions which would 
otherwise have slept; and they fall into the same vices which they attempt to 
reform. It should be said, however, that many professed reformers are corrupt 
at heart, and only make use of their pretended zeal in the cause of reformation 
to give them the opportunity to indulge their base propensities. 

(3.) They were disorderly in their views, and ‘radical’ in their movements. 
The tendency of their doctrines was to unsettle the foundations of order and 
government ; to take away all restraint from the indulgence of carnal propensi- 
ties, and to break up the very foundations of good order in society, chap. ii. 10-12. 
They ‘ walked after the flesh in the lust of uncleanness ;’ they ‘ despised govern- 
ment ’ or authority ; they were ‘ presumptuous and self-willed ;’ they ‘ were not 
afraid to speak evil of dignities ;’ they were like ‘natural brute beasts ;’ they 
‘spoke evil of the subjects which they did not understand.’ It is by no means 
an uncommon thing for professed reformers to become anti-government men, or 
to suppose that all the restraints of law stand in their way, and that they must 
be removed in order to success. They fix the mind on one thing to be accom- 
plished. That thing magnifies itself until it fills all the field of vision. LEvery- 
thing which seems to oppose their efforts, or to uphold the evil which they seek 
to remove, they regard as an evil itself; and as the laws and the government of 
a country often seem to sustain the evil, they become opposed to the government 
itself, and denounce it as an evil. Instead of endeavouring to enlighten the 
public mind, and to modify the laws by a course of patient effort, they array 
themselves against them, and seek to overturn them. For the same reason, also, 
they suppose that the church upholds the evil, and become the deadly foe of all 
church organizations, 
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4.) They were seductive and artful, and adopted a course of teaching that was 
fitted to beguile the weak, and especially to produce licentiousness of living, chap. 
ii. 14, They were characterised by ‘adulterous’ desires; and they practised their 
arts particularly on the ‘ unstable,’ those who were easily led away by any new 
and plausible doctrine that went to unsettle the foundations of rigid morality. 

(5.) They adopted a pompous mode of teaching, distinguished for sound rather 
than for sense, and proclaimed themselves to be the special friends of liberal 
views, and of a liberal Christianity, chap. ii. 17-19. They were like ‘wells 
without water ;’ ‘clouds that were carried about with a tempest ;’ they spake 
‘ great swelling words of vanity,’ and they promised ‘ liberty’ to those who would 
embrace their views, or freedom from the restraints of bigotry and of a narrow 
and gloomy religion. This appeal is usually made by the advocates of error. 

(6.) They had been professed Christians, and had formerly embraced the more 
strict views on morals and religion which were held by Christians in general, 
chap. ii. 20-22. From this, however, they had departed, and had fallen into 
practices quite as abominable as those of which they had been guilty before their 
pretended conversion. 

(7.) They denied the doctrines which the apostles had stated respecting the 
end of the world. The argument on which they based this denial was the fact 
that all things continued unchanged as they had been from the beginning, and 
that it might be inferred from that that the world would be stable, chap. lii. 3, 
4, They saw no change in the laws of nature; they saw no indications that the 
world was drawing to a close, and they tnferred that laws so stable and settled 
as those were which existed in nature would continue to operate, and that the 
changes predicted by the apostles were impossible. 

A large part of the epistle is occupied in meeting these errors, and in so 
portraying the characters of their advocates as to show what degree of reliance 
was to be placed on their preaching. For a particular view of the manner in 
which these errors are met, see the analyses to chapters ii. iii. 

This epistle is characterised by the same earnest and tender manner as the 
first, and by a peculiarly ‘ solemn grandeur of imagery and diction.’ The apostle 
in the last two chapters had to meet great and dangerous errors, and the style 
of rebuke was appropriate to the occasion. He felt that he himself was soon to 
die, and, in the prospect of death, his own mind was peculiarly impressed with 
the solemnity and importance of coming events. He believed that the errors 
which were broached tended to sap the very foundations of the Christian faith 
and of good morals, and his whole soul is roused to meet and counteract them, 
The occasion required that he should state in @ solemn manner what was the 
truth in regard to the second advent of the Lord Jesus; what great changes 
were to occur; what the Christian might look for hereafter ; and his soul kindles 
with the sublime theme, and he describes in glowing imagery, and in impassioned 
language, the end of all things, and exhorts them to live as became those who 
were looking forward to so important events. The practical effect of the whole 
epistle is to make the mind intensely solemn, and to put it into a position of 
waiting for the coming of the Lord. On the similarity between this epistle 
(chap. ii.) and the epistle of Jude, see Introduction to Jude. 
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SECOND EPISTLE GENERAL OF PETER 


CHAPTER I. 
Shee 1 Peter, a servant and an 
apostle of Jesus Christ, to them 


that have obtained like «precious 
ie disp ae a re ERR 


CHAPTER I. 
ANALYSIS OF THE CHAPTER. 


Tats chapter comprises the following 
subjects :-— 
. The usual salutations, vers. 1, 2. 
IL. A statement that all the mercies 


mise of a future life. 
5-14. 

III. An exhortation to abound in 
Christian virtues ; to go on making con- 
stant attainments in knowledge, and 
temperance, and patience, and godliness, 
and brotherly kindness, and charity, 
vers. 5-9. 

IV. An exhortation to endeavour to 
make their calling and election sure, 
that so an entrance might be ministered 
unto them abundantly into the kingdom 
of the Redeemer, vers. 10, 11. 

V. The apostle says that he will en- 
deavour to keep these things before 
their minds, vers. 12-15. He knew well 
that they were then established in the 
truth, (ver. 12,) but he evidently felt 
that they were in danger of being shaken 
in the faith by the seductive influence 
of error, and he says therefore, (vers. 
18,) that it was proper, as long as he 
remained on earth, to endeavour to ex- 
cite in their minds a lively remembrance 
of the truths which they had believed ; 


faith with us through the righteous- 
a | . 
ness of ® God and our Saviour 
Jesus Christ: 
1 Or, Symeon. a Ep.4.5. 2 017 God and Saviour, 


that the opportunity for his doing this 


must soon cease, as the period was ap- 
proaching when he must be removed to 
eternity, in accordance with the predio- 
tion of the Saviour, (ver. 14,) but that 
he would endeavour to make so perma- 
nent a record of his views on these im- 
portant subjects that they might always 
have them in remembrance, ver. 15. 

VI. A solemn statement that the doc- 
trines which had been taught them, and 
which they had embraced, were not 
cunningly-devised fables, but were true, 
vers. 16-21. In support of this the apos- 
tle appeals to the following things:— 

(a) The testimony to the fact that 
Jesus was the Son of God, which Peter 
had himself heard given on the mount 
of transfiguration, vers. 17, 18. 

(b) Prophecy. These truths, on which 
he expected them to rely, had been the 
subject of distinct prediction, and they 
should be held, whatever were the 
plausibleargumentsof the false teachers, 
vers. 19, 20. 

The general object, therefore, of this 
chapter is to affirm the truth of the 
great facts of religion, on which their 
hopes were based, and thus to prepare 
the way to combat the errors by which 
these truths were assailed. He first 
assures them that the doctrines which 
they held were true, and then, in chaps. 
ii. and iii., meets the errors by which 
they were assailed. 

1. Simon Peter. Marg., Symeon. 
The name is written either Simon or 
Simeon—2izwy or Zopsdv. Either word 
properly means hearing ; and perhaps, 
like other names, was at first significant. 
The first epistle (chap. i. 1) begins sime- 
ply, ‘Peter, an apostle,’ do. The name 
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II. PETER. 
2 Grace and peace + be multiplied | pertain unto life and 


[A. D. 66. 
odliness, 


unto you through the knowledge of | through the knowledge of him that 


God, and of Jesus our Lord. 


hath called us} to glory and vir- 


8 According as his divine power | tue:¢ 


hath given unto us all® things that 


Simon, however, was, his proper name 
— Peter, or Cephas, having been added 
to it by the Saviour, John i. 42, Comp. 
Matt. xvi. 18. QA servant and an 
apostle of Jesus Christ. In the first 
epistle the word apostle only is used. 
Paul, however, uses the word servant as 
applicable to himself in Rom. i. 1, and 
to himself and Timothy in the com- 
mencement of the epistle to the Philip- 
pians, chap.i.1. See Notes, Rom. i. 1, 
{ To them that have obtained like pre- 
cious faith with us. With us who are 
of Jewish origin. This epistle was evi- 
dently written to the same persons as 
the former, (Intro., § 3,) and that was 
intended to embrace many who were of 
Gentile origin. Notes, 1 Pet.i.1. The 
apostle addresses them all now, whatever 
was their origin, as heirs of the common 
faith, and as in all respects brethren. 
{ Through the righteousness of God. 
Through the method of justification 
which God has adopted. See this fully 
explained in the Notes on Rom. i. 17. 


(The original is éy 3sxasoourn, In the righteous- 
ness, &c., which makes the righteousness the 06- 
ject of faith. We cannot but regard the author’s 
rendering of the famons phrase here used by 
Peter, and by Paul, Rom. i. 17; iii. 21, as singu- 
larly unhappy. That Archbishop Newcome used 
it and the Socinian version adopted it, would not 
make us reject it; but when the apostles state 
specially the GROUND of justification, why should 
they be made to speak indefinitely of its general 
‘plan, or method. The rendering of Stuart, viz., 
‘justification of God,’ is not more successful; it 
confounds the thing itself with the ground of it. 
Why not prefer the apostle’s own words to any 
change or periphrasis? See Supplementary Note, 
Rom. i. 17.) 


{ God and our Saviour Jesus Christ. 
Marg., our God and Saviour. The 
Greek will undoubtedly bear the con- 
struction given in the margin; and if 
this be the true rendering, it furnishes 
an argument for the divinity of the Lord 
Jesus Christ. Bishop Middleton, Slade, 
Valpy, Bloomfield, and others, contend 
that this is the true and proper render- 


& Po.84.11; 1 T1.4.8. 
o 3 Ti.1.9, 


@ Da.4.1; 6.25. 
1 Or, dy. 


ing. It is doubted, however, by Wet- 
stein, Grotius, and others. Erasmus 
supposes that it may be taken in either 
sense. The construction, though cer- 
tainly not a violation of the laws of the 
Greek language, is not so free from all 
doubt as to make it proper to use the 
passage as a proof-text in an argument 
for the divinity of the Saviour. It is 
easier to prove the doctrine from other 
texts that are plain, than to show that 
this must be the meaning here. 

2. Grace and peace be multiplied unto 
you through the knowledge of God, and 
of Jesus our Lord. That is, grace and 
peace abound to us, or may be expected 
to be conferred on us abundantly, if we 
have a true knowledge of God and of 
the Saviour. Such a knowledge con- 
stitutes true religion: for in that we 
find grace—the grace that pardons and 
sanctifies; and peace—peace of con- 
science, reconciliation with God, and 
calmness in the trials of life. See Notes, 
John xvii. 3. 

3. According as his divine power hath 
given unto us. All the effects of the 
gospel on the human heart are, in the 
Scriptures, traced to the power of God. 
See Notes, Rom. i. 16. There are no 
moral means which have ever been used 
that have such power as the gospel ; 
none through which God has done so 
much in changing the character and 
affecting the destiny of man. { All 
things that pertain unto life and godlt- 
ness. The reference here in the word 
life is undoubtedly to the life of religion ; 
the life of the soul imparted by the gos- 
pel. The word godliness issynonymous 
with piety. The phrase ‘according as’ 
(és) seems to be connected with the 
sentence in ver. 5, ‘Forasmuch as he 
has conferred on us these privileges and 
promises connected with life and godli- 
ness, we are bound, in order to obtain 
all that is implied in these things, to 
give all diligence to add to our faith, 
knowledge,’ &c. ( Through the know- 
ledge of him. By a proper acquaintance 


A.D. 66.] 


4 Whereby are given unto us ex- 
ceeding — and precious pro- 
mises;*that by these ye might be 

@ 2Co.7.1, 


with him, or by the right kind of know- 
ledge of him. Notes, John xvii. 3. 
qj Lhat hath called us to glory and vir- 
tue. Margin, dy. Greek, ‘through 
glory,’ &c. Doddridge supposes that it 
means that he has done this ‘by the 
strengthening virtue and energy of his 
spirit.’ Rosenmiiller renders it, ‘ by 
glorious benignity.’ Dr. Robinson ( Lez.) 
renders it, ‘through a glorious display 
of his efficiency.’ The objection which 
any one feels to this rendering arises 
solely from the word virtue, from the 
fact that we are not accustomed to apply 
that word to God. But the original 
word (épsv%) is not as limited in its sig- 
nification as the English word is, but is 
rather a word which denotes a good 
quality or excellence of any kind. In 
the ancient classics it is used to denote 
manliness, vigour, courage, valour, for- 
titude ; and the word would rather denote 
energy or power of some kind, than what 
we commonly understand by virtue, and 
would be, therefore, properly applied to 
the energy or efficiency which God has 
displayed in the work of our salvation. 
Indeed, when applied to moral excellence 
at all, as it is in ver. 5, of this chapter, 


and often elsewhere, it is perhaps with | 


a reference to the energy, boldness, 
vigour, or courage which is evinced in 
overcoming our evil propensities, and 
resisting allurements and temptations. 
According to this interpretation, the 
passage teaches that it is by @ glorious 
Divine efficiency that we are called into 
the kingdom of God. 

4. Whereby. Ai dv. ‘Through which’ 
—in the plural number, referring either 
to the glory and virtue in the previous 
verse, and meaning that it was by that 
glorious Divine efficiency that these 
promises were given ; or, to all the things 
mentioned in the previous verse, mean- 
ing that it was through those arrange- 
ments, and in order to their completion, 
that these great and glorious promises 
were made, The promises given are in 
connection with the plan of securing 
‘life and godliness,’ and are a part of 
the gracious arrangements for that ob- 
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artakers > of the divine nature, 
aving escaped ° the corruption that 
is in the world through lust. 
6 He.13.10, oe 3 Pe.2.18,20. 


ject. ( Exceeding great and precious 
promises. A promise is an assurance 
on the part of another of some good for 
which we are dependent on him. It 
implies, (1,) that the thing is in his 
power; (2,) that he may bestow it or 
not, as he pleases; (8,) that we cannot 
infer from any process of reasoning that 
it is his purpose to bestow it on us; (4,) 
that it is a favour which we can obtain 
only from him, and not by any inde- 
pendent effort of our own. The promises 
here referred to are those which pertain 
to salvation. Peter had in his eye pro- 
bably all that then had been revealed 
which contemplated the salvation of the 
people of God. They are called ‘ ex- 
ceeding great and precious,’ because of 


‘their value in supporting and comfort- 


ing the soul, and of the honour and 
felicity which they unfold to us. The 
promises referred to are doubtless those 
which are made in connection with the 
plan of salvation revealed in the gospel, 
for there are no other promises made to 
man. They refer to the pardon of sin; 
strength, comfort, and support in trial ; 
a glorious resurrection; and a happy 
immortality. If we look at the great- 
ness and glory of the objects, we shall 
see that the promises are in fact exceed- 
ingly precious; or if we look at their 
influence in supporting and elevating 
the soul, we shall have as distinct a view 
of their value. The promise goes be- 
yond our reasoning powers; enters a 
field which we could not otherwise pene- 
trate—the distant future; and relates 
to what we could not otherwise obtain. 
All that we need in trial, is the simple 
promise of Goa that he will sustain us; 
all that we need in the hour of death, 
is the assurance of our God that we 
shall be happy for ever. What would 
this world be without a promise? How 
impossible to penetrate the future! How 
dark that which is to come would be! 
How bereft we should be of consolation | 
The past has gone, and its departed joys 
and hopes can never be recalled to cheer 
us again; the present may be an hour 
of pain, and sadness, and disappoint- 
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ment, and gloom, with perhaps not a,the representations of heaven in the 


ray of comfort; the future only opens 
fields of happiness to ow’ vision, and 
everything there depends on the will of 
God, and all that we can know of it is 
from his promises. Cut off from these, 
we have no way either of obtaining the 
blessings which we desire, or of ascer- 
taining that they can be ours. For the 
promises of God, therefore, we should be 
in the highest degree grateful, and in 
the trials of life we should cling to them 
with unwavering confidence as the only 
things which can be an anchor to the 
soul. {| That by these. Greek, ‘ through 
these.’ That is, these constitute the 
basis of your hopes of becoming par- 
takers of the divine nature. Comp. 
Notes on 2 Cor. vii. 1. (J Partakers of 
the divine nature. This is a very im- 
portant and a difficult phrase. An 
expression somewhat similar occurs in 
Ileb. xii. 10: ‘ That we might be par- 
takers of his holiness.’ See Notes on 
that verse. In regard to the language 
here used, it may be observed, (1,) 
that it is directly contrary to all the 
notions of Pantheism—or the belief 
that all things are now God, or a part 
of God—for it is said that the object 
of the promise is, that we ‘may be- 
come partakers of the divine nature,’ 
not that we are now. (2.) It cannot 
be taken in so literal a sense as to 
mean that we can ever partake of the 
divine essence, or that we shall be ab- 
sorbed into the divine nature so as to 
lose our individuality. This idea is held 
by the Budhists; and the perfection of 
being is supposed by them to consist in 
such absorption, or in losing their own 
individuality, and their ideas of happi- 
hess are graduated by the approxima- 
tion which may be made to that state. 
But this cannot be the meaning here, 
because (a) it is in the nature of the 
case impossible. Thera must be for 
ever an essential difference hetween a 
ereated and an uncreated mind. (8 

This would argue that the Divine Min 

is not perfect. If this absorption was 
necessary to the completeness of the 
character and happiness of the Divine 
Being, then he was imperfect before; 
if before perfect, he would not be after 
the absorption of an infinite number of 


Bible, the idea of individuality is one 
that is prominent. Individuals are 
represented everywhere as worship ers 
there, and there is no intimation that 
the separate existence of the redeemed 
is to be absorbed and lost in the essence 
of the Deity. Whatever is to be the con- 
dition of man hereafter, he is to have a 
separate and individual existence, and 
the number of intelligent beings is never 
to be diminished either by annihilation, 
or by their being united to any other 
spirit so that they shall become one. 
The reference then, in this place, must 
be to the moral nature of God; and the 
meaning is, that they who are renewed 
become participants of the same moral 
nature; that is, of the same views, feel- 
ings, thoughts, purposes, principles of 
action. ‘Their nature as they are born, 
is sinful, and prone to evil, (Eph. ii. 3;) 
their nature as they are born again, be- 
comes like that of God. They are made 
like God; and this resemblance will in- 
crease more and more for ever, until in 
a much higher sense than can be true in 
this world, they may be said to have 
become ‘ partakers of the divine nature.’ 
Let us remark, then, (@) that man only, 
of all the dwellers on the earth, is ca- 
pable of rising to this condition. The 
nature of all the other orders of crea- 
tures here below is incapable of any 
such transformation that it can be said 
that they become ‘partakers of the 
divine nature.’ (b) It is impossible 
now to estimate the degree of approxi- 
mation to which man may yet rise to- 
wards God, or the exalted sense in 
which the term may yet be applicable 
to him; but the prospect before the be- 
liever in this respect is most glorious. 
Two or three circumstances may be re- 
ferred to here as mere Ainis of what we 
may yet be: (1.) Let any one reflect on 
the amazing advances made by himself 
since the period of infancy. Buta few, 
very few years ago, he knew nothing. 
He was in his cradle, a poor, helpless 
infant. He knew not the use of eyes, 
or ears, or hands, or feet. He knew 
not the name or use of anything, not 
even the name of father or mother. He 
could neither walk, nor talk, nor creep. 
He knew not even that a candle would 


finite and imperfect minds. (c) In all| burn him if he put his finger there. He 
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& And beside this, giving all dili-| gence, add to your faith virtue; 


@ Phi.4.8. & Phi.1.9. 


knew not how to grasp or hold a rattle, 


or what was its sound, or whence that 
sound or any other sound came. Let 
him think what he is at twenty, or 
forty, in comparison with this; and 
then, if his improvement in every simi- 
lar number of years hereafter should be 
equal to this, who can tell the height 
to which he will rise? (2.) We are 
here limited in our own powers of learn- 
ing about God or his works. We become 
acquainted with him through his works 
—by means of the senses. But by the 
appointment of this method of becoming 
acquainted with the external world, the 
design seems to have been to accomplish 
a double work quite contradictory—one 
to help us, and the other to hinder us. 
One is to give us the means of commu- 
nicating with the external world—by 
the sight, the hearing, the smell, the 
touch, the taste; the other is to shut us 
out from the external world, except by 
these. The body is a casement, an en- 
closure, a prison in which the soul is in- 
carcerated, from which we can look out 
on the universe only through these or- 
gans. But suppose, as may be the case 
in a future state, there shall be no such 
enclosure, and that the whole soul may 
look directly on the works of God—on 
spiritual existences, on God. himself — 
who can then calculate the height to 
which man may attain in becoming a 
‘ partaker of the divine nature?’ (3.) 
We shall have an eternity before us to 
grow in knowledge, and in holiness, and 
in conformity to God. Here, we at- 
tempt to climb the hill of knowledge, 
and having gone a few steps—while the 
top is still lost in the clouds—we lie 
down anddie, We look at a few things ; 
become acquainted with a few elemen- 
tary principles ; make a little progress 
in virtue, and then all our studies and 
efforts are suspended, and ‘we fly away.’ 
In the future world we shall have an 
eternity before us to make progress in 
knowledge, and virtue, and holiness, 
uninterrupted; and who can tell in 
what exalted sense it may yet be true 
that we shall be‘ partakers of the divine 
nature,’ or what attainments we may 
yet make? {J Having escaped the cor- 


and to virtue knowledge; 


ruption that is in the world through 
lust. The world is full of corruption. 
It is the design of the Christian plan 
of redemption to deliver us from that, 
and to make us holy; and the means 
by which we are to be made like God, 
is by rescuing us from its dominion. 

5. And beside this. Kal aird rovqo. 
Something here is necessary to be un- 
derstood in order to complete the sense. 
The reference is to ver. 3; and the con- 
nection is, ‘ since (ver. 3) God has given 
us these exalted privileges and hopes, 
in respect to this, (xar& or d:& being un- 
derstood,) or as a consequence fairly 
flowing from this, we ought to give all 
diligence that we may make good use of 
these advantages, and secure as high 
attainments as we possibly can. We 
should add one virtue to another, that 
we may reach the highest possible ele- 
vation in holiness.’ {J Giving all dili- 
gence. Greek, ‘ Bringing in all zeal or 
effort.’ The meaning is, that we ought 
to make this a distinct and definite 
object, and to apply ourselves to it as a 
thing to be accomplished. { Add to 
your faith virtue. It is not meant in 
this verse and the following that we are 
to endeavour particularly to add these 
things one to another in the order in 
which they are specified, or that we are 
toseek first to have faith, and then toadd 
to that virtue, and then to add know- 
ledge to virtue rather than to faith, &c. 
The order in which this is to be done, 
the relation which one of these things 
may have to another, is not the point 
aimed at; nor are we to suppose that 
any other order of the words would not 
have answered the purpose of the apos- 
tle as well, or that any one of the vir- 
tues specified would not sustain as direct 
a relation to any other, as the one which 
he has specified. The design of the apos- 
tle is to say, in an emphatic manner, 
that we are to strive to possess and ex- 
hibit all these virtues; in other words, 
we are not to content ourselves with a 
single grace, but are to cultivate all the 
virtues, and to endeavour to make our 
piety complete in all the relations which 
we sustain. The essential idea in the 
passage before us seems to be, that in our 
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6 And to knowledge temper- 
ance;* and to temperance pa- 
tience;*> and to patience godli- 
ness; ° 

7 And to godliness ictal 
kindness;¢ and to brotherly kind- 
ness charity.¢ 


religion we are not to be satisfied with 
one virtue, or one class of virtues, but 
that there is to be (1,) a diligent cunt1- 
VATION of our virtues, since the es of 
religion are as susceptible of cultivation 
as any other virtues; (2,) that there is 
to be prooress made from one virtue to 
another, secking to reach the highest 
possible point in our religion; and, (3,) 
that there is to be an accumuLation of 
virtues and graces—or we are not to be 
satisfied with one class, or with the at- 
tainments which we can make in one 
class. We are to endeavour to add on 
one after another until we have become 
possessed of all. Faith, perhaps, is 
mentioned first, because that is the 
foundation of all Christian virtues; and 
the other virtues are required to be 
added to that, because, from the place 
which faith occupies in the plan of jus- 
tification, many might be in danger of 
supposing that if they had that they 
had all that was necessary. Comp. 
James ii. 14, seq. In the Greek word 
rendered ‘add,’ (iaizopnyicers,) there 
is an allusion to a chorus-leader among 
the Greeks, and the sense is well ex- 
pressed by Doddridge: ‘ Be careful to 
accompany that belief with all the lovely 
train of attendant graces.’ Or, in other 
words, ‘let faith lead on as at the head 
of the choir or the graces, and let all the 
others follow in their order.’ The word 
here rendered virtue is the same which 
is used in ver. 3; and there is included 
in it, probably, the same general idea 
which was noticed there. All the things 
which the apostle specifies, unless know- 
ledge be an exception, are virtues in the 
sense in which that word is commonly 
used ; and it can hardly be supposed that 
the apostle here meant to use a general 
term which would include all of the 
others. The probability is, therefore, 
that by the word here he has reference 
to the common meaning of the Greek 
word, as referring to manliness, courage, 
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8 For if these things be in you, 
and abound, they make you that ye 
shall neither be 1 barren nor un- 
fruitful 7 in the knowledge of our 
Lord Jesus Christ. 


@100.9.25, 
dJn.13.34,85, 
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vigour, energy; and the sense is, that 
he wished them to evince whatever firm- 
ness or courage might be necessary in 
maintaining the principles of their reli- 
gion, and in enduring the trials to which 
their faith might be subjected. True 
virtue is not a tame and passive thing. 
It requires great energy and boldness, 
for its very essence is firmness, manli- 
ness, and independence. {| And to vir- 
tue knowledge. The knowledge of God 
and of the way of salvation through the 
Redeemer, ver. 3. Comp. chap. iii. 8. 
It is the duty of every Christian to 
make the highest possible attainments 
in knowledge. 

6. And to knowledge temperance. On 
the meaning of the word temperance, 
see Notes on Acts xxiv. 25, and 1 Cor. 
ix. 25. The word here refers to the 
mastery over all our evil inclinations 
and appetites. We are to allow none of 
them to obtain control over us. See 
Notes on 1 Cor. vi. 12. This would 
include, of course, abstinence from in- 
toxicating drinks; but it would also 
embrace ail evil passions and propensi- 
ties. Everything is to be confined within 
proper limits, and to no propensity of 
our nature are we to give indulgence 
beyond the limits which the law of God 
allows. {[ And to temperance patience. 
Notes on Jamesi.4. {[ And to patience 
godliness. True piety. Notes on ver. 
3. Comp. 1 Tim. ii. 2; iii. 16; iv. 7, 
8; vi. 3, 6, 6, 11. 

7. And to godliness brotherly kind- 
ness. Love to Christians as such. See 
Notes on John xiii. 34; Heb. xiii. 1. 
{ And to brotherly kindness charity. 
Love to all mankind. There is to be a 
peculiar affection for Christians as of 
the same family; there is to be a true 
and warm love, however, for all the race. 
See Notes on 1 Cor. xiii. 

8. For if these things be in you, and 
abound. If they are in you in rich 
abundance ; if you are eminent for these 
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9 But he that lacketh these things 
is blind, and cannot see afar off, 
and hath forgotten that he was 
purged from his old sins. 

10 Wherefore the rather, bre- 


things, {f They make you that yeshall 
neither be barren nor unfruitful. They 
will show that you are not barren or 


unfruitful, The word rendered barren, 
fs, in the margin, idle. The word idle 
more accurately expresses the sense of 
the original, The meaning is, that if 


they evinced these things, it would show 


(1) that they were diligent in cultivat- 
ing the Christian graces, and (2). that 
it was not a vain thing to attempt to 
grow in knowledge and virtue. Their 
efforts would be followed by such happy 
results as to be an encouragement to 
exertion. In nothing is there, in fact, 
more encouragementthan in the attempt 
to become eminent in piety. On no 
other efforts does God smile more pro- 
pitiously than on the attempt to secure 
the salvation of the soul and to do good. 
Asmall part of the exertions which men 
put forth to become rich, or learned, or 
celebrated for oratory or heroism, would 
secure the salvation of the soul. In the 
former, also, men often fail ; in the lat- 
ter, never. 

9. But he that lacketh these things ts 
blind. He has no clear views of the 
nature and the requirements of religion. 
{ And cannot see afar of. The word 
used here, which does not occur else- 
where inthe New Testament, (soardélw, ) 
means to shut the eyes ; i. e., to contract 
the eyelids, to blink, to twinkle, as one 
who cannot see clearly, and hence to be 
near-sighted. The meaning here is, 
that he is like one who has an indistinct 
vision ; one who can see only the objects 
that are near him, but who has no cor- 
rect apprehension of objects that are 
more remote. He sees but a little way 
into the true nature and design of the 
gospel. He does not take those large 
and clear views which would enable him 
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thren, give diligence ® to make your 
calling and election sure: for cif 
ree these things, ve shall never 
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has been so far brought under the power 
of that system as to have his sins for- 
given. If he had any just view of that, 
he would see that he was under obliza- 
tion to make as high attainments as 
possible, and to cultivate to the utmost 
extent the Christian graces. 

10. Wherefore the rather, brethren, 
give diligence. Ver. 5. ‘In view of 
these things, give the greater diligence 
to secure your salvation.’ The con- 
siderations on which Peter based this 
appeal seem to have been the fact that 
such promises are made to us, and such 
hopes held out before us; the degree 
of uncertainty thrown over the whole 
matter of our personal salvation by low 
attainments in the divine life, and the 
dreadful condemnation which will ensue 
if in the end it shall be found that we 
are destitute of all real piety. The 
general thought is, that religion is of 
sufficient importance to claim ourhighest 
diligence, and to arouse us to the most 
earnest efforts to obtain the assurance 
of salvation. {| To make your calling 
and election sure. On the meaning of 
the word calling, see Notes on Eph, 
iv.1. On the meaning of the word 
election, see Notes on Rom, ix. 11; 1 
Thess. i. 4. Comp. Eph. i. 5. The word 
rendered election here, (2xacy%,) occurs 
only in this place and in Acts ix. 15; 
Rom. ix. 11; xi. 5, 7, 28; 1 Thess. i. 4; 
though corresponding words from the 
same root denoting the elect, to elect, to 
choose, frequently occur. The word here 
used means election, referring to the act 
of God, by which those who are saved 
are chosen to eternal life. As the word 
calling must refer to the act of God, so 
the word election must; for it is God 
who both calls and chooses those who shall 
be saved. The word in the Scriptures 


to comprehend the whole system at a/ usually reiers to the actual choosing of 


glance. (J And hath forgotten that he| 


was purged from his old sins. He does 
not remember the obligation which grows 
out of the fact that a system has been 


devised to purify the heart, and that he! 


those who shall be saved; that is, refer- 
ring to the time when they, in fact, be- 
come the children of God, rather than 
to the purpose of God that it shall be 
done; but still there must have been an 
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eternal purpose, for God makes no choice 
which he did not always intend to make. 
The word sure, means firm, steadfast, 
secure, (BiBaiav.) Here the reference 
must be to themselves; that is, they 
were so to act as to make it certain to 
themselves that they had been chosen, 
and were truly called into the kingdom 
of God. It cannot refer to God, for no 
act of theirs could make it more certain 
on his part, if they had been actually 
chosen to eternal life. Still, God every- 
where treats men as moral agents ; and 
what may be absolutely certain in his 
mind from the mere purpose that it shall 
be so, is to be made certain to us only 
by evidence, and in the free exercise of 
our own powers. The meaning here is, 
that they were to obtain such evidences 
of personal piety as to put the question 
whether they were called and chosen, so 
far as their own minds were concerned, 
to rest ; or so as to have undoubted evi- 
dence on this point. The Syriac, the 
Vulgate, and some Greek manuscripts, 
insert here the expression ‘by your good 
works ;’ that is, they were to make their 
calling sure by their good works, or by 
holy living. ‘This clause, as Calvin re- 
marks, is not authorized by the best 
authority, but it does not materially 
affect the sense. It was undoubtedly 
by their ‘good works’ in the sense of 
holy living, or of lives consecrated to the 
service of God, that they were to obtain 
the evidence that they were true Chris- 
tians; that is, that they had been really 
called into the kingdom of God, for there 
is nothing else on which we can depend 
for such evidence. God has given no 
assurance to us by name that he intends 
to save us. We can rely on no voice, or 
vision, or new revelation, to prove that 
it is so. No internal feeling of itself, 
no raptures, no animal excitement, no 
confident persuasion in our own minds 
that we are elected, can be proof in the 
case ; and the only certain evidence on 
which we can rely is that which is found 
in a life of sincere piety. In view of 
the important statement of Peter in 
this verse, then, we may remark, (1.) 
that he believed in the doctrine of elec- 
tion, for he uses language which ob- 
viously implies this, or such as they are 
accustomed to use who believe the doc- 
trine. (2.) The fact that God has chosen 
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those who shall be saved, does not make 
our own efforts unnecessary to male 
that salvation sure to us. It can be 
made sure to our own minds only by 
our own exertions ; by obtaining evidence 
that we are in fact the children of God. 
There can be no evidence that salvation 
will be ours, unless there is a holy life ; 
that is, unless there is true religion. 
Whatever may be the secret purpose of 
God in regard to us, the only evidence 
that we have that we shall be saved is 
to be found in the fact that we are sin- 
cere Christians, and are honestly en- 
deavouring to do his will. (8.) It is 
possible to make our calling and election 
sure; that is, to have such evidence on 
the subject that the mind shall be calm, 
and that there will be no danger of de- 
ception. If we can determine the point 
that we are in fact true Christians, that 
settles the matter—for then the unfail- 
ing promise of God meets us that we 
shall be saved. In making our salvation 
sure to our own minds, if we are in fact 
true Christians, we have not to go into 
an argument to prove that we have suf- 
ficient strength to resist temptation, of 
that we shall be able in any way to keep 
ourselves. All that matter is settled 
by the promise of God, that if we are 
Christians we shall be kept by him to 
salvation. The only question that is to 
be settled is, whether we are in fact true 
Christians, and all beyond that may 
be regarded as determined immutably. 
But assuredly it is possible for a man 
to determine the question whether he is 
or is not a true Christian. (4.) If it 
can be done, it should be. Nothing is 
more important for us to do than this ; 
and to this great inquiry we should 
apply our minds with unfaltering dili- 
gence, until by the grace of God we can 
say that there are no lingering doubts 
in regard to our final salvation. {J For 
if ye do these things. The things re- 
ferred to in the previous verses. If you 
use all diligence to make as high at- 
tainments as possible in piety, and it 
you practise the virtues demanded by 
religion, vers. 5-7. {| Ye shall never 
fall, You shall never fall into perdition. 
That is, you shall certainly be saved. 
1l. For so an entrance. In this 
manner you shall be admitted into the 
kingdom of God. | Shall be ministered 


A. D. 66.] 


11 For so an entrance shall be 
ministered unto you abundantly 
into the everlasting kingdom of our 
Lord and Saviour Jesus Christ. 

12 Wherefore I will not be neg- 
ligent to put you always in remem- 
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brance of these things, though ye 
know them, and be established in 
the present truth. 
13 Yea, I think it meet, as long 
as I am in this tabernacle, to stir ¢ 
@ 2 Pe.3.1. 


unto you. The same Greek word is here 
used which occurs in ver. 5, and which 
is there rendered add. See Notes on 
that verse. There was not improbably 
in the mind of the apostle a recollection 
of that word; and the sense may be, that 
‘if they would lead on the virtues and 
graces referred to in their beautiful 
order, those graces would attend them 
in a radiant train to the mansions of 
immortal glory and blessedness.’ See 
Doddridge in loc. { Abundantly. Gr., 
richly. ‘That is, the most ample en- 
trance would be furnished ; there would 
be no doubt about their admission there. 
The gates of glory would be thrown wide 
open, and they, adorned with all the 
bright train of graces, would be admitted 
there. Into the everlasting kingdom, 
&c. Heaven. It is here called ever- 
lasting, not because the Lord Jesus shall 
preside over it as the Mediator, (comp. 
Notes, 1 Cor. xv. 24,) but because, in 
the form which shall be established when 
‘he shall have given it up to the Father,’ 
it will endure for ever. ‘The empire of 
God which the Redeemer shall sct up 
over the souls of his people shall endure 
to all eternity. The object of the plan 
of redemption was to secure their alle- 
giance to God, and that will never ter- 
minate. 

12. Wherefore Iwill not be negligent. 
That is, in view of the importance of 
these things. {] Zo put you always in 
remembrance. To give you the means 
of having them always in remembrance ; 
to wit, by his writings. {] Though ye 
know them. It was of importance for 
Peter, as it is for ministers of the gospel 
now, to bring known truths to remem- 
brance. Men are liable to forget them, 
and they do not exert the influence over 
them which they ought. It is the office 
of the ministry not only to impart to a 
people truths which they did not know 

efore, but a large part of their work 
is to bring to recollection well-known 
truths, and to seek that they may exert 


a proper influence on the life. Amidst 
the cares, the business, the amusements, 
and the temptations of the world, even 
true Christians are prone to forget them ; 
and the ministers of the gospel render 
them an essential service, even if they 
should do nothing more than remind 
them of truths which are well under- 
stood, and which they have known be- 
fore. A pastor, in order to be useful, 
need not always aim at originality, or 
deem it necessary always to present 
truths which have never been heard of 
before. He renders an essential service 
to mankind who reminds them of what 
they know but are prone to forget, and 
who endeavours to impress plain and 
familiar truths on the heart and con- 
science, for these truths are most impor- 
tant for man. {| And be established in 
the present truth, That is, the truth 
which is with you, or which you have 
received.— Rob. Lex. on the word wdpeie. 
The apostle did not doubt that they 
were now confirmed in the truth as far 
as it had been made known to them, 
but he felt that amidst their trials, and 
especially as they were liable to be drawn 
away by false teachers, there was need 
of reminding them of the grounds on 
which the truths which they had em- 
braced rested, and of adding his own 
testimony to confirm their Divine origin. 
Though we may be very firm in our 
belief of the truth, yet there is a pro- 
priety that the grounds of our faith 
should be stated to us frequently, that 
they may be always in our remembrance, 
The mere fact that at present we are 
firm in the belief of the truth, is no cer- 
tain evidence that we shall always con- 
tinue to be; nor because we are thus 
firm should we deem it improper for 
our religious teachersto state the grounds 
on which our faith rests, or to guard us 
against the arts of those who would at- 
tempt to subvert our faith. 

18. Yea, I think it meet. I think it 
becomes me as an apostle. It is my 
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ou up, by putting you in remem- 
rance} 

14 Knowing that shortly I must 

put off this my tabernacle, even as 


@ Ja.21,18,19, 


appropriate duty; a duty which is felt 
the more as the close of life draws near. 
{] Ae long as Iam in this tabernacle. 
As long as I live; as long as I am in 
the body. The body is called a taber- 
nacle, or dent, as that in which the soul 
resides for a little time. See Notes, 2 
Cor.v.1. J To stir you up, by putting 
you t remembrance. ‘To excite or 
arouse you to a diligent performance of 
your duties; to keep up in your minds 
a lively sense of Divine things. Reli- 
gion becomes more important to a man’s 
mind always as he draws near the close 
of life, and feels that he is soop to enter 
the eternal world. 

14, Knowing that shortly I must put 
of this my tabernacle. That I must 
die. This he knew, probably, because 
he was growing old, and was reaching 
the outer period of human life. It does 
not appear that he had any express re- 
velation on the point. ven ag our 
Lord Jesus Christ hath shewed me. 
See Notes, John xxi. 18,19. This does 
not mean that he had any new revelation 
on the subject, showing him that he was 
soon to die, as many of the ancients 
supposed ; but the idea is, that the time 
drew near when he was to die in the 
manner in which the Saviour had told 
him that he would. Te had said (John 
xxi. 18) that this would occur when he 
sheuld be ‘old,’ and as he was now be- 
coming old, ho felt that the predicted 
event was drawing near. Many years 
had now elapsed since this remarkable 
prophecy was uttered. It would seem 
that Peter had never doubted the truth 
of it, and during all that time he had 
had before him the distinct assurance 
that he must die by violence; by having 
‘his hands stretched forth ;’ and by being 
conveyed by force to some place of death 
to which he would not of himself go, 
(John xxi. 18 ;) but, though the prospect 
of such a death must have been painful, 
he never turned away from it; never 
sought to abandon his Master's cause; 
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our Lord Jesus Christ hath shewed 


me.¢ 

15 Moreover, I will endeavour 
that ye may be able after my de- 
cease to have these things always 
in remembrance. 


and never doubted that it would be so. 


This is one of the few instances that 
have occurred in the world, where a man 
Knew distinctly, long beforehand, what 
would be the manner of his own death, 
and where he could have it constantly 
in his eye. We cannot foresee this in 
regard to ourselves, but we may learn 
to feel that death is not far distant, and 
may accustom ourselves to think upon 
it in whatever manner it may come 
upon us, as Peter did, and endeavour to 
prepare for it. Peter would naturally 
seek to prepare himself for death in the 
particular form in which he knew it 
would occur to him; we should prepare 
for it in whatever way it may occur to 
us. The subject of crucifixion would be 
one of peculiar interest to him; to us 
death itself should be the subject of 
peculiar interest—the manner is to be 
left to God. Whatever may be the 
signs of its approach, whether sickness 
or grey hairs, we should meditate much 
upon an event so solemn to us; and as 
these indications thicken we should be 
more diligent, as Peter was, in doing 
the work that Ged has given us to do. 
Our days, like the fabled Sybil’s leaves, 
become more valuable as they are dimi- 
nished in number; and as the ‘ inevi- 
table hour’ draws nearer to us, we 
should labour more diligently in our 
Master's cause, gird our loins more 
closely, and trim our lamps. Peter 
thought of the cross, for it was such a 
death that he was led to anticipate. 
Let us think of the bed of languishing 
on which we may die, or of the blow 
that may strike us suddenly down in the 
midst of our way, calling us without a 
moment's warning into the presence of 
our Judge. 

15. Moreover, I will endeaovur. I 
will leave such a permanent record of 
my views on these subjects that you 
may not forget them. He meant not 
only to declare his sentiments orally, 
but to record them that they might bs 
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perused when he was dead. He had such 
a firm conviction of the truth and value 
of the sentiments which he held, that he 
would use all the means in his power 
that the church and the world should 
not forget them. {[ After my decease. 
My exode, (odor ;) my journey out; my 
departure ; my exit from life. is is 
not the usual word to denote death, but 
is rather a word denoting that he was 
going on a journey out of this world. 
He did not expect to cease to be, but he 
expected to go on his travels to a distant 
abode. This idea runs through all this 
beautiful description of the feelings of 
Peter as he contemplated death. Hence 
he speaks of taking down the ‘taber- 
nacle’ or tent, the temporary abode of 
the soul, that his spirit might be re- 
moved to another place, (ver. 13 ;) and 
hence he speaks of an exode from the 

resent life—a journey to another world. 

‘his is the true notion of death ; and if 
so, two things follow from it: (1,) we 
should make preparation for it, as we 
do for a journey, and the more in pro- 
portion to the distance that we are to 
travel, and the time that we are to be 
absent ; and (2,) when the preparation is 
made, we should not be unwilling to 
enter on the journey, as we are not now 
when we are prepared to leave our homes 
to visit some remote part of our own 
country, or a distant land. {J To have 
these things always in remembrance. By 
his writings. We may learn from this, 
(1.) that when a Christian grows old, 
and draws near to death, his sense of 
the value of Divine truth by no means 
diminishes. As he approaches the eter- 
nal world ; as from its borders he surveys 
the past, and looks on to what is to 
come; as he remembers what benefit 
the truths of religion have conferred on 
him in life, and sees what a miserable 
being he would now be if he had no such 
hope as the gospel inspires ; as he looks 
on the whole influence of those truths on 
his family and friends, on his country 
and the world, their value rises before 
him with a magnitude which he never 
saw before, and he desires most earnestly 
that they should be seen and embraced 
by all. A man on the borders of eternity 
is likely to have a very deep sense of the 
value of the Christian religion ; and is 
he not then in favourable circumstances 
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to estimate this matter aright? Let 
any one place himself in imagination in 
the situation of one who is on the bor- 
ders of the eternal world, as all in fact 
soon will be, and can he have any doubt 
about the value of religious truth? (2.) 
We may learn from what Peter says 
here, that it is the duty of those who are 
drawing near to the eternal world, and 
who are the friends of religion, to do all 
they can that the truths of Christianity 
‘may be always had in remembrance.’ 
Every man’s experience of the value of 
religion, and the results of his examina- 
tion and observation, should be regarded 
as the property of the world, and should 
not be lost. As he is about to die, he 
should seek, by all the means in his 
power, that those truths should be per- 
petuated and propagated. This duty 
may be discharged by some in counsels 
offered to the young, as they are about 
to enter on life, giving them the results 
of their own experience, observation, and 
reflections on the subject of religion; by 
some, by an example so consistent that 
it cannot be soon forgotten—a legacy te 
friends and to the world of much more 
value than accumulated silver and gold ; 
by some, by solemn warnings or exhor- 
tations on the bed of death; in other 
cases, by a recorded experience of the 
conviction and value of religion, and a 
written defence of its truth, and illus- 
tration of its nature—for every man who 
can write a good book owes it to the 
church and the world to do it; by others, 
in leaving the means of publishing and 
spreading good books in the world. He 
does a good service to his own age, and 
to future ages, who records the results 
of his observations and his reflections in 
favour of the truth in a book that shall 
be readable ; and though the book itself 
may be ultimately forgotten, it may have 
saved some persons from ruin, and may 
have accomplished its part in keeping 
up the knowledge of the truth in his 
own generation. Peter, as a minister of 
the gospel, felt himself bound to do this, 
and no men have go good an opportunity 
of doing this now as ministers of the 
gospel ; no men have more ready access 
to the press ; no men have so much cer- 
tainty that they will have the public 
attention, if they will write anything 
worth reading ; no men, commonly, in a 


228 
16 For we have not followed 
cunninely devised fables, ¢ when we 


made known unto you the power 
a 2 (0.4.2. 


community are better educated, or are 
more accustomed to write; no men, by 
their profession, seem to be so much 
called to address their fellow-men in 
any way in favour of the truth ; and it 
is matter of great marvel that men who 
have such opportunities, and who seem 
especially called to the work, do not do 
more of this kind of service in the cause 
of religion, ‘Themselves soon to die, 
how can they help ow that they 
may leave something that shall bear an 
honourable, though humble, testimony 
to truths which they so much prize, and 
which they are appointed todefend? A 
tract may live long after the author is 
in the grave ; and who can calculate the 
results which have followed the efforts 
of Baxter and Edwards to keep up in 
the world the remembrance of the truths 
which they deemed of so much value ? 
This little epistle of Peter has shed light 
on the path of men now for eighteen 
hundred years, and will continue to doit 
until the second coming of the Saviour. 

16. For we have not followed cun- 
ningly devised fables. That is, fictions 
or stories invented by artful men, and 
resting on no solid foundation. ‘The doc- 
trines which they held about the coming. 
of the Saviour were not, like many of 
the opinions of the Greeks, defended by 
weak and sophistical reasoning, but were 
based on solid evidence—evidence fur- 
nished by the personal observation of 
competent witnesses. It is true of the 
gospel, in general, that it is not founded 
on cunningly devised fables ; but the par- 
ticular point referred to here is the pro- 
mised coming of the Saviour. The 
evidence of that fact Peter proposes now 
to adduce. Q When we maae known 
unto you. Probably Peter here refers 
particularly to statements respecting the 
coming of the Saviour in his first epistle, 
(chap. i. 5, 13; iv. 18;) but this was a 
common topic in the preaching, and in 
the epistles, of the apostles. It may, 
therefore, have referred to statements 
made to them at some time in his 
preaching, as well as to what he said 
in his former epistle. 
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The apostles laid ' 
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and coming of our Lord Jesus 
Christ, but were eye-witnesses > of 
his majesty. 


& Mat.17.1-5; Jn.1.14. 


great stress on the second coming of the 
Saviour, and often dwelt upon it. Comp. 
1 Thess. iv. 16; Notes, Acts i, 11. 
Q The power and coming. These two 
words refer to the same thing; and the 
meaning is, his powerful coming, or his 
coming in power. The advent of the 
Saviour is commonly represented ag 
connected with the exhibition of power. 
Matt, xxiv. 30, ‘Coming in the clouds 
of heaven, with power.’ See Notes on 
that verse. Comp. Luke xxii. 69; 
Mark iii. 9. ‘The power evinced will 
be by raising the dead ; summoning the 
world to judgment; determining the 
destiny of men, &c. When the coming 
of the Saviour, therefore, was referred 
to by the apostles in their preaching, 
it was probably always in connection 
with the declaration that it would be 
accompanied by exhibitions of great 
power and glory—as it undoubtedly will 
be. The fact that the Lord Jesus would 
thus return, it is clear, had been denied 
by some among those to whom this 
epistle was addressed, and it was im- 
portant to state the evidence on which 
it was to be believed. The grounds on 
which they denied it (chap. iii. 4) were, 
that there were no appearances of his 
approach; that the promise had not 
been fulfilled; that all things continued 
as they had been; and that the affairs 
of the world moved on as they always 
had done. To meet and counteract 
this error—an error which so prevailed 
that many were in danger of ‘ falling 
from their own steadfastness,’ (chap. 
iii. 17, )—Peter states the proof on which 
he believed in the coming of the Saviour. 
{ But were eye-witnesses of his majesty. 
On the mount of transfiguration, Matt. 
xvii. 1—5. See Notes on that passage. 
That transfiguration was witnessed only 
by Peter, James, and John. But it 
may be asked, how the facts there 
witnessed demonstrate the point under 
consideration—that the Lord Jesus will 
come with power? To this it may be 
replied, (1,) that these apostles had 
there such a view of the Saviour in his 
glory as to convince them beyond doubt 
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17 For he received from Ged the]from heaven we heard, when we 


Father honour and glory, when 
there came such a voice to him 
from the excellent glory, This is 
my beloved Son, in whom I am well 
pleased. 

18 And this voice which came 
& Re.3.28; 22.16. 


@ Ps.119.105; Pr.6.23. 


that he was the Messiah. (2.) That 
there was a direct attestation given to 
that fact by a voice from heaven, de- 


elaring that he was the beloved Son of 


God. (8.) That that transfiguration was 
understood to have an important refer- 
ence to the coming of the Saviour in his 
kingdom and his glory, and was designed 
to be a representation of the manner 
in which he would then appear. This 
is referred to distinctly by each one of 
the three evangelists who have mention- 
ed the transfiguration. Matt. xvi. 28, 
‘There be some standing here which 
shall not taste of death till they see the 
Son of man coming in his kingdom;’ 
Mark ix. 1,2; Luke ix. 27, 28. The 
transfiguration which occurredsoon after 
these words were spoken was designed 
to show them what he would be in his 
glory, and to furnish to them a demon- 
stration which they could never forget, 
that he would yet set up his kingdom in 
the world. (4.) They had in fact such 
a view of him as he would be in his 
kingdom, that they could entertain no 
doubt on the point; and the fact, as it 
impressed their own minds, they made 
known to others. The evidence as it 
lay in Peter’s mind was, that that trans- 
figuration was designed to furnish proof 
to them that the Messiah would cer- 
tainly appear in glory, and to give them 
a view of him as coming to reign which 
would never fade from their memory. 
As that had not yet been accomplished, 
he maintained that the evidence was 
clear that it must occur at some future 
time. As the transfiguration was with 
reference to his coming in his kingdom, 
it was proper for Peter to use it with 
that reference, or as bearing on that 
point. 

17. For he received from God the 
Father honour and He was 
honoured by God in being thus address- 
ed. GJ When there came such a voice 


were with him in the holy mount. 

19 We have also a more sure 
word of prophecy; whereunto ye do 
well that ye take heed, as unto a 
light * that shincth in a dark place, 
until the day dawn, and the day- 
star > arise in your hearts: 


to him from the excellent glory. The 
magnificent splendour; the bright cloud 
which overshadowed them, Matt. xvii. 
5. J This is my beloved Son, in whom 
I am well pleased. See Notes, Matt. 
xvii. 5; iii. 17%. This demonstrated 
that he was the Messiah. Those who 
heard that voice could not doubt this ; 
they never did afterwards doubt. 

18. And this voice which came from 
heaven we heard. To wit, Peter, and 
James, and John. § When we werd 
with him in the holy mount. Called 
holy on account of the extraordinary 
manifestation of the Redeemer’s glory 
there. It is not certainly known what 
mountain this was, but it has commonly 
been supposed to be Mount Tabor. See 
Notes, Matt. xvii. 1. 

19. We have also a more sure word 
of prophecy. That is, a prophecy per- 
taining to the coming of the Lord Jesus; 
for that is the point under discussion. 
There has been considerable diversity of 
opinion in regard to the meaning of this 
passage. Some have supposed that the 
apostle, when he says, ‘a more sure 
word,’ did not intend to make any com- 
parison between the miracle of the trans- 
figuration and prophecy, but that he 
meant to say merely that the word of 
prophecy was very sure, and could cer- 
tainly be relied on. Others have sup- 
posed that the meaning is, that the pro- 
phecies which foretold his coming into 
the world having been confirmed by the 
fact of his advent, are rendered more 
sure and undoubted than when they 
were uttered, and may now be confident- 
ly appealed to. So Rosenmiiller, Ben- 
son, Macknight, Clarke, Wetstein, and 
Grotius. Luther renders it, ‘we have 
a firm prophetic word;’ omitting the 
comparison. A literal translation of the 
passage would be, ‘and we have the 
prophetic word more firm.’ If a com- 
parison is intended, it may be either 
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that the prophecy was more sure than 
the fables referred to in ver. 16; or 
than the miracle of the transfiguration ; 
or than the word which was heard in 
the holy mount; or than the prophecies 
even in the time when they were first 
spoken. If such a comparison was de- 
signed, the most obvious of these inter- 
pretations would be, that the prophecy 
was more certain proof than was furnish- 
ed in the mount of transfiguration. But 
it seems probable that no comparison 
was intended, and that the thing on 
which Peter intended to fix the eye was 
not that the prophecy was a better evi- 
dence respecting the advent of the 
Messiah than other evidences, but that 
it was a strong proof which demanded 
their particular attention, as being of a 
firm and decided character. There can 
be no doubt that the apostle refers here 
to what is contained in the Old Testa- 
ment; for, in ver. 21, he speaks of the 
prophecy as that which was spoken ‘in 
old time, by men that were moved by 
the Holy Ghost.’ The point to which 
the prophecies related, and to which 
Peter referred, was the great doctrine 
respecting the coming of the Messiah, 
embracing perhaps all that pertained to 
his work, or all that he designed to do 
by his advent. They had had one il- 
lustrious proof respecting his advent as a 
glorious Saviour by his transfiguration 
on the mount; and the apostle here 
says that the prophecies abounded with 
truths on these points, and that they 
ouglit to give earnest heed to the dis- 
closures which they made, and to com- 
pare them diligently with facts as they 
occurred, that they might be confirmed 
more and more in the truth. If, how- 
ever, as the more obvious sense of this 
passage seems to be, and as many sup- 
pose to be the correct interpretation, 
(see Doddridge, in loc., and Professor 
Stuart, on the canon of the Old Test., 
p. $29,) it means that the prophecy was 
more sure, more steadfast, more to be 
depended on than even what the three 
disciples had seen and heard in the 
mount of transfiguration, this may be 
regarded as true in the following re- 
spects: (1.) The prophecies are numer- 
ous, and by their number they furnish 
a stronger proof than could be afforded 
by a single manifestation, however clear 
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and glorious. (2.) They were recorded, 
and might be the subject of careful com- 
parison with the events as thev occur- 
red, (3.) They were written long be- 
forehand, and it could not be urged that 
the testimony which the prophets bore 
was owing to any illusion on their minds, 
or to any agreement among the different 
writers to impose on the world. Though 
Peter regarded the testimony which he 
and James and John bore to the glory 
of the Saviour, from what they saw on 
the holy mount, as strong and clear con- 
firmation that he was the Son of God, 
yet he could not but be aware that it 
might be mseoied by a caviller that 
they might have agreed to impose on 
others, or that they might have been 
dazzled and deceived by some natural 
phenomenon occurring there. Comp. 
Kuinoel on Matt. xvii. 1, seq. (4.) 
Even supposing that there was a miracle 
in the case, the evidence of the pro- 
phecies, embracing many points in the 
same general subject, and extending 
through a long series of years, would be 
more satisfactory than any single miracla 
whatever. See Doddridge, in loc. The 
general meaning is, that the fact that 
he had come as the Messiah was dis- 
closed in the mount by such a manifesta- 
tion of his glory, and of what he would 
be, that they who saw it could not doubt 
it; the same thing the apostle says was 
more fully shown also in the prophecies, 
and these prophecies demanded their 
close and prolonged attention. § Where- 
unio ye do well that ye take heed. They 
are worthy of your study, of your close 
and careful investigation. There is 
perhaps no study more worthy of the 
attention of Christians than that of the 
prophecies. {| As unto a light that 
shineth in a dark place. That is, the 
prophecies resemble a candle, lamp, or 
torch, in a dark room, or in an obscure 
road at night. ‘They make objects dis- 
tinct which were before unseen; they 
enable us to behold many things which 
would be otherwise invisible. The object 
of the apostle in this representation 
seems to have been, to state that the 
prophecies do not give a perfect light, or 
that they do not remove ail obscurity, 
but that they shed some light on objects 
which would otherwise be entirely dark, 
and that the light which they furnished 
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was so valuable that we ought by all 
means to endeavour to avail ourselves 
of it. Until the day shall dawn, and 
we shall see objects by the clear light of 
the sun, they are to be our guide. A 
lamp is of great value in a dark night, 
though it may not disclose objects so 
clearly as the light of the sun. But it 
may be a safe and sure guide; and a 
man who has to travel in dark and 
ogee places, does ‘well’ to ‘take 
heed’ to his lamp. { Until the day 
dawn. Until you have the clearer light 
which shall result from the dawning of 
the day. The reference here is to the 
morning light as compared with a lamp ; 
and the meaning is, that we should at- 
tend to the light furnished by the pro- 
phecies until the truth shall be rendered 
more distinct by the events as they shall 
actually be disclosed—until the brighter 
light which shall be shed on all things 
by the glory of the second advent of 
the Saviour, and the clearing up of what 
is now obscure in the splendours of the 
heavenly world. The point of com- 
parison is between the necessary ob- 
security of prophecy, and the clearness 
of events when they actually occur—a 
difference like that which is observable 
in the objects around us when seen by 
the shining of the lamp and by the light 
of the sun. The apostle directs the 
mind onward to a period when all shall 
be clear—to that glorious time when the 
Saviour shall return torcceive his people 
to himself in that heaven where all shall 
be light. Comp. Rev. xxi. 23—25; 
xxii. 5. Meantime we should avail our- 
selves of all the light which we have, 
and should apply ourselves diligently to 
the study of the prophecies of the Old 
Testament which are still unfulfilled, 
and of those in the New Testament 
which direct the mind onward to bright- 
er and more glorious scenes than this 
world has yet witnessed. In our dark- 
ness they are a cheering famp to guide 
our feet, till that illustrious day shall 
dawn. Comp. Notes, 1 Cor. xiii. 9, 10. 
q| And the day-star. The morning star 
—the bright star that at certain periods 
of the year leads on the day, and which 
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prophecy of the scripture is of any 
private interpretation, 


is a pledge that the morning is about to 
dawn. Comp. Rev. ii. 28; xxii. 16. 
{| Arise in your hearts. Onyour hearts; 
that is, sheds its beams on your hearts. 
Till you see the indications of that ap- 
proaching day in which all is light. 
The period referred to here by the ap- 
proaching day that is to diffuse this 
light, is when the Saviour shall return 
in the full revelation of his glory—the 
splendour of his kingdom, ‘Then al] 
will be clear. Till that time, we should 
search the prophetic records, and 
strengthen our faith, and comfort our 
hearts, by the predictions of the future 
glory of his reign. Whether this refers, 
as some auppose, to his reign on earth, 
either personally or by the principles of 
his religion universally prevailing, or, a3 
others suppose, to the brighter revela- 
tions of heaven when he shall come to 
receive his people to himself, it is equally 
clear that a brighter time than any that 
has yet scoured is to dawn on our race, 
and equally true that we should regard 
the prophecies, as we do the morning 
star, as the cheering harbinger of day. 
20. Knowing this first. Bearing this 
steadily in mind as a primary and most 
important truth. {J That no prophecy 
of the Scripture. No prophecy contained 
in the inspired records, The word scrip- 
ture here shows that the apostle referred 
particularly to the prophecies recorded 
in the Old Testament. The remark 
which he makes about prophecy is gene- 
ral, though it is designed to bear ona 
particular class of the prophecies. {| Js 
of any private interpretation. The ex- 
pression here used (iéas imsAvosws) has 
given rise to as great a diversity of in- 
terpretation, and to as much discussion, 
as perhaps any phrase in the New Tes- 
tament; and to the present time there 
is no general agreement among exposi- 
tors as to its meaning. It would be 
foreign to the design of these Notes, 
and would be of little utility, to enume- 
rate the different interpretations which 
have been given of the passage, or to 
examine them in detail. It will be sui- 
ficient to remark, preparatory to en- 
deavouring to ascertain the true sense 
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of the passage, that some have held that 
% teaches that no prophecy can be in- 
terpreted of itself, but can be understood 
only by comparing it with the event ; 
others, that it teaches that the prophets 
did not themselves understand what they 
wrote, but were mere passive organs 
under the dictation of the Holy Spirit to 
communicate to future times what they 
could not themselves explain; others, 
that it teaches that ‘no prophecy is of 
self-interpretation,’ (Horsley ; ) others, 
that it teaches that the prophecies, 
besides having a literal signification, 
have also a hidden and mystical sense 
which cannot be learned from the pro- 
phecies themselves, but is to be per- 
ceived by a peculiar power of insight 
imparted by the Holy Ghost, enabling 
men to understand their recondite mys- 
teries. It would be easy to show that 
some of these opinions are absurd, and 
that none of them are sustained by the 
fair interpretation of the language used, 
and by the drift of the passage. The 
more correct interpretation, as it seems 
to me, is that which supposes that the 
apostle teaches that the truths which 
the prophets communicated were not 
originated by themselves ; were not of 
their own suggestion or invention ; were 
not their own opinions, but were of higher 
origin, and were imparted by God; and 
according to this the passage may be ex- 
plained, ‘ knowing this asa point of first 
importance when you approach the pro- 
phecies, or always bearing this in mind, 
that it is a great principle in regard to 
the prophets, that what they communi- 
cated was not of their own disclosure; 
that is, was not revealed or originated 
by them.’ That this is the correct in- 
terpretation will be apparent from the 
following considerations: (1.) It accords 
with the design of the apostle, which is 
to produce an impressive sense of the 
importance and value of the prophecies, 
and to lead those to whom he wrate to 
study them with diligence. This could 
be secured in no way so well as by as- 
suring them that the writings which he 
wished them to study did not contain 
truths originated by the human mind, 
but that they were of higher origin. (2.) 
This interpretation accords with what 
is said in the following verse, and is the 
only one of all those proposed that is 
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consistent with that, or in connection 
with which that verse will have any 
force, In that verse (21,) a reason is 
given for what is said here: ‘ For (yp) 
the prophecy came not in old time 

the will of man,’ &e. But this can be 
a good reason for what is said here only 
on the supposition that the apostle 
meant to say that what they communi- 
cated was not originated by themselves; 
that it was of a higher than human 
origin ; that the prophets spake ‘as they 
were moved by the Holy Ghost.’ This 
fact was a good reason why they should 
show profound respect for the prophe- 
cies, and study them with attention. 
But how could the fact that they were 
moved by the Holy Ghost be a reason 
for studying them, if the meaning here 
is that the prophets could not understand 
their own language, or that the prophecy 
could be understood only by the event, 
or that the prophecy had a double mean- 
ing, &c.? If the prophecies were of 
Divine origin, then that was a good 
reason why they should be approached 
with reverence, and should be profoundly 
studied, (3.) This interpretation ac- 
cords as well, to say the least, with the 
fair meaning of the language employed, 
as either of the other opinions proposed. 
The word rendered tnierpretation (iai- 
Aveis) occurs nowhere else in the New 
Testament. It properly means solution, 
(Rob. Lex.,) disclosure, (Prof. Stuart 
on the Old Testament, p. 328,) making 
free (Passow,) with the notion that 
what is thus released or loosed was be- 
fore bound, entangled, obscure. The 
verb from which this word is derived 
(iad) means, to let loose upon, as dogs 
upon a hare,(Xen. Mem. 7,8; ib 9, 10;) 
to loose or open letters ; to loosen a band; 
to loose or disclose a riddle or a dark 
saying, and then to enlighten, illustrate, 
&c.—Passow. It is twice used in the 
New Testament. Mark iv. 84, ‘He ez:-- 
pounded all things to his disciples; Acts 
xix. 39, ‘It shall be determined in a 
lawful assembly.’ The verb would be 
applicable to loosing anything which is 
bound or confined, and thence to the 
explanation of a mysterious doctrine or 
a parable, or to a disclosure of what was 
before unknown. The word, according 
to this, in the place before us, would 
mean the disclosure of what was befora 
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21 For the prophecy came not?in ) holy men of God spake as they were 
sold time by the will of man: but | moved by *the Holy Ghost. 


2 On, at any. a Lu.1.70, 


bound, or retained, or unknown ; either 
what had never been communicated at 
all, or what had been communicated ob- 
seurely ; and the idea is, ‘ no prophecy 
recorded in the Scripture is of, or comes 
from, any exposition or disclosure of the 
will and purposes of God by the prophets 


themselves.’ It is not a thing of their 
own, or a private matter originating 
with themselves, but it is to be traced 
to a higher source. If this be the true 
interpretation, then it follows that the 
prophecies are to be regarded as of 
higher than any human origin; and 
then, also, it follows that this passage 
should not be used to prove that the 
prophets did not understand the nature 
of their own communications, or that 
they were mere unconscious and passive 
instruments in the hand of God to make 
known his will. Whatever may be the 
truth on those points, this passage proves 
nothing in regard tothem, any morethan 
the fact that a minister of religion now 
declares truth which he did not origi- 
nate, but which is to be traced to God 
as its author, proves that he does not 
understand what he himself says. It 
follows, also, thaé this passage cannot 
be adduced by the Papists to prove that 
the people at large should not have free 
access to the word of God, and should 
not be allowed to interpret it for them- 
selves. It makes no affirmation on that 
point, and does not even contain any 
principle of which such a use can be 
made; for, (1.) whatever it means, it is 
confined to prophecy; it does not em- 
brace the whole Bible. (2.) Whatever 
it means, it merely states a fact ; it 
does not enjoin a duty. It states, as a 
fact, that there was something about the 
prophecies which was not of private solu- 
tion, but it does not state that it is the 
duty of the church to prevené any pri- 
vate explanation or opinion even of the 
prophecies. (3.) It says nothing about 
the church as empowered to give a public 
or authorized interpretation of the pro- 
phecies. There is not a hint, or an in- 
timation of any kind, that the church 
is intrusted with any such power what- 
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ever. There never was any greater per- 
version of a passage of Scripture than 
to suppose that this teaches that any 
class of men is not to have free access 
to the Bible. The effect of the passage, 
properly interpreted, should be to lead 
us to study the Bible with profound 
reverence, as having a higher than any 
human origin, not to turn away from it 
as if it were unintelligible, nor to lead 
us to suppose that it can be interpreted 
only by one class of men. The fact 
that it discloses truths which the humap 
mind could not of itself have originated, 
is a good reason for studying it with 
diligence and with prayer—not for sup- 
posing that it is unlawful for us to at- 
tempt to understand it; a good reason 
for reverence and veneration for it—not 
for sanctified neglect. 

21. For the prophecy came not in old 
time. Marg., ‘or, at any.’ The Greck 
word (@evi) will bear either construc- 
tion. It would be true in either sense, 
but the reference is particularly to the 
recorded prophecies in the Old Testa- 
ment. What was true of them, how- 
ever, is true of all prophecy, that it is 
not by the will of man. The word pro- 
phecy here is without the article, mean- 
ing prophecy in general—all that is 
prophetic in the Old Testament ; or, in 
a more general sense still, all that the 
prophets taught, whether epg to 
future events or not. ¥ By the will of 
man, It was not of human origin ; not 
discovered by the human mind. The 
word will, here seems to be used in the 
sense of prompting or suggestion ; men 
did not speak by their own suggestion, 
but as truth was brought to them by 
God. { But holy men of God. Pious 
men commissioned by God, or employed 
by him as his messengers to mankind. 
q Spake as they were moved by the 
Holy Ghost. Comp. 2 Tim. iii, 16. 
The Greok phrase here (éws Mvsipascos 
&yiov Ptpiesves) means borne along, 
moved, influenced by the Holy Ghost. 
The idea is, that in what they spake 
they were carried along by an influence 
from above. They moved in the case 
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you, *who privily shall bring in 


only as they were moved; they spake 
only as the influence of the Holy Ghost 
was upon them. They were no more 
self-moved than a vessel at sea is that 
is impelled by the wind; and as the 
progress made by the vessel is to be 
measured by the impulse bearing upon 
it, so the statements made by the pro- 
phets are to be traced to the impulse 
which bore upon their minds. They 
were not, indeed, in all respects like 
such a vessel, but only in regard to the 
fact that all they said as prophets was 
to be traced to the foreign influence 
that bore upon their minds. There 
could not be, therefore, a more decided 
declaration than this in proof that the 
prophets were inspired. Hf the authority 
of Peter is admitted, his positive and 
explicit assertion settles the question. 
If this be so, also, then the point with 
reference to which he makes this obser- 
vation is abundantly confirmed, that 
the prophecies demand our earnest at- 
tention, and that we should give all the 
heed to them which we would toa light or 
lamp whentravelling in adangerous way, 
and ina dark night. In a still more 
general sense, the remark here made 
may also be applied to the whole of the 
Scriptures, We are in a dark world. 
We see few things clearly; and all 
around us, on a thousand questions, 
there is the obscurity of midnight. By 
nature there is nothing to cast light on 
those questions, and we are perplexed, 
bewildered, embarrassed. The Bible is 
given to us to shed light on our way. 
Tt is the only light which we have re- 
specting the future, and though it does 
not give aii the information which we 
might desire in regard to what is to 
come, yet it gives us sufficient light to 
guide us to heaven. It teaches us what 
it is necessary to know about God, about 
our duty, and about the way of salva- 
tion, in order to conduct us safely ; and 
no one who has committed himself to its 
direction, has been suffered to wander 
finally away from the paths of salva- 
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damnable heresies, even denyin 
the Lord that bought them, an 
bring upon themselves swift de- 
struction. 


@ De.13.1,&0. & Mat.24.5,24; Ao.20,29,80; 1 TL4.L, 


tion. It is, therefore, a duty to attend 
to the instructions which the Bible im- 
parts, and to commit ourselves to its 
holy a in our journey to a better 
world : for soon, if we are faithful to 
its teachings, the light of eternity will 
dawn upon us, and there, amidst its 
cloudless splendour, we shall see as we 
are seen, and know as we are known; 
then we shall ‘need no candle, neither 
light of the sun; for the Lord God shall 
give us light, and we shall reign for 
ever and ever.’ Comp. Rev. xxi. 22- 
24; xxii. 6. 


CHAPTER II. 
ANALYSIS OF THE CHAPTER. 


Te general subject of this chapter is 
stated in the first verse, and it embraces 
these points : (1,) that it might be ex- 
pected that there would be false teachers 
among Christians, as there were false 
prophets in ancient times; (2,) that 
they would introduce destructive errors, 
leading many astray; and, (3,) that 
they would be certainly punished. The 
design of the chapter is to illustrate and 
defend these points. 

I. That there would be such false 
teachers the apostle expressly states in 
ver. 1; and incidentally in that verse, 
and elsewhere in the chapter, he notices 
some of their characteristics, or some of 
the doctrines which they would hold. 
(a) They would deny the Lord that 
bought them, ver. 1. See Notes on that 
verse. (b) They would be influenced 
by covetousness, and their object in 
their attempting to seduce others from 
the faith, and to induce them to become 
followers of themselves, would be to 
make money, ver. 3. (¢) They would 
be corrupt, beastly, and licentious in 
their conduct ; and it would be one de- 
sign of their teaching to show that the 
indulgence of gross passions was not in- 
consistent with religion ; ver. 10, ‘that 
walk after the flesh, in the lust of un- 
cleanness ;’ ver. 12, ‘as natural brute 
beasts ;’ ‘shall perish in their own cor- 
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ruption ;’ ver. 14, ‘ having eyes full of | cut off by the flood, ver. 8. (3.) The 


adultery, and that cannot cease from 
sin ;’ ver. 22, ‘ the dog has returned to 
his own vomit again.’ (d@) They would 
be proud, arrogant, and self-willed; men 
who would despise all proper govern- 
ment, and who would be thoroughly 
‘yadical’ in their views; ver. 10 
‘and despise government; presumptuous 
are they and self-willed, they are not 
afraid to speak evil of dignities ;’ ver. 
18, ‘they speak great swelling words of 
vanity.’ (e) They were persons who 
had been formerly of corrupt lives, but 
who had become professing Christians. 
This is implied in vers. 20-22, They 
are spoken of as having ‘escaped the 
pollutions of the world, through the 
knowledge of the Lord and Saviour 
Jesus Christ ;’ as ‘having known the 
ways of righteousness,’ but as having 
turned again to their former corrupt 
practices and lusts ; ‘it has happened 
to them according to the true proverb,’ 
&c. There were various classes of per- 
sons in primitive times, coming under 
the general appellation of the term 
Gnostic, to whom this description would 
apply, and it is probable that they had 
begun to broach their doctrines in the 
times of the apostles. Among those 

ersons were the Ebionites, Corinthians, 

icolaitanes, dc. 

TI. These false tenchers would obtain 
followers, and their teachings would be 
likely to allure many. This is intimated 
more than once in the chapter: ver. 2, 
‘and many shall follow their pernicious 
ways; ver. 3, ‘and through covetous- 
ness shall they with feigned words make 


merchandise of you ;’ ver. 14, ‘ beguil- | peal 


ing unstable souls.’ Comp. ver. 18. 
III. They would certainly be punish- 
ed. A large part of the chapter is 
taken up in proving this point, and 
especially in showing trom the examples 
of others who had erred in a similar 
manner, that they could not escape de- 
struction. In doing this, the apostle 
cefers to the following facts and illustra- 
tions : (1.) The case of the angels that 
sinned, and that were cast down to hell, 
ver. 4. If God brought such dreadful 
punishment on those who were once be- 
fore his throne, wicked men could have 
no hope of escape. (2.) The case of the 
wicked in the time of Noah, who were 


case of Sodom and Gomorrah, ver. 6, 
(4.) The character of the persons re- 
ferred to was such that they could have 
no hope of escape. (a) They were cor- 
rupt, sensual, presumptuous, and self- 
willed, and were even worse than the 
rebel angels had been—men that seemed 
to be made to be taken and destroyed, 
vers. 10-12. (6) They were spots and 
blemishes, sensual and adulterers, emu- 
lating the example of Balaam, who was 
rebuked by even a dumb ass for his ini- 
quity, vers. 18-16. (¢) They allured 
others to ain under the specious promise 
of liberty, while they were themselves 
the slaves of debased appetites, and 
gross and sensual passions, vers. 17-19. 
From the entire description in this 
chapter, it is clear that the persons re- 
ferred to, though once professors of reli- 
gion, had become eminently abandoned 
and corrupt. It may not, indeed, be 
easy to identify them with any particn- 
lar sect or class then existing and now 
known in history, though not a few of 
the sects in the early Christian church 
bore a strong resemblance to this de- 
scription ; but there have been those in 
every age who have strongly resembled 
these persons ; and this chapter, there- 
fore, possesses great value as containing 
important warnings against the arts of 
false teachers, and the danger of being 
seduced by them from the truth. Com- 
pare Introduction to the Epistle of 
Jude, § 3, 4. 

1. But there were false prophets also 
among the people. In the previous 
chapter, (vers. 19-21,) Peter had ap- 
ed to the prophecies as containing 
unanswerable proofs of the truth of the 
Christian religion. He says, however, 
that he did not mean to say that all 
who claimed to be prophets were true 
messengers of God. There were many 
who pretended to be such, who only led 
the people astray. It is unnecessary 
to say, that such inen have abounded 
in all ages where there have been true 
prophets. {J Even as there shall be 
false teachers among you. The fact 
that false teachers would arise in the 
church is often adverted to in the New 
Testament. Compare Matt. xxiv. &: 
24; Acts xx. 29,30. QF Who privily 
That is, in a secret manner, or under 
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plausible arts and pretences. They 
would not at first make an open avowal 
of their doctrines, but would, in fact, 
while their teachings seemed to be in 
accordance with truth, covertly main- 
tain opinions which would sap the very 
foundations of religion. The Greek 
word here used, and which is rendered 
* who privily shall bring in,’ (sapsicdya,) 
means properly to lead in by the side of 
others ; to lead in along with others. 
Nothing could better express the usual 
way in which error is introduced. It 
is by the side, or along with, other doc- 
trines which are true; that is, while 
the mind is turned mainly to other sub- 
jects, and is off its guard, gently and 
silently to lay down some principle, 
which, being admitted, would lead to 
the error, or from which the error would 
follow as a natural consequence. Those 
who inculcate error rarely do it openly. 
If they would at once boldly ‘ deny the 
Lord that bought them,’ it would be 
easy to meet them, and the mass of 
professed Christians would be in no 
danger of embracing the error. But 
when principles are laid down which 
may lead to that ; when doubts on re- 
mote points are suggested which may 
involve it ; or when a long train of rea- 
soning is pursued which may secretly 
tend to it; there is much more proba- 
bility that the mind will be corrupted 
from the truth. § Damnable heresies. 
aictosis darwArsiag. ‘ Heresies of destruc- 
tion ;’ that is, heresies that will be fol- 
lowed by destruction. The Greek word 
which is rendered damnable, is the same 
which in the close of the verse is ren- 
dered destruction. It is so rendered 
also in Matt. vii. 18; Rom. ix. 22; 
Phil. iii. 19 ; 2 Pet. iii. 16—in all of 
which places it refers to the future loss 
of the soul. The same word also is 
rendered perdition in John xvii. 12; 
Phil. i. 28; 1 Tim. vi. 9; Heb. x. 39; 
2 Pet. iii. 7; Rev. xvii. 8, 11—in all 
which places it has the same reference. 
On the meaning of the word rendered 
‘ heresies,’ see Notes on Acts xxiv. 14; 
1 Cor. xi. 19. The idea of sect or party is 
that which is conveyed by this word,rather 
than doctrinal errors ; but it is evident 
that in this case the formation of the sect 
or party, as is the fact in most cases, 
would be founded on error of doctrine. 
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The thing which these false teachers 
would attempt would be divisions, 
alienations, or parties, in the church, 
but these would be based on the erron- 
eous doctrines which they would pro- 
mulgate. What would be the particular 
doctrine in this case is immediately 
specified, to wit, that they ‘would deny 
the Lord that bought them.’ The idea 
then is, that these false teachers would 
form sects or parties in the church, of a 
destructive or ruinous nature, founded 
on a denial of the Lord that bought 
them. Such a formation of sects would 
be ruinous to piety, to good morals, and 
to thesoul. The authors of these sects, 
holding the views which they did, and 
influenced by the motives which they 
would be, and practising the morals 
which they would practise, as growing 
out of their principles, would bring upon 
themselves swift and certain destruction. 
It is not possible now to determine to 
what particular class of errorists the 
apostle had reference here, but it is 
generally supposed that it was to some 
form of the Gnostic belief. There were 
many early sects of so-called heretics to 
whom what he here says would be ap- 
plicable. {J Even denying the Lord that 
bought them. This must mean that they 
held doctrines which were tn fact a 
denial of the Lord, or the tendency ot 
which would be a denial of the Lord, for 
it cannot be supposed that, while they 
professed to be Christians, they would 
openly and avowedly deny him. To 
‘deny the Lord’ may be either to deny 
his existence, his claims, or his attri- 
butes; it is to withhold from him, in 
our belief and profession, anything which 
is essential to a proper conception of 
him. The particular thing, however, 
which is mentioned here as entering into 
that self-denial, is something connected 
with the fact that he had ‘bought’ them. 
It was such a denial of the Lord as 
having bought them, as to be in facta 
renunciation of the peculiarity of the 
Christian religion. There has been 
much difference of opinion as to the 
meaning of the word Lord in this place 
—whether it refers to God the Father, 
or to the Lord Jesus Christ. The 
Greek word is Asowdrns — despotes, 
Many expositors have maintained that 
it refers to the Father. and that when 
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it is said that ne had bought them, it 
means in a general sense that he was 
the Author of the plan of redemption, 
and had caused them to be purchased 
or redeemed, Michaelis supposes that 
the Gnostics are referred to as denying 
the Father by asserting that he was not 
the Creator of the universe, maintain- 
ing that it was created by an inferior 
being.—Intro. to New Testament, iv. 
860. Whitby, Benson, Slade, and many 
others, maintain that this refers to the 
Father as having originated the plan by 
which men are redeemed; and the same 
opinion is held, of necessity, by those 
who deny the doctrine of general atone- 
ment. The only arguments to show 
that it refers to God the Father would be, 
(1,) that the word used here ( Asoxérns) 
is not the usual term (xdgis) by which 
the Lord Jesus is designated in the New 
Testament; and (2,) that the admission 
that it refers to the Lord Jesus would 
lead inevitably to the conclusion that 
some will perish for whom Christ died. 
That it does, however, refer to the Lord 
Jesus, seems to me to be plain from the 
following considerations: (1.) It is the 
obvious interpretation ; that which would 
be ae by the great mass of Christians, 
and about which there could never have 
been any hesitancy if it had not been 
supposed that it would lead to the 
doctrine of general atonement. As to 
the alleged fact that the word used 
(Despotcs) is not that which is com- 
monly applied to the Lord Jesus, that 
may be admitted to be true, but still 
the word here may be understood as 
applied to him. It properly means a 
master as opposed to a servant; then it 
is used as denoting supreme authority, 
and is thus applied to God, and may 
be in that sense to the Lord Jesus 
Christ, as head over all things, or as 
having supreme authority over the 
church. It occurs in the New Testa- 
ment only in the following places: 1 
Tim. vi. 1,2; Titus ii.9; 1 Pet. ii. 18, 
where it is rendered masters; Luke ii. 
29; Acts iv. 24; Rev. vi. 10, where it 
is rendered Lord, and is applied to God ; 
and in Jude 4, and in the passage before 
us, in both which places it is rendered 
Lord, and is probably to be regarded as 
applied to the Lord Jesus. There is 
nothing in the proper signification of the 
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word which would forbid this. (2.) The 
phrase is one that is properly applicable 
to the Lord Jesus as having bought us 
with his blood. The Greek word is 
&yoeéla—a word which means properly 
to market, to buy, to purchase, and then 
to redeem, or acquire for one’s self 
by a price paid, or by a ransom. It is 
rendered buy or bought in the following 
places in the New Testament: Matt. 
xiii. 44, 46; xiv. 16; xxi. 12; xxv. 9, 
10; xxvii. 7; Mark.vi. 36, 37; xi. 15; 
xv. 46; xvi. 1; Luke ix. 13; xiv. 18, 
19; xvii. 28; xix. 45; xxii. 36; John 
iv. 8; vi. 5; xiii. 293 1 Cor. vii. 30; 
Rev. iii. 18; xjii. 17; xviii. 11,—in 
all which places it is applicable to 
ordinary transactions of buying. In tho 
following places it is also rendered 
bought, as applicable to the redeemed, 
as being bought or purchased by the 
Lord Jesus: 1 Cor. vi. 20; vii. 23, 
‘Ye are bought with a price? and in 
the following places it is rendered re- 
deemed, Rev. v. 9; xiv. 3,4. It does 
not elsewhere occur in the New Testa- 
ment. It is true that in a large sense 
this word might be applied to the Father 
as having caused his people to be re- 
deemed, or as being the Author of the 
plan of redemption; but it is also true 
that the word is more properly appli- 
cable to the Lord Jesus, and that, when 
used with reference to redemption, it is 
uniformly given to him in the New 
Testament. Compare the passages re- 
ferred to above. It is strictly and pro- 
perly true only of the Son of God that 
he has ‘bought’ us. The Father indeed 
is represented as making the arrange- 
ment, as giving his Son to die, and as 
the great Source of all the blessings 
secured by redemption ; but thepurchase 
was actually made by the Son of God 
by his sacrifice on the cross. Whatever 
there was of the nature of a price was 
paid by him; and whatever obligations 
may grow out of the fact that we are 
purchased or ransomed are due parti- 
cularly to him; 2 Cor. v. 15. These 
considerations seem to me to make it 
clear that Peter referred here to the 
Lord Jesus Christ, and that he meant 
to say that the false teachers mentioned 
held doctrines which were in fact a 
denial of that Saviour. He does not 
specify particularly what coustituted 
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2 And many shall follow their 


2 pernicious ways; by reason of 
1 Or, Zascivious, as some copies read. 


such a denial; but it is plain that any 
doctrine which represented him, his 
person, or his work, as essentially 
different from what was the truth, would 
amount to such a denial. If he was 
Divine, and that fact was denied, making 
him wholly a different being; if he 
actually made an expiatory sacrifice by 
his death, and that fact was denied, 
and he was held to be a mere religious 
teacher, changing essentially the cha- 
racter of the work which he came to 
perform ; if he, in some proper sense, 
‘bought’ them with his blood, and that 
fact was denied in such a way that ac- 
cording to their views it was not strictly 
proper to speak of him as having bought 


them at all, which would be the case if 


he were a mere prophet or religious 
teacher, then it is clear that such a re- 
presentation would be in fact a denial 
of his true nature and work. That some 
of these views entered into their denial 
of him is clear, for it was with reference 
to the fact that he had ‘ bought’ them, 
or redeemed them, that they denied him. 
q| And bring upon themselves swift de- 
struction. The destruction here referred 
to can be only that which will occur in 
the future world, for there can be no 
evidence that Peter meant to say that 
this would destroy their health, their 
property, or their lives. The Greek 
word (avwauev) is the same which is 
used in the former part of the verse, in 
the phrase ‘damnable heresies. See 
Notes. In regard, then, to this impor- 
tant passage, we may remark, (1.) that 
the apostle evidently believed that some 
would perish for whom Christ died. (2.) 
If this be so, then the same truth may 
be expressed by saying that he died for 
others besides those who will be saved ; 
that is, that the atonement was not 
confined merely to the elect. This one 
passage, therefore, demonstrates the doc- 
trine of general atonement. This con- 
clusion would be drawn from it by the 
great mass of readers, and it may be 
presumed, therefore, that this is the 
fair interpretation of the passage. 


(See the Supplementary Notes on 8 Cor. v. 34; 
Heb. ii. 9 for a general view of the question re- 
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whom the way of truth shall be evil 
spoken of. 


‘garding the extent of the atonement. On this 


text Scott has well observed: ‘Doubtless Christ 
intended to redeem those, and those only, who 
he foresaw would eventually be saved by faith 
in him; yet his ransom was of infinite sufficiency, 
and men are continually addressed according to 
their profession.” Christ has indeed laid down 
such a prico as that all the human family may 
claim and find salvation in him. An unhappy 
ambiguity of terms has made this controversy 
very much a war of words. When the author 
here says, ‘Christ died for others besides those 
who will be saved,’ he does not use the words 
in the common sense of an actual design on the 
part of Christ to save all. The reader will see, 
by consulting the Notes above referred to, how 
much disputing might be saved by a careful de- 
finition of terms.) 
(3.) It follows that men may destroy 
themselves by a denial of the great and 
vital doctrines of religion. It cannot be 
a harmless thing, then, to hold erroneous 
opinions; nor can men be safe who deny 
the fundamental doctrines of Christian- 
ity. It is truth, not error, that saves 
the soul; and an erroneous opinion on 
any subject may be as dangerous to a 
man’s ultimate peace, happiness, and 
prosperity, as a wrong course of life. 
{Iow many men have been ruined in 
their worldly prospects, their health, 
and their lives, by holding false senti- 
ments on the subject of morals, or in 
regard to medical treatment! Who 
would regard it as a harmless thing if a 
son should deny in respect to his father 
that he was a man of truth, probity, 
and honesty, or should attribute to him 
a character which does not belong to 
him—a character just the reverse of 
truth? Can the same thing be innocent 
in regard to God our Saviour? (4.) Men 
bring destruction ‘on themselves.’ No 
one compels them to deny the Lord that 
bought them; no one forces them to 
embrace any dangerous error. If men 
perish, they perish by their own fault. 
for (a) ample provision was made for 
their salvation as well as for others, (6) 
they were freely invited to be saved; 
(c) it was, in itself, just as easy for 
them to embrace the truth as it was for 
others ; and (d) it was as easy to em- 
brace the truth as to embrace error. 

2. And many shall follow thetr pere 


A.D. 66. ] 


8 And through covetousness shall 
they with feigned words make mer- 
chandise of you: whose judgment 


aticious ways. Marg., lascivious. A 
large number of manuscripts and ver- 
sions read lascivious here—édesaysieis— 
instead of pernicious—aqwasicss, (see 
Wetstein ,) and this reading is adopted 
in the editions of the Greek Testament 
by Tittman, Griesbach, and Hahn, and 
it seems probable that this is the correct 
reading. ‘This will agree well with the 
account elsewhere given of these teachers, 
that their doctrines tended to licentious- 
ness, vers. 10, 14, 18, 19. Itis a very 
remarkable circumstance, that those 
who have denied the essential doctrines 
of the gospel have been so frequently 
licentious in their own conduct, and have 
inculcated opinions which tended to 
licentiousness. Many of the forms of 
religious error have somehow had a 
connection with this vice. Men who 
are corrupt at heart often seek to obtain 
for their corruptions the sanction of re- 
ligion. {By reason of whom the way 
of truth shall be evil spoken of. (1.) 

ecause they were professors of religion, 
and religion would seem to be held re- 
sponsible for their conduct; and, (2.) 
because they were professed teachers of 
religion, and, by many, would be under- 
stood as expounding the true doctrines 
of the gospel. 

3. And through covetousness. This 
shows what one of the things was by 
which they were influenced—a thing 
which, like licentiousness, usually exerts 
a powerful influence over the teachers 
of error. ‘The religious principle is the 
strongest that is implanted in the human 
bosom ; and men who can obtain a live- 
lihood in no other way, or who are too 
unprincipled or too indolent to labour 
for an honest living, often turn public 
teachers of religion, and adopt the kind 
of doctrines that will be likely to give 
them the greatest power over the purses 
of others. True religion, indeed, requires 
of its friends to devote all that they have 
to the service of God and to the promo- 
tion of his cause; but it is very easy to 
pervert this requirement, so that the 
teacher of error shall take advantage of 
it for his own aggrandizement. {J Shall 
they with feiyned words. Gr. formed, 
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# now of a long time lingereth not, 
and their damnationslumbereth not. 
@ Jude 4-7. 


fashioned ; then those which are formed 
for the occasion—feigned, false, deceit- 
ful. The idea is, that the doctrines 
which they would defend were not main- 
tained by solid and substantial argu- 
ments, but that they would make use 
of plausible reasoning made up for the 
occasion. ¥f Make merchandise of you. 
Treat you not as rational beings but as 
a bale of goods, or any other article of 
traffic. That is, they would endeavour 
to make money out of them, and regard 
them only as fitted to promote that ob- 
ject. Whose judgment. Whose con- 
demnation. { Now of a long time lin- 
gereth not. Greek, ‘of old; long since.’ 
The idea seems to be, that justice had 
been long attentive to their movements, 
and was on its way to their destruction. 
It was not a new thing—that is, there 
was no new principle involved in their 
destruction ; but it was a principle which 
had always been in operation, and which 
would certainly be applicable to them, 
and of a long time justice had been im- 
patient to do the work which it was 
accustomed to do. What had occurred 
to the angels that sinned, (ver. 4,) to 
the old world, (ver. 5,) and to Sodom 
and Gomorrah, (ver 6,) would occur to 
them; and the same justice which had 
overthrown them might be regarded as 
on its way to effect their destruction. 
Comp. Notes, Isa. xviii. 4. {J And their 
damnation slumbereth not. ‘Their con- 
demnation, (Notes, 1 Cor. xi. 29,) yet 
here referring to future punishment. 
‘Mr. Blackwell observes, that this is a 
most beautiful figure, representing the 
vengeance that shall destroy such incor- 
rigible sinners as an angel of judgment 
pursuing them on the wing, continually 
approaching nearer and nearer, and in 
the mean time keeping a watchful eye 
upon them, that he may at length dis- 
charge an unerring blow.’ —Doddridge. 


| It is not uncommon to speak of ‘sleep- 


less justice;’ and the idea here is, that 
however justice may have seemed to 
slumber or to linger, it was not really 
so, but that it had on them an ever- 
watchful eye, and was on its way to do 
that which was right in regard to them, 
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4 For if God spared not the angels| of darkness. to be reserved unto 
that sinned, but cast them down to| judgment ; 


hell, and delivered them into chains 


A sinner should never forget that there 
is an eye of unslumbering vigilance al- 
ways upon him, and that everything 
that he does is witnessed by one who 
will yet render exact justice to all men. 
No man, however careful to conceal his 
sins, or however bold in transgression, 
or however unconcerned he may seem 
to be, can hope that justice will always 
linger, or destruction always slumber. 
4. For if God spared not the angels 
that sinned. The apostle now proceeds 
to the proof of the proposition that these 
persons would be punished. It is to be 
remembered that they had been, or were 
even then, professing Christians, though 
they had really, if not in form, aposta- 
tized from the faith, (vers. 20-22;) and 
a part of the proofs, therefore, are de- 
rived from the cases of those who had 
apostatized from the service of God. Ie 
appeals, therefore, to the case of the 
angels that had revolted. Neither their 
former rank, their dignity, nor their 
holiness, saved them from being thrust 
down to hell ; and if God punished them 
so severely, then false teachers could 
not hope to escape. The apostle, by the 
angels here, refers undoubtedly to a re- 
volt in heaven—an event referred to in 
Jude 6, and everywhere implied in the 
Scriptures. When that occurred, how- 
ever—why they revolted, or what was 
the number of the apostates—we have 
not the slightest information, and on 
these points conjecture would be useless. 
In the supposition that it occurred, there 
is no improbability ; for there is nothing 
more absurd in the belief that angels 
have revolted than that men have ; and 
if there are evil angels, as there is no 
more reason to doubt than that there 
are evil men, it is morally certain that 
they must have fallen at some period 
from a state of holiness, for it cannot be 
believed that God made them wicked. 
|] But cast them down to hell. Gr., 
eaprapwras— thrusting them down to 
Tartarus.’ The word here used occurs 
nowhere else in the New Testament, 
though it is common in the classical 
writers. It is a verb formed from Tdp- 
vacos (Tartarus,) which in Greek my- 


& And spared not the old world, 


thology was the lower part, or abyss of 


hades where the shades of the wicked 
were supposed to be imprisoned and 
tormented, and answered to the Jewish 
word I'tisva—Gehenna. It was regarded, 
commonly, as beneath the earth ; as en- 
tered through the grave; as dark, dis- 
mal, gloomy ; and as a place of punish- 
ment. Comp. Notes, Job x. 21, 22, and 
Matt. v. 22. The word here is one that 
properly refers to a place of punishment, 
since the whole argument relates to that, 
and since it cannot be pretended that 
the ‘angels that sinned ’ were removed 
to a place of happiness on account of 
their transgression. It must also refer 
to punishment in some other world than 
this, for there is no evidence that this 
world is made a place of punishment for 
fallen angels. {[ And delivered them 
tnto chains of darkness. ‘ Where dark- 
ness lies like chains upon them.’—Roab. 
Lex, The meaning seems to be, that 
they are confined in that dark prison- 
house as tf by chains. We are not to 
suppose that spirits are literally bound ; 
but-it was common to bind or fetter pri- 
soners who were in dungeons, and the 
representation here is taken from that 
fact. This representation that the mass 
of fallen angels are confined in Zartarus, 
or in hell, is not inconsistent with the 
representations which elsewhere occur 
that their leader is permitted to roam 
the earth, and that even many of those 
spirits are allowed to tempt men. It 
may be still true that the mass are con 

fined within the limits of their dark 
abode ; and it may even be true also that 
Satan and those who are permitted to 
roam the earth are under bondage, and 
are permitted to range only within cer- 
tain bounds, and that they are so secured 
that they will be brought to trial at the 
last day. (J To be reserved unto judg- 
ment: Jude 6, ‘to the judgment of the 
great day.’ They will then, with the 
revolted inhabitants of this world, be 
brought to trial for their crimes. That 
the fallen angels will be punished after 
the judgment is apparent from Rev. xx. 
10. The argument in this verse is, that 
if God punished the angels who revolted 
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but saved Noah “the eighth person, |demned them with an overthrow, 


a preacher of righteousness, bring- 
ing in the flood upon the world of 
the ungodly; 
6 And turning the cities of > So- 
dom and Gomorrha into ashes, con- 
@ Ge.7.1,40. & Ge.19.24,25, 


from him, it is a fair inference that he 
will punish wicked men, though they 
were once professors of religion. 

5, And spared not the old world. The 
world before the flood. The argument 
here is, that he cut off that wicked race, 
and thus showed that he would punish 
the guilty. By that awful act of sweep- 
ing away the inhabitants of a world, he 
showed that men could not sin with im- 
punity, and that the incorrigibly wicked 
must perish. {| But saved Noah the 
eighth person. This reference to Noah, 
like the reference to Lot in ver. 7, seems 
to have been thrown in in the progress 
of the argument as an incidental re- 
mark, to show that the righteous, how- 
ever few in number, would be saved 
when the wicked were cut off. The 
phrase ‘Noah the eighth,’ means Noah, 
one of eight; that is, Noah and seven 
others. ‘This idiom is found, says Dr. 
Bloomfield, in the best writers—from 
Iferodotus and Thucydides downwards. 
See examples in Wetstein. The mean-, 
ing in this place then is, that eight 
persons, and eight only of that race, 
were saved ; thus showing, that while 
the wicked would be punished, however 
numerous they might be, the righteous, 
however few, would be saved. § A 
preacher of righteousness. In Gen. vi. 
9, it is said of Noah that he was ‘a just 
man and perfect in his generations, and 
Noah walked with God ;’ and it may be 
presumed that during his long life he 
was faithful in reproving the wickedness 
of his age, and warned the world of the 
judgment that was preparing for it. 
Compare Notes, Heb. xi. 7. | Bringing 
in the flood upon the world of the un- 
godly. Upon all the world besides that 
pious family. The argument here is, 
that if God would cut off a wicked race 
in this manner, the principle is settled 
that the wicked will not escape. 

6. And turning the cities of Sodom 
and Gomorrha into ashes. Gen. xix. 


making *them on ensample unto 
those that after should live ungodly; 

7 And delivered just Lot, ¢vexed 
with the filthy conversation of the 
wicked ; 


ce De,29,23. @ Ge.19.16. 


24,25. This is a third example to de. 
monstrate that God will punish the 
wicked. Comp. Notes, Jude 7. The 
word here rendered ‘turning into ashes,’ 
(rePpaoas.) occurs nowhere else in the 
New ‘Testament. It is from rigpe, 
(ashes, ) and means to reduce to ashes, 
and then to consume or destroy. §J Con- 
demned them with an overthrow. By 
the fact of their being overthrown, he 
showed that they were to be condemned, 
or that he disapproved their conduct. 
Their calamity came expressly on ac- 
count of their enormous sins; as it is 
frequently the case now that the awful 
judgments that come upon the licentious 
and the intemperate, are as plain a proof 
of the Divine disapprobation as were the 
calamities that came upon Sodom and 
Gomorrah. { Making them an en- 
sample, &c. That is, they were a de- 
monstration that God disapproved of 
the crimes for which they were pun- 
ished, and would disapprove of the same 
crimes in every age and in every land. 
The punishment of one wicked man or 
people-always becomes a warning to all 
others. 

7. And delivered just Lot. Gen. xix. 
16. This case is incidentally referred 
to, to show that God makes a distine- 
tion between the righteous and the 
wicked ; and that while the latter will 
be destroyed, the former will be saved. 
See ver. 9. Lot is called just, because 
he preserved himself uncontaminated 
amidst the surrounding wickedness. As 
long as he lived in Sodom he maintained 
the character of an upright and holy 
man. {| Vexed with the filthy conversa- 
tion of the wicked. By the corrupt and 
licentious conduct of the wicked around 
him. On the word conversation, see 
Notes, Phi). i.27. ‘The original phrase, 
which is rendered filthy, has reference 
to licentiousness. ‘The corruption of 
Sodom was open and shameless; and as 
Lot was compelled to see much of it, his 


242 
8 (For that righteous man dwell- 


ing among them, in seeing and hear- 
ing, vexed his righteous soul from 


heart was pained. The word here ren- 
dered vexed, means that he was wearied 
or burdened. The crimes of those around 
him he found it hard to bear with. 

8. For that righteous man dwelling 
among them. The Latin Vulgate 
renders this, ‘ For in seeing and hear- 
ing he was just;’ meaning that he 
maintained his uprightness, or that he 
did not become contaminated by the 
vicesof Sodom. Many expositors have 
supposed that this is the correct render- 
ing; but the most natural and the most 
common explanation is that which is 
found in our version. According to 
that, the meaning is, that compelled as 
he was, while living among them, to 
see and to hear what was going on, his 
soul was constantly troubled. {| Jn see- 
ing and hearing. Seeing their open 
acts of depravity, and hearing their vile 
conversation. The effect which this 
had on the mind of Lot is not mentioned 
in Genesis, but nothing is more pro- 
bable than the statement here made by 
Peter. Whether this statement was 
founded on tradition, or whether it is a 
suggestion of inspiration to the mind of 
Peter, cannet be determined. The 
words rendered seeing and hearing may 
refer to the act of seeing, or to the ob- 
ject seen. Wetstein and Robinson sup- 
pose that they refer here to the latter, 
and that the sense is, that he was 
troubled by what he saw and heard. 
The meaning is not materially different. 
Those who live among the wicked are 
compelled to see and hear much that 
pains their hearts, and it is well if they 
do not become indifferent to it, or con- 
taminated by it. Vexed his righteous 
soul from day to day with their unlaw- 


ful deeds. Tortured or tormented his 
soul—ifPacewte,, Comp. Matt. viii. 6, 


29; Luke viii. 26; Rev. ix. 5; xi. 10; 
xiv. 10; xx. 10, where the same word 
is rendered tormented. The use of this 
word would seem to imply that there 
was something active on the part of Lot 
which produced this distress on account 
of their conduct. He was not merely 
troubled as if his soul were passively 
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deeds;) 
9 The Lord knoweth how to de- 


@ Pa,34.15-18, 


acted on, but there were strong mental 
exercises of a positive kind, arising per- 
haps from anxious solicitude how he 
might prevent their evil conduct, or from 
painful reflections on the consequences of 
their deeds to themselves, or from earnest 
pleadings in their behalf before God, or 
from reproofs and warnings of the wick- 
ed. At all events, the language is such 
as would seem to indicate that he was not 
a mere passive observer of their conduct. 
This, it would seem, was ‘ from day to 
day ;’ that is, it was constant. There 
were doubtless reasons why Lot should 
remain among such a people, and why, 
when he might so easily have done it, 
he did not remove to another place, 
Perhaps it was one purpose of his re- 
maining to endeavour to do them good, 
as it is often the duty of good men now 
to reside among the wicked for the 
same purpose. Lot is supposed to have 
resided in Sodom—then probably the 
most corrupt place on the earth—for 
sixteen years; and we have in that fact 
an instructive demonstration that a 

ood man may maintain the lite of re- 
igion in his soul when surrounded by 
the wicked, and an illustration of the 
effects which the conduct of the wicked 
will have on a man of true piety when 
he is compelled to witness it constantly. 
We may learn from the record made of 
Lot what those effects will be, and what 
is evidence that one 7s truly pious who 
lives among the wicked. (1.) He will 
not be contaminated with their wicked- 
ness, or will not conform to their evil 
customs. (2.) He will not become zn- 
different to it, but his heart will be 
more and more affected by their depra- 
vity. Comp. Psa. cxix. 136; Luke xix, 
41; Acts xvii. 16. (3.) He will have 
not only constant, but growing solici- 
tude in regard to it—solicitude that 
will be felt every day: ‘ He vexed his 
soul from day today.’ It will not only 
be at intervals that his mind will be 
affected by their conduct, but it will be 
an habitual and constant thing. True 
piety is not fitful, periodical, and spas- 
modic; it is constant and steady. It 


A. D. 66.] 


liver the godly out of temptations, 
and to reserve @ the unjust unto the 
day of judgment to be punished : 
10 But chiefly them *that walk 
after the flesh in the lust of unclean- 


is not a jet that occasionally bursts out ; 
it is a fountain always flowing. (4.) 
He will seek to do them good. Wemay 
suppose that this was the case with Lot ; 
we are certain that it is a characteristic 
of true religion to seek to do good to all, 
however wicked they may be. (5.) He 
will secure their confidence. He will 
practise no improper arts to do this, but 
it will be one of the usual results of a 
life of integrity, that a good man will 
secure the confidence of even the wicked. 
It does not appear that Lot lost that 
confidence, and the whole narrative in 
Genesis leads us to suppose that even 
the inhabitants of Sodom regarded him 
asa good man. The wicked may hate 
a good man because he is good; but if 
a man lives as he should, they will re- 
ard him as upright, and they will give 
im the credit of it when he dies, if they 
should withhold it while he lives. 

9. The Lord knoweth, &c. That is, 
the cases referred to show that God is 
able to deliver his people when tempted, 
and understands the best way in which 
it should be done. He sees a way to do 
it when we cannot, though it is often a 
way which we should not have thought 
of. He can send an angel to take his 
tempted people by the hand; he can 
interpose and destroy the power of the 
tempter; he can raise up earthly 
friends; he can deliver his people com- 
pletely and for ever from temptation, 
by their removal to heaven. {] And to 
reserve the unjust. As he does the 
rebel angels, ver. 4. The case of the 
angels shows that God can keep wicked 
men, as if under bonds, reserved for 
their final trial at his bar. Though they 
seem to go at large, yet they are under 
his control, and are kept by him with 
reference to their ultimate-arraignment. 

10. But chiefly. That is, it may be 
presumed that the principles just laid 
down would be applicable in an eminent 
degree to such persons as he proceeds to 
designate. { That walk after the flesh. 
That live for the indulgence of their 
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ness, and despise 4 government: 
presumptuous are they, self-willed ; 
they are not afraid to speak evil of 
dignities, ¢ 

@ Jude 14,15, 


5 He.13.4. 
¢ Jude 8,10, 


1 Or, dominion, 


carnal appetites. Notes, Rom. viii. 1. 
{ Jn the lust of uncleanness. In pol- 
luted pleasures. Comp. Notes, ver. 2. 
{ And despise government. Marg., 
dominion. That is, they regard all 
government in the state, the church, and 
the family, as an evil. Advocates for 
unbridled freedom of all sorts ; declaimers 
on liberty and on the evils of oppres- 
sion ; defenders of what they regard as 
the rights of injured man, and yet 
secretly themselves lusting for the ex- 
ercise of the very power which they 
would deny to others—they make no 
just distinctions about what constitutes 
true freedom, and in their zeal array 
themselves against government in all 
forms. No topic of declamation wouid 
be more popular than this, and from 
none would they hope to secure more 
followers ; for if they could succeed in 
removing all respect for the just re- 
straints of law, the way would be open 
for the accomplishment of their own 
purposes, in setting up a dominion over 
the minds of others. It is a common 
result of such views, that men of this 
description become impatient of the 
government of God himself, and seek to 
throw off all authority, and to live in 
the unrestrained indulgence of their 
vicious propensities. Presumptuous 
are they. ToAgznrai—daring, bold, auda- 
cious, presumptuous men. {| Sel/- 
willed—aiéédus. See Notes, Titus i. 
4%. Q They are not afraid to speak 
evil of dignities. The word rendcred 
dignities here, (30%«s,) means properly 
honour, glory, splendour; then that 
which is fitted to inspire respect ; that 
which is dignified or exalted. It is ap- 
plied here to men of exalted rank ; and 
the meaning is, that they did not re- 
gard rank, or station, or office—thus 
violating the plainest rules of propriety 
and of religion. See Notes, Acts XXiil, 
4, 5. Jude, between whose language 
and that of Peter in this chapter there 
is a remarkable resemblance, has ex- 
pressed this more fully. He says, (ver. 
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11 Whereas angels, which are 
greater in power and might, bring 
not railing accusation J against 
them before the Lord. 

12 But these, as natural brute 


1 Some read, against themselves. 


8,) ‘ These filthy dreamers defile the 
flesh, despise dominion, and speak evil 
of dignities.’ It is one of the effects of 
religion to produce respect for superiors ; 
but when men are self-willed, and when 
they purpose to give indulgence to cor- 
rupt propensities, it is natural for them 
to dislike all government. Accordingly, 
it is by no means an unfrequent effect 
of certain forms of error to lead men to 
speak disrespectfully of those in autho- 
rity, and to attempt to throw off all the 
restraints of law. It is a very certain 
indication that men hold wrong opinions 
when they show disrespect to those in 
pre and despise the restraints of 
aw. 

11. Whereas angels. The object, by 
the reference to angels here, is to show 
that they, even when manifesting the 
greatest zeal in a righteous cause, and 
even when opposing others, did not 
nake use of reproachful terms, or of 
harsh and violent language. It is not 
known precisely to what Peter alludes 
here, nor on what the statement here 
is based. There can be little doubt, 
however, as Benson has remarked, that, 
from the strong resemblance between 
what Peter says and what Jude says, 
(Jude 9, 10,) there is allusion to the 
same thing, and probably both referred 
to some common tradition among the 
Jews respecting the contention of the 
archangel Michael with the devil about 
the body of Moses. See Notes, Jude 
9. As the statement in Jude is the 
most full, it is proper to explain the 
passage before us by a reference to that ; 
and we may suppose that, though Peter 
uses the plural term, and speaks of 
angels, yet that he really had the case 
of Michael in his eye, and meant to re- 
fer to that as an example of what the 
angels do. Whatever may have been 
the origin of this tradition, no one can 
doubt that what is here said of the 
angels accords with probability, and no 
one can prove that it is not true. 
4] Which are greater in power and 
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beasts, made to be taken and de- 
stroyed, speak evil of the things 
that they understand not; and sha. 
utterly perish in their own corrup- 
tion ; 

@ Je.12,3, 
might. And who might, therefore, if it 
were in any case proper, speak freely of 
things of an exalted rank and dignity. 
It would be more becoming for them 
than for men. On this difficult pas- 
sage, see Notes on Jude 9. {J Bring 
not railing accusation. They simply 
say,‘ The Lord rebuke thee,’ Jude 9. 
Comp. Zech. iii.2. The Greek here is, 
‘bring not blasphemous or reproachful 
judgment, or condemnation’—frdcgn- 
yoy xeiow. They abhor all scurrility 
and violence of language ; they simply 
state matters as they are. No one can 
doubt that this accords with what we 
should expect of the angels; and that if 
they had occasion to speak of those who 
were opposers, it would be in a calm 
and serious manner, not seeking to over- 
whelm them by reproaches. { Against 
them. Margin, against themselves. So 
the Vulgate. The more correct reading 
is against them ; that is, against those 
who might be regarded as their adver- 
saries, (Jude 9,) or those of their own 
rank who had done wrong—the fallen 
angels, {| Before the Lord. When 
standing before the Lord ; or when re- 
presented as reporting the conduct of 
evil spirits. Comp. Zech. iii. 1,2. This 
phrase, however, is wanting in many 
manuscripts. See Wetstein. 

12, But these, as natural brute beasts. 
These persons, who resemble so much 
irrational animals which are made to be 
taken and destroyed. The point of 
the comparison is, that they are like 
fierce and savage beasts that exercise 
no control over their appetites, and that 
seem to be made only to be destroyed. 
These persons, by their fierce and un- 
governable passions, appear to be made 
only for destruction, and rush blindly 
on to it. The word rendered natural, 
(which, however, is wanting in several 
manuscripts,) means as they are by 
nature, following the bent of their na- 
tural appetites and passions. The idea 
is, that they exercised no more re- 
straint over their passions than beasts 


A.D. 66.] 


13 And shall receive the reward 
of unrighteousness, as they * that 
count it pleasure to riot in the day- 

@ Phi.3.19; Jude 13,&¢. 
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time. Spots they are and blemishes, 
sporting themselves with their own 
deceivings, while they feast with 
you; 


They were 
entirely under the dominion of their 
natural appetites, and did not allow 
their reason or conscience to exert any 


do over their propensities. 


constraint. The word rendered brute, 
means without reason ; irrational. Man 
has reason, and should allow it to con- 
trol his passions; the brutes have no 
rational nature, and it is to be expected 
that they will act out their propensities 
without restraint. Man, as an animal, 
has many passions and appetites re- 
sembling those of the brute creation, 
but he is also endowed with a higher na- 
ture, which is designed to regulate and 
control his inferior propensities, and to 
keep them in subordination to the re- 
quirements of law. If aman sinks him- 
self to the level. of brutes, he must ex- 
pect to be treated like brutes ; and as 
wild and savage animals—lions, and 
panthers, and wolves, and bears—are 
regarded as dangerous, and as ‘made 
to be taken and destroyed,’ so the same 
destiny must come upon men who make 
themselves like them. § Made to be 
taken and destroyed. They are not 
only useless to society, but destructive ; 
and men feel that it is right to destroy 
them. We are not to suppose that this 
teaches that the only object which God 
had in view in making wild animals was 
that they might be destroyed ; but that 
men so regard them. { Speak evil of 
the things that they understand not. 
Of objects whose worth and value they 
cannot appreciate. This is no uncom- 
mon thing among men, especially in 
regard to the works and ways of God. 
q And shall utterly perish in their own 
corruption. Their views will be the 
means of their ruin; and they render 
them fit for it, just as much as the 
fierce passions of the wild animals do. 
18. And shall receive the reward of 
unrighteousness. The appropriate re- 
compense of their wickedness in the 
future world. Such men do not always 
receive the due recompense of their deeds 
in the present life ; and as it is a great 
and immutable principle that all will be 


treated, under the government of God, 
as they deserve, or that justice will be 
rendered to every rational being, it fol- 
lows that there must be punishment in 
the future state. (J As they that count 
it pleasure to riot in the day-time. As 
men peculiarly wicked, shameless, and 
abandoned ; for only such revel in open 
day. Comp. Notes, Acts ii. 15; 1 Thess. 
v. 7. J Spots they are and blemishes. 
That is, they are like a dark spot on a 
pure garment, or like a deformity on an 
otherwise beautiful person. ‘They are 
a scandal and disgrace to the Christian 
profession. | Sporting themselves. The 
Greek word here means to live delicately 
or luxuriously; to revel. The idea ir 
not exactly that of sporting, or playing, 
or amusing themselves; but it is that 
they take advantage of their views to 
live in riot and luxury. Under the garb 
of the Christian profession, they give 
indulgence to the most corrupt passions. 
Y With their own deceivings. Jude, in 
the parallel place, (ver. 12,) has, ‘ These 
are spots in your feasts of charity, when 
they feast with you.’ Several versions, 
and a few manuscripts also, here read 
feasts instead of deceivings, (ayaérais 
for awdéress.) The common reading, 
however, is undoubtedly the correct one, 
(see Wetstein, ix loc.;) and the meaning 
is, that they took advantage of their 
false views to turn even the sacred feasts 
of charity, or perhaps the Lord’s Supper 
itself, into an occasion of sensual indul- 
gence. Comp. Notes, 1 Cor. xi. 20-22. 
The difference between these persons, 
and those in the church at Corinth, 
seems to have been that these did it of 
design, and for the purpose of leading 
others into sin; those who were in the 
church at Corinth erred through igno- 
rance. { While they feast with you. 
cuvsverodpesves. ‘This word means to feast 
several together ; to feast with any one; 
and the reference seems to be to some 
festival which was celebrated by Chris- 
tians, where men and women were as- 
sembled together, (ver. 14,) and where 
they could convert the festival into a 
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15 Which have forsaken the ri ght 


and that cannot cease from sin ;| way, and are Sa astray, followin 


beguiling unstable souls: an heart|the way of 


alaam? the son o 


they have exercised with covetous | Bosor, who loved the wages of un- 


practices ; cursed children ; 
1 an adultercss. 


scene of riot and disorder. Ifthe Lord’s 


Supper was celebrated by them as it 
was at Corinth, that would furnish such 
an occasion ; or if it was preceded by a 
‘feast of charity,’ (Notes, Jude 12,) that 
would furnish such an occasion. It would 
seem to be probable that a festival of 
some kind was connected with the ob- 
servance of the Lord’s Supper, (Notes, 
1 Cor. xi. 21,) and that this was con- 
verted by these persons into a scene of 
riot and disorder. 

14. Having eyes full of adultery. 
Marg., as in the Greek, an adulterese; 
that is, gazing with desire after such 
persons. The word full is designed to 
denote that the corrupt passion referred 
to had wholly seized and occupied their 
minds. The eye was, as it were, full of 
this passion; it saw nothing else but 
some occasion for its indulgence ; it ex- 
pressed nothing else but the desire. The 
reference here is to the sacred festival 
mentioned in the previous verse ; and 
the meaning is, that they celebrated 
that festival with licentious feelings, 
giving free indulgence to their corrupt 
desires by gazing on the females who 
were assembled with them. In the 
passion here referred to, the eye is 
usually the first offender, the inlet to 
corrupt desires, and the medium by 
which they are expressed. Comp. Notes, 
Matt. v. 28. The wanton glance is a 
principal occasion of exciting the sin; 
and there is much often in dress, and 
mien, and gesture, to charm the eye and 
to deepen the debasing passion. {] And 
that cannot cease from sin, They can- 
not look on the females who may be 
present without sinning. Comp. Matt. 
v.28. There are many men in whom 
the presence of the most virtuous woman 
only excites impure and corrupt desires. 
The expression here does not mean that 
they have no natural abitity to cease 
from sin, or that they are impelled to 
it by any physical necessity, but only 
that they are so corrupt and unprinci- 
pled that they certainly will sin always. 


righteousness ; 
a Nu.82 5,&0. 


 Beguiling unstable souls. Those who 
are not strong in Christian principle, or 
who are naturally fluctuating and irre- 
solute. The word rendered beguiling 
means to bait, to entrap, and would be 
applicable to the methods practised in 
hunting. Here it means that it was 
one of their arts to place specious allure- 
ments before those who were known not 
to have settled principles or firmness, in 
order to allure them to sin. Comp. 2 
Tim. iii. 6. {An heart they have exer- 
cised with covetous practices. Skilled 
in the arts which covetous men adopt in 
order to cheat others out of their pro- 
perty. A leading purpose which in- 
fluenced these men was to obtain money. 
One of the most certain ways for dis- 
honest men to do this is to make use of 
the religious principle ; to corrupt and 
control the conscience ; to make others 
believe that they are eminently holy, 
or that they are the special favourites 
of heaven; and when they can do this, 
they have the purses of others at com- 
mand. For the religious principle is 
the most powerful of all principles; and 
he who can control that, can control all 
that a man possesses. The idea here is. 
that these persons had made this their 
study, and had learned the ways in 
which men could be induced to part with 
their money under religious pretences, 
We should always be on our guard when 
professedly religious teachers propose to 
have much to do with money matters 
While we should always be ready to aid 
every good cause, yet we should remem- 
ber that unprincipled and indolent men 
often assume the mask of religion that 
they may practise their arts on the ere- 
dulity of others, and that their real aim 
is to obtain their property, not to save 
their souls. QJ Cursed children. This 
is a Hebraism, meaning literally, ‘chil- 
dren of the curse;’ that is, persons de- 
voted to the curse, or who will certainly 
be destroyed. 

15. Which have forsaken the right 
way. The straight path of honesty and 


A. D. 66.] 
16 But was rebuked for his ini- 


quity ; the dumb ass, speaking with 


integrity. Religion is often represent- 
ed as a straight path, and to do wron 

is to go out of that path in a rocked 
way. (| Following the way of Balaam 
the son of Bosor. See Numb. xxii. 5, 
seq. In the Book of Numbers, Balaam 
is called the son of Beor. Perhaps the 
name Beor wascorrupted into Bosor; or, 
as Rosenmiiller suggests, the father of 
Balaam may have had two names. 
Schleusner (Zex.) supposes that it was 
changed by the Greeks because it was 
more easily pronounced. The Seventy, 
however, read it Bste— Beor. The 
meaning here is, that they imitated 
Balaam. The particular point to which 
Peter refers in which they imitated him, 
seems to have been the love of gain, or 
covetousness. Possibly, however, he 
might have designed to refer to a more 
general resemblance, for in fact they 
imitated him in the following things: 
(1,) in being professed religious teachers, 
or the servants of God; (2,) in their 
covetousness; (3,) in inducing others to 
sin, referring to the same kind of sins 
in both cases. Balaam counselled the 
Moabites to entice the children of Israel 
to illicit connection with their women, 
thus introducing licentiousness into the 
camp of the Hebrews, (Numb. xxxi. 16 ; 
comp. Numb. xxv. 1-9;) and in like 
manner these teachers led others into 
licentiousness, thus corrupting the 
church. {| Who loved the wages of 
unrighteousness. Who was supremely 
influenced by the love of gain, and was 
capable of being employed, for a price, 
in a wicked design; thus prostituting 
his high office, as a professed prophet of 
the Most High, to base and ignoble 
ends. That Balaam, though he pro- 
fessed to be influenced by a supreme 
regard to the will of God, (Numb. xxii. 
18, 38,) was really influenced by the 
desire of reward, and was willing to 
prostitute his great office to secure such 
a reward, there can be no doubt. (1.) 
The elders of Moab and of Midian came 
to Balaam with ‘ the rewards of divina- 
tion in their hand,’ (Numb. xxii. 7,) and 
with promises from Balak of promoting 
him to great honour, if he would curse 
the children of Israel, Numb. xxii. 17. 


CHAPTER II. 


247 


man’s voice, forbad the madness 
of the prophet. 


(2.) Balaam was disposed to go with 
them, and was restrained from going at 
once only by a direct and solemn pro- 
hibition from the Lord, Numb. xxii. 11. 
(3.) Notwithstanding this solemn pro- 
hibition, and notwithstanding he said to 
the ambassadors from Balak that he 
would do only as God directed, though 
Balak should give him his house full of 
silver and gold, (Numb. xxii. 18,) yet 
he did not regard the matter as settled, 
but proposed to them that they should 
wait another night, with the hope that 
the Lord would give a more favourable 
direction in reference to their request, 
thus showing that his heart was in the 
service which they required, and that 
his inclination was to avail himself of 
their offer, Numb. xxii. 19. (4.) When 
he did obtain permission to go, it was 
only to say that which the Lord should 
direct him to say, (Numb. xxii. 20;} 
but he went with a ‘perverse’ heart, 
with a secret wish to comply with the 
desire of Balak, and with a knowledge 
that he was doing wrong, (Numb. xxii. 
34,) and was restrained from uttering 
the curse which Balak desired only by 
an influence from above which he could 
not control. Balaam was undoubtedly 
a wicked man, and was constrained by 
a power from on high to utter senti- 
ments which God meant should be 
uttered, but which Balaam would never 
have expressed of his own accord. 

16. But was rebuked for his iniquity. 
The object of Peter in this seems to be 
to show that God employed the very 
extraordinary means of causing the ass 
on which he rode to speak, because his 
iniquity was so monstrous. The guilt 
of thus debasing his high office, and 
going forth to curse the people of God— 
a people who had done him no wrong, 
and given no occasion for his maledic- 
tion—was so extraordinary, that means 
as extraordinary were proper to express 
it. If God employed means so extra- 
ordinary to rebuke Ais depravity, it was 
to be expected that in some appropriate 
way he would express his sense of the 
wickedness of those who resembled him. 
{| The dumb ass, speaking with man’s 
voice. Numb. xxii. 28. God seems to 
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17 These are wells without water, | tempest ; to whom the mist of dark- 


clouds «that are carried with a 
@ Ep.4.14. 


have designed that both Balaam and 


Balak should be convinced that the 
children of Israel were his people ; and 
so important was it that this conviction 
should rest fully on the minds of the 
nations through whom they passed, that 
he would not suffer even a pretended 
prophet to make use of his influence to 
curse them. He designed that all that 
influence should be in favour of the cause 
of truth, thus furnishing a striking in- 
stance of the use which he often makes 
of wicked men. To convince Balaam 
of the error of his course, and to make 
him sensible that God was an observer 
of his conduct, and to induce him to 
utter only what he should direct, nothing 
would be better fitted than this miracle. 
The very animal on which he rode, 
dumb and naturally stupid, was made 
to utter areproof; a reproof as directly 
from heaven as though the stones had 
cried out beneath his feet, or the trees 
of the wood had uttered the language of 
remonstrance. As to the nature of the 
miracle here referred to, it may be re- 
marked, (1,) that it was as easy for God 
to perform this miracle as any other ; 
and (2,) that it was a miracle that would 
be as likely to be effectual, and to 
answer the purpose, as any other. No 
man can show that it could not have 
occurred ; and the occasion was one in 
which some decided rebuke, in language 
beyond that of conscience, was necessary. 
{| Forbade the madness of the prophet. 
That is, the mad or perverse design of 
the prophet. The word here rendered 
madness means, properly, being aside 
from a right mind. It is not found 
elsewhere in the New Testament. It 
is used here to denote that Balaam was 
engaged in an enterprise which indicated 
a headstrong disposition; an acting con- 
trary to reason and sober sense. He 
was so under the influence of avarice 
and ambition that his sober sense was 
blinded, and he acted like a madman. 
He knew indeed what was right, and 
had professed a purpose to do what was 
right, but he did not allow that to con- 
trol him; but, for the sake of gain, 
went against his own sober conviction, 


ness is reserved for ever. 


and against what he knew to be the 
will of God. He was so mad or infa- 
tuated that he allowed neither reason, 
nor conscience, nor the will of God, to 
control him. 

17. These are wells without water. 
Jude (12, 13) employs several other 
epithets to describe the same class of 
persons. The language employed both 
by Peter and Jude is singularly terse, 
pointed, and emphatic. Nothing to an 
oriental mind would be more expressive 
than to say of professed religious teachers, 
that they were ‘ wells without water.’ It 
was always a sad disappointment to a 
traveller in the hot sands of the desert 
to come to a well where it was expected 
that water might be found, and to find 
it dry. It only aggravated the trials of 
the thirsty and weary traveller. Such 
were these religious teachers. In aworld, 
not unaptly compared, in regard to its 
real comforts, to the wastes and sands 
of the desert, they would only grievously 
disappoint the expectations of all those 
who were seeking for the refreshing in- 
fluences of the truths of the gospel. 
There are many such teachers in the 
world. J Clouds that are carried with a 
tempest. Clouds that are driven about 
by the wind, and that send down no rain 
upon the earth. They promise rain, 
only to be followed by disappointment. 
Substantially the same idea is conveyed 
by this as by the previous phrase, ‘ The 
Arabs compare persons who put on the 
appearance of virtue, when yet they are 
destitute of all goodness, to a light cloud 
which makes a show of rain, and after- 
wards vanishes. —Benson. ‘The sense 
is this: The cloud, as it rises, promises 
rain. The expectation of the farmer is 
excited that the thirsty earth is to be 
refreshed with needful showers. Instead 
of this, however, the wind ‘gets into’ 
the cloud ; it is driven about, and no 
rain falls, or it ends in a destructive 
tornado which sweeps everything before 
it. So of these religious teachers. In- 
struction in regard to the way of salva- 
tion was expected from them ; but, in- 
stead of that, they disappointed the ex- 
pectations of those who were desirous of 
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18 For when they speak great 
swelling words of vanity, they allure 
through thelustsof the flesh, through 


@ Ps.73.8. 


knowing the way of life, and their doc- 
trines only tended to destroy. {| To 
whom the mist of darkness is reserved 
for ever. The word rendered mist here, 
(épog, ) means properly muskiness, thick 
gloom, darkness, (see ver. 4;) and the 
phrase ‘mist of darkness’ is designed to 
denote intense darkness, or the thickest 
darkness. It refers undoubtedly to the 
place of future punishment, which is 
often represented as a place of intense 
darkness. See Notes, Matt. viii. 12. 
When it is said that this is reserved for 
them, it means that it is prepared for 
them, or is kept in a state of readiness 
to receive them. It is like a jail or 
penitentiary which is built in anticipa- 
tion that there will be criminals, and 
with the expectation that there will be 
use for it. So God has constructed the 
great prison-house of the universe, the 
world where the wicked are to dwell, 
with the knowledge that there would be 
secasion for it; and so he keeps it from 
age to age that it may be ready to 
receive the wicked when the sentence of 
condemnationshall be passed upon them. 
Comp. Matt. xxv. 41. The word for 
ever is a word which denotes properly 
eternity, (sis ciave,) and is such a word 
as could not have been used if it had 
been meant that they would not suffer 
for ever. Comp. Notes, Matt. xxv. 46. 

18. For when they speak great swell- 
ing words of vanity. When they make 
pretensions to wisdom and learning, or 
seem to attach great importance to what 


they say, and urge it in a2 pompous and | p 


positive manner. ‘Truth is simple, and 
delights in simple statements. It ex- 
pects to make its way by its own intrin- 
sic force, and is willing to pass for what 
itis worth. Error is noisy and declama- 
tory, and hopes to succeed by substitu- 
ting sound for sense, and by such tones 
and arts as shall induce men to believe 
that what is said is true, when it is 
known by the speaker tobe false. {] ra 
allure through the lusts of the flesh. 
The same word is used here which in 
yer. 14 is rendered beguiling, and in 
James i. L4.enticed. It does not else- 
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much wantonness, those that were 
clean! escaped from them who live 


in error. 
1 Or, for a Uttle while, as some read. 


where occur in the New Testament. It 
means that they make use of deceitful 
arts to allure, ensnare, or beguile others. 
The means which it is here said they 
employed, were the lusts of the flesh; 
that is, they promised unlimited indul- 
gence to the carnal appetites, or taught 
such docirines that their followers would 
feel themselves free to give unrestrained 
liberty to such propensities. This has 
been quite a common method in the 
world, of inducing men to embrace false 
doctrines. { Through much wanton- 
ness. See Notes, 2 Tim. iii. 6. The 
meaning here is, that they made use of 
every variety of lascivious arts to be- 
guile others under religious pretences. 
‘his has been often done in the world ; 
for religion has been abused to give 
seducers access to the confidence of the 
innocent, only that they might betray 
and ruin them. It is right that for all 
such the ‘ mist of darkness should be 
reserved for ever;’ and if there were 
not a place of punishment prepared for 
such men, there would be defect in the 
moral administration of the universe. 
{ Those that were clean escaped from 
them who live in error. a fora 
little while. The difference between 
the margin and the text here arises 
from a difference of reading in the 
Greek. Most of the later editions of 
the Greek Testament coincide with the 
reading in the margin, (éatyws,) mean- 
ing little, but a little, scarcely. This 
accords better with the scope of the 
assage; and, according to this, it means 


that they had almost escaped from the 
snares and influences of those who live 
in error and sin. They had begun to 
think of their ways; they had broken 
off many of their evil habits; and there 
was hope that they would be entirely 
reformed, and would become decided 
Christians, but they were allured again 
to the sins in which they had so long in- 
dulged. ‘This seems to me to accord 
with the design of the passage, and it 
certainly accords with what frequently 
occurs, that those who are addicted to 
habits of vice become apparently in- 
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19 While they promise them li- 
berty, they themselves are the ser- 
vants of corruption: for *of whom 
aman is overcome, of the same is 
he brought in bondage 

20 For if after they have escaped 


@ 3n.8,24; Ro.6,16, 


terested in religion, and abandon many 
of their evil practices, but are again 
allured by the seductive influences of 
sin, and relapse into their former habits. 
In the case referred to here it was by 
professedly religious teachers—and is 
this never done now? Are there none, 
for example, who have been addicted to 
habits of intemperance, who had been 
almost reformed, but who are led back 
again by the influence of religious 
teachers? Not directly and openly, 
indeed, would they lead them into habits 
of intemperance. But, when their re- 
formation is begun, its success and its 
completion depend on total abstinence 
from all that intoxicates. In this con- 
dition, nothing more is necessary to 
secure their entire reformation and 
safety than mere abstinence; and 
nothing more may be necessary to lead 
them into their former egret than 
the example of others who indulge in 
moderate drinking, or than the doctrine 
inculeated by a religious teacher that 
such moderate drinking is not contrary 
to the spirit of the Bible. 

19. While they promise them liberty. 
True religion always promises and pro- 
duces liberty, (see Notes, John viii. 36 ;) 
but the particular liberty which these 
persons seem to have promised, was 
freedom from what they regarded as 
needless restraint, or from strict and 
narrow views of religion. { They them- 
selves are the servants of corruption. 
They are the slaves of gross and cor- 
rupt passions, themselves utterstrangers 
to freedom, and bound in the chains of 
servitude. ‘These passions and appe- 
tites have obtained the entire mastery 
over them, and brought them into the 
everest bondage. ‘This is often the 
case with those who deride the restraints 
of serious piety. They are themselves 
the slaves of appetite, or of the rules 
of fashionable life, or of the laws of 
honour, or of vicious indulgences. ‘ He 
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the pollutions of the world, through 
the knowledge of the Lord and 
Saviour Jesus Christ, they are again 
bentangled therein and overcome, 
the latter end is worse with them 
than the beginning. 


3 Lu.11,.26; Heb.6.4,6c¢.; 10.26,27. 


is a freeman whom the truth makes 
free, and all are slaves besides.’ Comp, 
Notes, 2 Cor. iii. 17. {| For of whom 
aman ts overcome, &. Or rather 
‘by what (g) any one is overcome;’ 
that is, whatever gets the mastery of 
him, whether it be avarice, or sensu- 
ality, or pride, or any form of error. 
See Notes, Rom. vi. 16, where this sen- 
timent is explained. 

20. For uf after they have escaped 
the pollutions of the world. This does 
not necessarily mean that they had 
been true Christians, and had fallen 
from grace. Men may outwardly re- 
form, and escape from the open corrup- 
tions which prevail around them, or 
which they had themselves practised, 
and still have no true grace at heart. 
{ Through the knowledge of the Lord 
and Saviour Jesus Christ. Neither 
does this imply that they were truo 
Christians, or that they had ever had 
any saving knowledge of the Redeemer. 
There is a knowledge of the doctrines 
and duties of religion which may lead 
sinners to abandon their outward vices, 
which has no connection with saving 
grace. They may profess religion, and 
may know enough of religion to under- 
stand that it requires them to abandon 
their vicious habits, and still never be 
true Christians. | They are again en- 
tangled therein and overcome. The 
word rendered entangled, (kuwAixa,) 
from which is derived our word impli- 
cate, means to braid in, to interweave; 
then to involve in, to entangle. It 
means here that they become implicated 
in those vices like an animal that is 
entangled ina net. f The latter end 
ts worse with them than the beginning. 
This is usually the case. Apostates 
become worse than they were before 
their professed conversion. Reformed 
drunkards, if they go back to their 
‘cups’ again, become more abandoned 
than ever. Thus it is with those who 
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21 For it had been better for 
them not to have known the way 
of > righteousness, than, after they 
have known 2t, to turn from the holy 
commandment delivered unto them. 

@ Mat.11.23,24; 1u.13.47,48. 


——— 


have been addicted to any habits of 


vice, and who profess to become reli- 
gious, and then fallaway. The reasons 
of this may be, (1,) that they are will- 
ing now to show to others that they are 
no longer under the restraints by which 
they had professedly bound themselves ; 
(2,) that God gives them up to indul- 
gence with fewer restraints than for- 
merly ; and (38,) their old companions in 
sin may be at special pains to court their 
society, and to lead them into tempta- 
tion, in order to obtain a triumph over 
virtue and religion. 

21, For it had been better for them, 
&e. Comp. Notes on Matt. xxvi. 24. 
It would have been better for them, for 
(1) then they would not have dishon- 
oured the cause of religion as they have 
now done; (2) they would not have 
sunk so deep in profligacy as they now 
have; and (8) they would not have in- 
curred so aggravated a condemnation in 
the world of woe. If men are resolved 
on being wicked, they had better never 
pretend to be good. If they are to be cast 
off at last, it had betternot be as apostates 
from the cause of virtue and religion. 

22. But it is happened unto them 
according to the true pes The 
meaning of the proverbs here quoted is, 
that they have returned to their former 
vile manner of life. Under all the ap- 
pearances of reformation, still their evil 
nature remained, as really a3 that of 
the dog or the swine, and that nature 
finally prevailed. Therewas no thorough 
internal change, any more than there is 
in the swine when it is washed, or in 
the dog. This passage, therefore, would 
seem to demonstrate that there never 
had been any real change of heart, and 
of course there had been no falling away 
from true religion. It should not, there- 
fore, be quoted to prove that true Chris- 
tians may fall from grace and perish. 
The dog and the swine had never been 
aaything else than the dog and the 
swine, and these persons had never been 


CHAPTER II. 


251 


22 But it is happened unto them 
according to the true proverb, ¢ The 
dog is turned to his own yomitagain ; 
and the sow that was washed, to her 
wallowing in the mire. 

d Pr.12.98. ¢ Pr.26.11. 
anything else than sinners. {J The dog 
is turned to his own vomit again. That 
is, to eat it up. The passage would 
seem to imply, that whatever pains 
should be taken to change the habits of 
the dog, he would return to them again. 
The quotation here is from Prov. xxvi. 
11: ‘As a dog returneth to his vomit, 
so a fool returneth to his folly.’ A 
similar proverb is found in the Rabbi- 
nical writers, Of the truth of the dis- 
gusting fact here affirmed of the dog, 
there can be nodoubt. Phaedrus (Fab. 
27.) states a fact still more offensive 
respecting its habits. In the view of 
the Orientals, the dog was reckoned 
among the most vile and disgusting of 
all animals. Comp. Deut. xxiii. 18; 
1 Sam. xvii. 43; 2 Sam. iii. 8; ix. 8; 
xvi. 9; Matt. vii. 6; Phil. iii. 2. See 
also Horace, IT. Epis. 1, 26 :— 

Vizisset canis immundus, vel amica luto sus. 
On the use of this proverb, see Wetstein, 
inloc. J And the sow that was washed, 
&e. This proverb is not found in the 
Old Testament, but it was common in 
the Rabbinical writings, and is found 
in the Greek classics. See Wetstein, tn 
loc. Its meaning is plain, and of the 
truth of what is affirmed no one can 
have any doubt. No matter how clean 
the swine is made by washing, this 
would not prevent it, in the slightest 
degree, from rolling in filth again. It 
will act out its real nature. So it is 
with the sinner. No external reforma- 
tion will certainly prevent his returning 
to his former habits ; and when he docs 
return, we can only say that he is act- 
ing according to his real naturo—a 
nature which has never been changed, 
any more than the nature of the dog or 
the swine. On the characteristics of 
the persons referred to in this chapter, 
(vers. 9—19,) see the Introduction, § 3. 

This passage is often quoted to prove 
‘the possibility of falling from grace, 
and from a very high degree of it too.’ 
But it is one of the last parsages in the 
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dhe second epistle, beloved, I 
now write unto you; in both 


Bible that should be adduced to prove 
that doctrine. The true point of this 
passage is to show that the persons re- 
ferred to never were changed; that 
whatever external reformation might 
have occurred, their nature remained 
the same ; and that when they aposta- 
tized from their outward profession, they 
merely acted out their nature, and 
showed that in fact there had been no 
realchange. This passage will prove— 
what there are abundant facts to confirm 
—that persons may reform externally, 
and then return again to their former 
corrupt habits ; it can never be made to 
prove that one due Christian will fall 
away and perish. It will also prove 
that we should rely on no mere external 
reformation, no outward cleansing, as 
certain evidence of piety. Thousands 
who have been externally reformed have 
ultimately shown that they had no reli- 
gion, and there is nothing in mere out- 
ward reformation that can fit us for 
heaven. God looks upon the heart; and 
it is only the religion that has its seat 
there, that can secure our final salvation. 


CHAPTER III. 
ANALYSIS OF THE CHAPTER. 


Tug principal design of this chapter 
is to demonstrate, in opposition to the 
oljections of scoffers, that the Lord 
Jesus will return again to this world ; 
that the world will be destroyed by fire, 
and that there will be a new iesvan and 
a new earth; and to show what effect 
this should have on the minds of Chris- 
tians, The chapter, without any very 
exact arrangement by the author, essen- 
tially consists of two parts. 

I, The argument of the objectors to 
the doctrine that the Lord Jesus will 
return to the world, and that it will be 
destroyed, vers. 1-4. In doing this, 
the apostle (vers. 1, 2) calls their atten- 
tion to the importance of attending dili- 
gently to the things which had been 
spoken by the prophets, and to the com- 
mands of the apostles, reminding them 
that it was to be expected that in the 
last days there would be scoffers who 
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[A. D. 66. 


which I stir up your pure minds by 
way of remembrance : 
2 That *ye may be mindful of 


@ Jude 17,18. 


would deride the doctrines of religion, 
and who would maintain that there was 
no evidence that what had been pre- 


dicted would be fulfilled, ver. 3. He 
then (ver. 4) adverts to the argument 
on which they professed to rely, that 
there were no signs or indications that 
those events were to take place; that 
there were no natural causes in opera- 
tion which could lead to such results ; 
and that the fact of the stability of the 
earth since the time of the creation, 
demonstrated that the predicted destruc- 
tion of the world could not occur. 

{I. The argument of Peter, in reply 
to this objection ; a strong affirmation of 
the truth of the doctrine that the Lord 
Jesus will return; that the earth and all 
which it contains will be burned up; 
that there will be a new heaven and a 
new earth; and the effect which the 
prospect of the coming of the Lord 
Jesus, and of the destruction of the 
world by fire, should have on the minds 
of Christians, vers. 5-18. 

(1.) The arguments of Peter, in reply 
to the objection from the long-continued 
stability of the earth, are the following : 
(a) He refers to the destruction of the 
old world by the flood—a fact against 
which the same objections could have 
been urged, beforehand, which are urged 
against the predicted destruction of the 
world by fire, vers. 5-7. With just as 
much plausibility it might have been 
urged then that the earth had stood for 
thousands of years, and that there were 
no natural causes at work to produce 
that change. It might have been asked 
where the immense amount of water 
necessary to drown a world could come 
from; and perhaps it might have been 
argued that God was too good to de- 
stroy a world bya flood. Every objec- 
tion which could be urged to the de- 
struction of the world by fire, could 
have been urged to its destruction by 
water; and as, in fact, those objections, 
as the event showed, would have had no 
real force, so they should be regarded as 
having no real force now. (6) No argu- 
ment against this predicted event can be 
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the words which were spoken before 
by the holy prophets, and of the 


@ 1714.1; 3T1.3.1. 


derived from the fact that hundreds and 
thousands of years are suffered to elapse 
before the fulfilment of the predictions, 
vers. 8,9. What seems long to men is 


not long to God. A thousand years. 


with him, in reference to this point, are 
as one day- He does not measure time 
asmen do. Theysoon die; and if they 
cannot execute their purpose in a brief 
period, they cannot at all. But this 
cannot apply to God. He has infinite 
ages in which to execute his purposes, 
and therefore no argument can be de- 
rived from the fact that his purposes 
are long delayed, to prove that he will 
not execute them atall. (c) Peter says 
(ver. 15, seq.) that the delay which was 
observed in executing the plans of God 
should not be interpreted as a proof 
that they would never be accomplished, 
but as an evidence of his long-suffering 
and patience; and, in illustration of 
this, he refers to the writings of Paul, 
in which he says that the same senti- 
ments were advanced. There were 
indeed, he says, in those writings, some 
things which were hard to be understood; 
but on this point they were plain. 

(2.) A strong affirmation of the truth 
of the doctrine, vers. 9, 10, 18. He 
declares that these events will certainly 
occur, and that they should be expected 
to take place suddenly, and without any 
preintimations of their approach—as 
the thief comes at night without an- 
nouncing his coming. 

(3.) The practical suggestions which 
Peter intersperses in the argument il- 
lustrative of the effect which these con- 
siderations should have on the mind, 
are among the most important parts of 
the chapter: (1.) We should be holy, 
devout, and serious, ver. 11. (2.) We 
should look forward with deep interest 
to the new heavens and earth which are 
to succeed the present, ver. 12. (3.) 
We should be diligent and watchful, 
that we may be found on the return of 
the Saviour ‘ without spot and blame- 
less,’ ver. 14. (4.) We should be 
cautious that we be not seduced and led 
away by the errors which deny these 
great doctrines, (ver. 17;) and (5) we 
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commandment of us the apostles of 
the Lord and Saviour: 


should grow in grace, and in the know- 
ledge of the Lord Jesus Christ, ver. 18. 

1. This second epistle, beloved, I 
now write unto you. This expression 
proves that he had written a former 
epistle, and that it was addressed to the 
same persons as this. Comp. Intro., § 
3. In both which I stir up your 
pure minds, &c. That is, the main 
object of both epistles is the same—to 
eall to your remembrance important 
truths which you have before heard, but 
which you are in danger of forgetting, 
or from which you are in danger of be- 
ing turned away by prevailing errors. 
Comp. Notes, chap. i. 12-15. The 
word rendered pure (slasxpi7s) occurs 
only here and in Phil. i. 10, where it is 
rendered sincere. The word properly 
refers to that which may be judged of 
in sunshine ; then it means clear, mant- 


fest ; and then sincere, pure—as that 


in which there is no obscurity. The 
idea here perhaps is, that their minds 
were open, frank, candid, sincere, rather 
than that they were pure. The apostle 
regarded them as disposed to see the 
truth, and yet as liable to be led astray 
by the plausible errors of others. Such 
minds need to have truths often brought 
fresh to their remembrance, though they 
are truths with which they had before 
been familiar. 

2. That ye may be mindful of the 
words. Of the doctrines; the truths ; 
the prophetic statements. Jude (ver. 
18) says that it had been foretold by 
the apostles, that in the last days there 
would be scoffers. Peter refers to the 
instructions of the apostles and prophets 


.in general, though evidently designing 


that his remarks should bear particu- 
larly on the fact that there would be 
scoffers. Q Which were spoken before 
by the holy prophets. The predictions 
of the prophets before the advent of the 
Saviour, respecting his character and 
work. Peter had before appealed to 
them, (chap. i. 19~-21,) as turnishing 
important evidence in regard to the 
truth of the Christian religion, and 
valuable instruction in reference to its 
nature. See Notes on that passage. 
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3 Knowing this first, that there 
shall come in the last days scoffers, 
walking? after their own lusts, 

4 And saying, Where *is the 


@ 18,5.19, 


Many of the most important doctrines 
respecting the kingdom of the Messiah 
are stated as clearly in the Old Testa- 
ment as in the New, (comp. Isa. liii.,) 
and the prophecies therefore deserve to 
be studied as an important part of Di- 
vine revelation. It should be added 
here, however, that when Peter wrote 
there was this special reason why he 
referred to the prophets, that the canon 
of the New Testament was not then 
completed, and he could not make his 
appeal to that. To some parts of the 
writings of Paul he could and did ap- 
peal, (vers. 15, 16,) but probably a very 
small part of what is now the New Tes- 
tament was known to those to whom 
this epistle was addressed. {| And of 
the commandment of us the apostles of 
the Lord and Saviour. As being equally 
entitled with the prophets to state and 
enforce the doctrines and duties of re- 
ligion. It may be observed, that no 
man would have used this language who 
did not regard himself and his fellow- 
apostles as inspired, and as on 2 level 
with the prophets. 

3. Knowing this first. As among the 
first and most important things to be 
attended to—as one of the predictions 
which demand your special regard. 
Jude (ver. 18) says that the fact that 
there would be ‘mockers in the last 
time,’ had been particularly foretold by 
them. It is probable that Peter refers 
to the same thing, and we may suppose 
that this was so well understood by all 
the apostles that they made it a com- 
mon subject of preaching. {[ That there 
- shall come in the last days. In the 
last dispensation ; in the period during 
which the affairs of the world shall be 
wound up. The apostle does not say 
that that was the last time in the sense 
that the world was about to come to an 
end ; nor is it implied that the period 
called ‘the last day’ might not be a 
very long period, longer in fact than 
either of the previous periods of the 
world, He says that during that pe- 
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(A.D. 66. 


promise of his coming? for since 
the fathers fell asleep, all things 
continue as they were from the be- 
ginning of the creation. 


8 Je.17.15; Ezo.19.29-97; Mat.24.48, 


riod it had been predicted there would 
arise those whom he here calls scoffers. 
On the meaning of the phrase ‘in the 
last days,’ as used in the Scriptures, 
see Notes, Acts ii. 17; Heb. i. 2; Isa. 
ii. 2. | Scoffers. In Jude (ver. 18) 
the same Greek word is rendered mock- 
ers. The word means those who deride, 
reproach, ridicule. There is usually in 
the word the idea of contempt or ma- 
lignity towards an object. Here the 
sense seems to be that they would treat 
with derision or contempt the predic- 
tions respecting the advent of the Sa- 
viour, and the end of the world. It 
would appear probable that there was a 
particular or definite class of men re- 
ferred to; a class who would hold pecu- 
liar opinions, and who would urge plausi- 
ble objections against the fulfilment of 
the predictions respecting the end of the 
world, and the second coming of the 
Saviour—for those are the points to 
which Peter particularly refers. It 
scarcely required inspiration to foresce 
that there would be scoffers in the gene- 
ra} sense of the term—for they have so 
abounded in every age, that no one 
would hazard much in saying that they 
would be found at any particular time ; 
but the eye of the apostle is evidently 
on a particular class of men, the special 
form of whose reproaches would be the 
ridicule of the doctrines that the Lord 
Jesus would return; that there would 
be a day of judgment ; that the world 
would be consumed by fire, &e. Arch- 
bishop Tillotson explains this of the 
Carpocratians, a large sect of the Gnos- 
tics, who denied the resurrection of the 
dead, and the future judgment. J Walk- 
ing after their own lusts. Living in 
the free indulgence of their sensual ap- 
petites See Notes, chap.ii. 10, 12, 14, 
18, 19. 

4. And saying, Where is the promise 
of his coming ? That is, either, Where 
is the fulfilment of that promise ; or, 
Whore are the indications or signs that 
he will come? ‘They evidently meant 
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5 For this they willingly are ig- 
norant of, that «by the word of 
God the heavens were of old, and 


the earth ‘standing out of the wa- 
ter >and in the water ; 
a Ge.1.6,9, 1 consisting. 3 Ps.34.2, 


to imply that the promise had utterly 
failed ; that there was not the slightest 
evidence that it would be accomplished ; 
that they who had believed this were 
entirely deluded. It is possible that 
some of the early Christians, even in 
the time of the apostles, had undertaken 
to fix the time when these events would 
occur, as many have done since ; and 
that as that time had passed by, they 
inferred that the prediction had utterly 
failed. But whether this were so or 
not, it was easy to allege that the pre- 
dictions respecting the second coming 
of the Saviour seemed to imply that the 
end of the world was near, and that 
there were no indications that they 
would be fulfilled. The Jaws of nature 
were uniform, as they had always been, 
and the alleged promises had failed. 
{ For stnce the fathers fell asleep. 
Since they died—death being often, in 
the Scriptures, as elsewhere, represented 
as sleep. Notes, John xi. 11; 1 Cor. 
xi. 80. This reference to the ‘ fathers,’ 
by such scoffers, was probably designed 
to be ironical and contemptuous. Per- 
haps the meaning may be thus expressed: 
‘Those old men, the prophets, indeed 
foretold this event. They were much 
concerned and troubled about it; and 
their predictions alarmed others, and 
filled their bosoms with dread. They 
looked out for the signs of the end of 
the world, and expected that that day 
was drawing near. But those good men 
have died. They lived to old age, and 
then died as others; and since they 
have departed, the affairs of the world 
have gone on very much as they did 
before. The earth is suffered to have 
rest, and the laws of nature operate in 
the same way that they always did.’ 
Tt seems not improbable that the imme- 
diate reference in the word fathers is 
not to the prophets of former times, but 
to aged and pious men of the times of 
the apostles, who had dwelt much on 
this subject, and who had made it a 
subject of conversation and of preach- 
ing. ‘Those old men, said the scoffing 
objector, have died like others ; and, 
notwithstanding their confident predic- 


tions, things now move on as they did 
from the beginning. { All things con- 
tinue as they were from the beginning 
of the creation. That is, the laws of 
nature are fixed and settled. The 
argument here—for it was doubtless 
designed to be an argument—is based 
on the stability of the laws of nature, 
and the uniformity of the course of 
events. Thus far all these predictions 
had failed. Things continued to go on 
as they had always done. The sun 
rose and set ; the tides ebbed and flow- 
ed ; the seasons followed each other in 
the usual order; one generation suoc- 
ceeded another, as had always been the 
case; and there was every indication 
that those laws would continue to ope- 
rate as they had always done. Thi 
argument for the stability of the earth, 
and against the prospect of the fulfil- 
ment of the predictions of the Bible, 
would have more force with many minds 
now than it had then, for eighteen 
hundred years more have rolled away, 
and the laws of nature remain the same. 
Meantime, the expectations of those 
who have believed that the world was 
coming to an end have been disap- 
pointed; the time set for this by 
many interpreters of Scripture has 
passed by; men have looked out in 
vain for the coming of the Saviour, 
and sublunary affairs move on as they 
always have done. Still there are no 
indications of the coming of the Saviour; 
and perhaps it would be said that the 
farther men search, by the aid of science, 
into the laws of nature, the more they 
become impressed with their stability, 
and the more firmly they are convinced 
of the improbability that the world will 
be destroyed in the manner in which it 
is predicted in the Scriptures that it 
will be. ‘The specious and plausible 
objection arising from this source, the 
apostle proposes to meet in the follow- 
ing verses. 

5. For this they willingly are ignorant 
of = Aarbdve yap avecis rovro diderras. 

here is some considerable variety in 
the translation of this passage. In our 
common version the Greek word (éAo»- 
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vas) is rendered as if it were an adverb, 
or as if it referred to their ignorance in 
regard to the event ; meaning, that while 
they might have known this fact, they 
took no pains to do it, or that they pre- 
ferred to have its recollection far from 
their minds. So Beza and Luther ren- 
der it. Others, however, take it as re- 
ferring to what follows, meaning, ‘being 
so minded ; being of that opinion; or 
affirming.’ So Bloomfield, Robinson, 
(Lexz.,) Mede, Rosenmiiller, é&c. Ac- 
cording to this interpretation the sense 
is, ‘They who thus will or think; that 
is, they who hold the opinion that all 
things will continue to remain as they 
were, are ignorant of this fact that 
things have not always thus remained; 
that there has been a destruction of the 
world once by water.’ The Greek seems 
rather to demand this interpretation ; 
and then the sense of the passage will 
be, ‘It is concealed or hidden from those 
who hold this opinion, that the earth 
has been once destroyed.’ It is implied, 
whichever interpretation is adopted, 
that the wild was concerned in it; that 
they were influenced by that rather than 
by sober judgment and by reason ; and 
whether the word refers to their ignor- 
ance, or to their holding that opinion, 
there was obstinacy and perversencss 
about it. The wilh has usually more 
to do in the denial and rejection of the 
doctrines of the Bible than the under- 
standing has, The argument which 
the apostle appeals to in reply to this 
objection is a simple one. The adver- 
saries ef the doctrine affirmed that the 
laws of nature had always remained the 
same, and they affirmed that they al- 
ways would. The apostle denies the 
fact which they assumed, in the sense 
in which they affirmed it, and maintains 
that those laws have not been so stable 
and uniform that the world has never 
been destroyed by an overwhelming 
visitation from God, It has been de- 
stroyed by a flood ; it may be again by 
fire. There was the same improbability 
that the event would occur, so far as 
the argument from the stability of the 
laws of nature is concerned, in the one 
case that there is in the other, and con- 
sequently the objection is of no force. 
{| That by the word of God. By the 
command of God. ‘He spake, and it 
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was done.’ Comp. Gen. i. 8,9; Psa. 
xxxiii. 9, The idea here is, that every- 
thing depends on his word or will. As 
the heavens and the earth were origin- 
ally made by his command, go by the 
same command they can be destroyed. 
{ The heavens were of old. The heavens 
were formerly made, Gen. i. 1. The 
word heaven in the Scriptures sometimes 
refers to the atmosphere, sometimes to 
the starry worlds as they appear above 
us, and sometimes to the exalted place 
where God dwells, Here it is used, 
doubtless, in the popular signification, 
as denoting the heavens as they appear, 
embracing the sun, moon, and stars. 
| And the earth standing out of the 
water and in the water. Marg., consist- 
ing. Gr., cunerwoa. The Greek word, 
when used in an intransitive sense, 
means to stand with, or together; then 
tropically, to place together, to consti- 
tute, place, bring into existence.—Ro- 
binson. The idea which our translators 
seem to have had is, that, in the forma- 
tion of the earth, a part was out of the 
water, and a part under the water; and 
that the former, or the inhabited portion, 
became entirely submerged, and that 
thus the inhabitants perished. This 
was not, however, probably the idea otf 
Peter. He doubtless has reference to 
the account given in Gen. i. of the 
cveation of the earth, in which water 
performed so important a part. ‘The 
thought in his mind seems to have been, 
that water entered materially into the 
formation of the earth, and that in its 
very origin there existed the means by 
which it was afterwards destroyed. The 
word which isrendered ‘standing’ should 
rather be rendered consisting of, or con- 
stituted of; and the meaning is, that 
the creation of the earth was the result 
of the Divine agency acting on the mass 
of elements which in Genesis is called 
waters, Gen. i. 2, 6, 7,9. There was 
at first a vast fluid, an immense un- 
formed collection of materials, called 
waters, and from that the earth arose. 
The point of time, therefore, in which 
Peter looks at the earth here, is not 
when the mountains, and continents, 
and islands, seem to be standing partly 
out of the water and partly in the water, 
but when there was a vast mass of ma- 
terials called waters from which the 
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6 Whereby the world that then| which are now, by the same word 
was, beibe overflowed with water, |are kept in store, reserved unto 
2 perished : fire * against the day of judgment 

7 But the heavens and the earth | and perdition of ungodly men. 

a Ge7.1L b Ps.50.3; Zep.3.8; 2 Thess.1-3, 


isted when the earth was made, and ont 
of which it arose, it was destroyed. The 
antecedent to the word in the plural 
number is rather that which was in the 
mind of the writer, or that of which he 
was thinking, than the word which he 
had used. The world that then was, 
&@. Including all its inhabitants. Ro- 
senmiiller supposes that the reference 
here is to some universal catastrophe 
which occurred before the deluge in the 
time of Noah, and indeed before the 
earth was fitted up in its present form, 
as described by Moses in Gen. i. It is 
rendered more than probable, by the 
researches of geologists in modern times, 
that such changes have occurred ; but 
there is no evidence that Peter was ac- 
quainted with them, and his purpose 
did not require that he should refer to 
them. All that his argument demanded 
was the fact that the world had been 
once destroyed, and that therefore there 
was no improbability in believing that 
it would be again. They who main- 
tained that the prediction that the earth 
would be destroyed was improbable, 
affirmed that there were no signs of such 
an event; that the laws of nature were 
stable and uniform; and that as those 
laws had been so Jong and so uniformly 
unbroken, it was absurd to believe that 
such an event could occur. To meet 
this, all that was necessary was to show 
that, in a case where the same objections 
substantially might be urged, it had 
actually occurred that the world had 
been destroyed. There was, in itself 
considered, as much improbability in 
believing that the world could be de- 
stroyed by water as that it would be 
destroyed by fire, and consequently the 
objection had no real force, Notwith- 
standing the apparent stabrlity of the 
laws of nature, the world had been. once 
destroyed; and there is, therefore, no 
improbability that it may be again. On 
the objections which might have been 
plausibly urged against the flood, see 
Notes on Heb. xi. 7. 


earth was formed. The phrase ‘out of 
the water’ (1% Sars) refers to the origin 
of the earth. It was formed from, or 
out of, that mass. The phrase “in the 
water’ (3 Staeos) more properly means 
through or by. It does not mean that 
the earth stcod in the water in the sense 
that it was partly submerged; but it 
means not only that the earth arose 
from that mass that is called water in 
Gen. i., but that that mass called water 
was in fact the grand material out of 
which the earth was formed. It was 
through or by means of that vast mass 
of mingled elements that the earth was 
made as it was. Everything arose out 
of that chaotic mass; through that, or 
by means of that, all things were formed, 
and from the fact that the earth was 
thus formed out of the water, or that 
water entered so essentially into its for- 
mation, there existed causes which ulti- 
aera ib ta in the deluge. 

6. Whereby. 4; dv. Through which, 
or by means of which. The pronoun 
here is in the plural number, and there 
has been muck difference of opinion as 
to what it refers. Some suppose that 
it refers to the heavens mentioned in 
the preceding verse, and to the fact that 
the windows of heaven were opened in 
the deluge, (Doddridge;) others that 
the Greek phrase is taken in the sense 
of (3:3) whence. Wetstein supposes that 
it refers to the ‘heavens and the earth.’ 
But the most obvious reference, though 
the plural number is used, and the word 
water in the antecedent is in the singu- 
lar, is to water. The fact seems to be 
that the apostle had the waters men- 
tioned in Genesis prominently in his 
eye, and meant to describe the effect 
produced by those waters. He has also 
twice, in the same sentence, referred to 
water—‘ out of the water and in the 
water. It is evidently to these waters 
mentioned in Genesis, out of which the 
world was originally made, that he refers 
here. The world was formed from that 
fluid mass; by these waters which ex- 
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7. But the heavens and the earth 
which are now. As they now exist. 
There is no difficulty here respecting 
what is meant by the word earth, but it 
is not so easy to determine precisely 
how much is included in the word 
heavens, Yt cannot be supposed to mean 
heaven as the place where God dwells ; 
uor is it necessary to suppose that Peter 
understood by the word all that would 
now be implied in it, as used by a modern 
astronomer. The word is doubtless 
employed in a popular signification, re- 
ferring to the heavens as they appear 
to the eye; and the idea is, that the 
conflagration would not only destroy the 
earth, but would change the heavens as 
they now appear to us. If, in fact, the 
earth with its atmosphere should be sub- 
jected to an universal conflagration, all 
that is properly implied in what is here 
said by Peter would occur. {| By the 
same word. Dependent solely on the 
will of God. He has only to give com- 
mand, and all will be destroyed. The 
laws of nature have no stability inde- 
pendent of his will, and at his pleasure 
all things could be reduced to nothing, 
as easily as they were made. A single 
word, a breath of command, from one 
Being, a Being over whom we have no 
control, would spread universal desola- 
tion through the heavens and the earth. 
Notwithstanding the laws of nature, as 
they are called, and the precision, uni- 
formity, and power with which they 
operate, the dependence of the universe 
on the Creator is as entire as though 
there were no such Jaws, and as though 
all were conducted by the mere will of 
the Most High, irrespective of such laws. 
Tn fact, those laws have no efficiency of 
their own, but are a mere statement of 
the way in which God produces the 
changes which occur, the methods by 
which He operates who ‘works all in 
all.’ At any moment he could suspend 
them ; that is, he could cease to act, or 
withdraw his efficiency, and the uni- 
verse would cease to be. {[ Are kept in 
store. Gr., ‘Are treasured up.’ The 
allusion in the Greek word is to any- 
thing that is treasured up, or reserved 
for future use. The apostle does not 
say that this is the only purpose for 
which the heavens and the earth are 
preserved, but that this is one object, or 
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this is one aspect in which the subject 
may be viewed. They are like treasure 
reserved for future use, {| Reserved 
unto fire. Reserved or kept to be burn- 
ed up. See Notes on ver. 10. The 
first mode of destroying the world was 
by water, the next will be by fire. That 
the world would at some period be 
destroyed by fire was a common opinion 
among the ancient philosophers, espe- 
cially the Greek Stoics. What was the 
foundation of that opinion, or whence it 
was derived, it is impossible now to 
determine ; but it is remarkable that it 
should have accorded so entirely with 
the statements of the New Testament. 
The authorities in proof that this 
opinion was entertained may be seen in 
Wetstein, in loc. See Seneca, N. Q, 
iii. 28; Cic. N. D. ii. 46; Simplicius in 
Arist. de Coelo i. 9; Eusebius, P. xy, 
18. It is quite remarkable that there 
have been among the heathen in ancient 
and modern times so many opinions that 
accord with the statements of revelation 
—opinions, many of them, which could 
not have been founded on any investiga- 
tions of science among them, and which 
must, therefore, have been either the 
result of conjecture, or handed down by 
tradition. Whatever may have been 
their origin, the fact that such opinions 
prevailed and were believed, may be 
allowed to have some weight in showing 
that the statements in the Bible are not 
improbable. {| Against the day of 
judgmentand perdition of ungodly men. 
The world was destroyed by a flood on 
account of the wickedness of its inhabi- 
tants. It would seem from this passage 
that it will be destroyed by fire with 
reference to the same cause; at least, 
that its destruction by fire will involve 
the perdition of wicked men. It cannot 
be inferred from this passage that the 
world will be as wicked at the general 
conflagration as it was in the time of 
Noah; but the idea in the mind of Peter 
seems to have been, that in the destruc- 
tion of the world by fire the perdition of 
the wicked will be involved, or will at 
that time occur. It also seems to be 
implied that the fire will accomplish an 
important agency in that destruction, 
as the water did on the old world. It 
is not said, in the passage before us, 
whether those to be destroyed will be 
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8 But, beloved, be not ignorant 
of this one thing, that one day is 
with the Lord as a thousand years, 
and a “thousand years as one day. 

9 The Lord is not slack *con- 
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cerning his promise, as some men 
count slackness; but is long-suffer- 
ing ¢to us-ward, not willing ¢ that 
any should perish, but that all should 
*come to repentance. 


@ Ke, 33,11. 


© 2.86.15; 16.30.18. 


@ 11.2.4. 


living at that time, or will be raised up 
from the dead, nor have we any means 
of determining what was the idea of 
Peter on that point. All that the 
passage essentially teaches is, that the 
world is reserved now with reference to 
such a consummation by fire; that is, 
that there are elements kept in store 
that may be enkindled into an universal 
conflagration, and that such a conflagra- 
tion will be attended with the destruc- 
tion of the wicked. 

8. But, beloved, be not ignorant of 
this one thing, that one day is with the 
Lord as a thousand years. This (vers. 
8, 9) is the second consideration by 
which the apostle meets the objection of 
scoffers against the doctrine of the second 
coming of the Saviour. The objection 
was, that much time, and perhaps the 
time which had been supposed to be set 
for his coming, had passed away, and 
still all things remained as they were. 
The reply of the apostle is, that no 
argument could be drawn from this, for 
that which may seem to be a long time 
to us is a brief period with God. In the 
infinity of his own duration there is 
abundant time to accomplish his designs, 
and it can make no difference with him 
whether they are accomplished in one 
day or extended to a thousand years. 
Man has but a short time to live, and 
if he does not accomplish his purposes in 
a very brief period, he never will. But 
it is not so with God. He always lives ; 
and we cannot therefore infer, because 
the execution of his purposes seems to 
be delayed, that they are abandoned. 
With Him who always lives it will be as 
easy to accomplish them at a far distant 
period as now. If it is his pleasure to 
accomplish them in a single day, he can 
do it; if he chooses that the execution 
shall be deferred to a thousand years, or 
that a thousand years shall be consumed 
in executing them, he has power to 
carry them onward through what seems 
to us to beso vast a duration. The 


wicked, therefore, cannot infer that 
they will escape because their punish- 
ment is delayed; nor should the right- 
eous fear that the Divine promises will 
fail because ages pass away before they 
are accomplished. The expression here 
used, that ‘one day is with the Lord as 
a thousand years,’ &c., is common in 
the Rabbinical writings. See Wetstein 
in loc. A similar thought occurs in 
Psa. xc. 4: ‘For a thousand years in thy 
sight are but as yesterday when it is 
past, and as a watch in the night.’ 

9. The Lord is not slack concerning 
his promise. That is, it should not be 
inferred because his promise seems to 
be long delayed that therefore it will 
fail. When men, after a considerable 
lapse of time, fail to fulfil their engage- 
ments, we infer that it is because they 
have changed their plans, or because 
they have forgotten their promises, or 
because they have no ability to perform 
them, or because there is a want of 
principle which makes them regardless 
of their obligations. But no such in- 
ference can be drawn from the apparent 
delay of the fulfilment of the Divine 
purposes. Whatever may be the rea- 
sons why they seem to be deferred, we 
may be sure that it is from no such 
causes as these. {| As some men count 
slackness. It is probable that the apos- 
tle here had his eye on some professing 
Christians who had become disheart- 
ened and impatient, and who, from the 
delay in regard to the coming of the 
Lord Jesus, and from the representa- 
tions of those who denied the truth of 
the Christian religion, arguing from 
that delay that it was false, began to 
fear that his promised coming would 
indeed never occur. To such he says 
that it should not be inferred from his 
delay that he would not return, but that 
the delay should be regarded as an evi- 
dence of his desire that men should 
have space for repentance, and an op- 
portunity to secure their salvation. See 
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Notes on ver.15. J But is long-suffer- 
ing to us-ward. Toward us. The de- 


lay should be regarded as a proof of his 
forbearance, and of his desire that men 
should be saved, Every sinner should 
consider the fact that he is not cut down 
in his sins, not as a proof that God will 
not punish the wicked, but as a demon- 
stration that he is now forbearing, and 
is willing that he should have an ample 
opportunity to obtain eternal life. No 
man should infer that God will not exe- 
cute his threatenings, unless he can look 
into the most distant parts of a coming 
eternity, and demonstrate that there is 
no suffering appointed for the sinner 
there ; any man who sins, and who is 
spared even for a moment, should regard 
the respite as a proof that God is mer- 
ciful and forbearing now. §& Not will- 
ing that any should perish. That is, 
he does not desire it or wish it. His 
nature is benevolent, and he sincerely 
desires the eternal happiness of all, and 
his patience towards sinners proves that 
he is willing that they should be saved. 
If he were not willing, it would be easy 
for him to cut them off, and exclude 
them from hope at once. This passage, 
however, should not be adduced to 
prove (1) that sinners never will in fact 
perish ; for (a) the passage does not 
refer to what God will do as the final 
Judge of mankind, but to what are his 
feelings and desires now towards men. 
(6) One may have a sincere desire that 
others should not perish, and yet it may 
be that, in entire consistency with that, 
they will perish, A parent has a sin- 
cere wish that his children should not 
be punished, and yet he himself may be 
under a moral necessity to punish them. 
A lawgiver may have a sincere wish 
that no one should ever break the laws, 
or be punished, and yet he himself may 
build a prison, and construct a gallows, 
and cause the law to be executed in a 
most rigorcus manner. A judge on the 
bench may have a sincere desire that 
no man should be executed, and that 
every one arraigned before him should 
be found to be innocent, and yet even 
he, in entire accordance with that wish, 
and with a most benevolent heart, even 
with tears in his eyes, may pronounce 
the sentence of the law. (¢) It cannot 
be inferred that all that the heart of 
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infinite benevolence would desire will 
be arta apa by his mere will. It 
is evidently as much in accordance with 
the benevolence of God that no man 
should be miserable in this world, as it 
is that no one should suffer in the next, 
since the difficulty is not in the question 
where one shall suffer, but in the fact 
itself that any should suffer ; and it is 
just as much in accordance with his na- 
ture that all should be happy here, as 
that they should be happy hereafter. 
And yet no man can maintain that the 
fact that God is benevolent proves that 
no one will suffer here. As little will 
that fact prove that none will suffer in 
the world to come. (2.) The passage 
should not be adduced to prove that 
God has no purpose, and has formed no 
plan, in regard to the destruction of the 
wicked ; for (a) the word here used has 
reference rather to his disposition, or to 
his nature, than to any act or plan. 
(b) There is a sense, as is admitted by 
all, in which he does will the destrus- 
tion of the wicked—to wit, if they do 
not repent—that is, if they deserve it. 
(¢) Such an act is as inconsistent with 
his general benevolence as an eternal 
purpose in the matter, since his eternal 
purpose can only have been to do what 
he actualiy does; and if it be consistent 
with a sincere desire that sinners should 
be saved to do this, then it is consistent 
to determine beforehand to do it—for 
to determine beforehand to do what is 
in fact right, cannot but be a lovely 
trait in the character of any one, (3.) 
The passage then proves (a) that God 
has a sincere desire that men should be 
saved; (b) that any purpose in regard 
to the destruction of sinners is not 
founded on mere will, or is not arbi- 
trary; (c) that it would be agreeable to 
the nature of God, and to his arrange- 
ments in the plan of salvation, if all men 
should come to repentance, and accept 
the offers of mercy; (d) that if any 
come to him truly penitent, and desirous 
to be saved, they will not be cast off; 
(¢) that, since it is in accordance with 
his nature that he should desire that all 
men may be saved, it may be presumed 
that he has made an arrangement by 
which it is possible that they should be; 
and (/) that, since this is his desire, it 
is proper for the ministers of religion to 
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10 But the day of the Lord will 
come as a thief ¢in the night; in 
the which the heavens *shall pass 
away with @ great noise, and the 


offer salvation to every human being. 


Comp. Ezek. xxxiii. 11. 

10. But the day of the Lord. The 
day of the Lord Jesus. That is, the 
day in which he will be manifested. It 
is called Ais day, because he will then 
be the grand and prominent object as 
the Judge of all. Comp. Luke xvii. 
27. J Will come as a thief in the night. 
Unexpectedly; suddenly. See Notes, 
1 Thess. v. 2. Q Jn the which the 
heavens shall pass away with a great 
noise. That is, what seems to us to be 
the heavens. It cannot mean that the 
holy abode where God dwells will pass 
away; nor need we suppose that this 
declaration extends to the starry worlds 
and systems as disclosed by the modern 
astronomy. ‘The word is doubtless used 
in a popular sense—that is, as things 
appear to us; and the fair interpretation 
of the passage would demand only such 
a change as would occur by the destruc- 
tion of this world by fire. If a confia- 
gration should take place, embracing the 
earth and its surrounding atmosphere, 
all the phenomena would occur which 
are here described; and, if this would be 
go, then this is all that can be proved to 
be meant by the passage. Such a 
destruction of the elements could not 
occur without ‘a great noise.’ {| And 
the elements shall melt with fervent 
heat. Gr., ‘the elements being burned, 
or burning, (xavcotzsve,) shall be dis- 
solved.’ ‘The idea is, that the cause of 
their being ‘ dissolved’ shall be fire ; or 
that there will be a conflagration ex- 
tending to what are here called the 
‘elements,’ that shall produce the effects 
here described by the word ‘dissolved.’ 
‘here has been much difference of 
opinion in regard to the meaning of the 
word here rendered elements, (oroysiz.) 
The word occurs in the New ‘Testament 
only in the following places: Gal. iv. 3, 
9; 2 Pet. iii. 10, 12, in which it is ren- 
dered elements; Col. ii. 8, 20, in which 
it is rendered rudiments; and in Heb. 
vy. 12, where it is rendered principles. 
For the general meaning of the word, 
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elements shall melt with fervent 
heat: the earth also, and the works: 
that are therein, shall be burned up. 


@ Mat.21.49,48; Re.16.15. 
} Ps.102.26; 19,61.6 ; Re.20.11. 


a eS a 
see Notes, Gal.iv. 8. The word denotes 


the rudiments of anything ; the minute 
parts or portions of which anything is 
composed, or which constitutes the sim- 
ple portions out of which anything grows, 
or of which it is compounded. Here ié 
would properly denote the component 
parts of the material world; or those 
which enter into its composition, and of 
which it is made up. It is not to be 
supposed that the apostle used the term 
with the same exact signification with 
which a chemist would use it now, but 
in accordance with the popuiar use of 
the term in his day. In all ages, and 
in all languages, some such word, with 
more or less of scientific accuracy, has 
been employed to denote the primary 
materials out of which others were 
formed, just as, in most languages, there 
haye been characters or letters to denote 
the elementary sounds of which language 
is composed. The ancients in general 
supposed that the elements out of which 
all things were formed were four—air, 
earth, fire, and water. Modern science 
has entirely overturned this theory, and 
has shown that these, so far from being 
simple elements, are themselves com- 
pounds; but the tendency of modern 
science is still to show that the elements 
of all things are in fact few in number. 
The word, as here used by Peter, would 
refer to the elements of things as then 
understood in a popular sense ; it would 
now not be an improper word to be 
applied to the few elements of which all 
things are composed, as disclosed by 
modern chemistry. In either case the 
use of the word would be correct. 
Whether applied to the one or the other, 
science has shown that all are capable 
of combustion. Water, in its component 
parts, is inflammable in a high degree; 
and even the diamond has been shown 
to be combustible, The idea contained 
in the word ‘dissolved,’ is, properly, 
only the change which heat produces. 
Heat changes the forms of things ; dis- 
solves them into their elements; dissi- 
pates those which were solid by driving 
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them off into gases, and produces new 
compounds, but it annihilates nothing. 
It could not be demonstrated from this 
phrase that the world would be an- 
nihilated by fire; it could be proved only 
that it will undergo important changes. 
So far as the action of fire is concerned, 
the form of the earth may pass away, 
and its aspect be changed; but unless 
the direct power which created it inter- 
poses to annihilate it, the matter which 
now composes it will still be in existence. 
q The earth also, and the works that 
are therein, shall be burned up. That 
is, whether they are the works of God 
or man—the whole vegetable and animal 
creation, and all the towers, the towns, 
the palaces, the productions of genius, 
the paintings, the statuary, the books, 
which man has made. 
*¢ The cloud-capp’d towers, the gorgeous palaces, 
The solemn temples, the great globe itself, 
And all that it inherits, shall dissolve, 


And, like the baseless fabric of a vision, 
Leave not one wreck behind.” 


The word rendered ‘burned up,’ like 
the word just before used and rendered 
fenies heat—a word of tle same origin, 

ut here intensive—means that they 
will undergo such a change as fire will 
produce ; not, necessarily, that the mat- 
ter composing them will be annihilated. 
If the matter composing the earth is 
ever to be destroyed entirely, it must be 
by the immediate power of God, for 
only He who created can destroy. There 
is not the least evidence that a particle 
of matter originally made has been an- 
nihilated since the world began; and 
there are no fires so intense, no chemical 
powers so mighty, as to cause a particle 
of matter to cease wholly to be. So 
far as the power of man is concerned, 
and so far as one portion of matter can 
prey on another, matter is as imperish- 
able as mind, and neither can be de- 
stroyed unless God destroys it. Whether 
it is his purpose to annihilate any por- 
tion of the matter which he has made, 
does not appear from his word; but it is 
clear that he intends that the universe 
shall undergo important changes. As 
to the possibility or probability of such 
a destruction by fire as is here predicted, 
no one can have any doubt who is ac- 
quainted with the disclosures of modern 
science in regard to the internal atruc- 
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ture of theearth. Even the ancient phi- 
losophers, from some cause, supposed that 
the earth would yet be destroyed by fire, 
(Notes, ver. 7;) and modern science has 
made it probable that the interior of the 
earth is a melted and intensely heated 
mass of burning materials; that the 
habitable world is but a comparatively 
thin crust or shell over those internal 
fires; that earthquakes are caused by 
the vapours engendered by that heated 
mass when water comes in contact with 
it; and that volcanoes are but openings 
and vent-holes through which those in- 
ternal flames make their way to the 
surface. Whether these fires will every- 
where make their way to the surface, 
and produce an universal conflagration, 
perhaps could not be determined by 
science; but no one can doubt that the 
simple command of God would be all 
that is necessary to pour those burning 
floods over the earth, as he once caused 
the waters to roll over every mountain 
and through every valley. As to the 
question whether it is probable that such 
a change produced by fire, and bringing 
the present order of things to a close, 
will occur, it may be remarked farther, 
that there is reason to believe that such 
changes are in fact taking place in 
other worlds. ‘ During the last two or 
three centuries, upwards of thirteen 
fixed stars have disappeared. One of 
them, situated in the northern hemis- 
phere, presented a peculiar brilliancy, 
and was so bright as to be seen by the 
naked eye at mid-day. It seemed to 
be on fire, appearing at first of a dazzling 
white, then of a reddish yellow, and 
lastly of an ashy palecolour. La Place 
supposes that it was burned up, as it 
has never been seen since. The con- 
flagration was visible about sixteen 
months.’ The well-known astronomer, 
Von Littrow, in the section of his work 
on ‘New and Missing Stars,’ (entitled 
Die Wunder der Himmels oder Gemein- 
fassliche Darstellung der Weltsystems, 
Stuttgard, 1843, 227,) observes : 
‘ Great as may be the revolutions which 
take place on the surface of those fixed 
stars, which are subject to this alterna- 
tion of light, what entirely different 
changes may those others have experi- 
enced, which in regions of the firma- 
ment where no star had ever been be- 
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fore, appeared to blaze up in clear flames, 
and then to disappear, perhaps for ever.’ 
He then gives a brief history of those 
stars which have excited the particular 
attention of astronomers. ‘In the year 
1672, on the 11th of November,’ says 
he, ‘ Tycho, on passing from his chemical 
laboratory to the observatory, through 
the court of his house, observed in the 
constellation Cassiopeia, at a place 
where before he had only seen very small 
stars, a new star of uncommon magni- 
tude, It was so bright that it surpassed 
even Jupiter and Venus in splendour, 
and was visible even in the day-time. 
During the whole time in which it was 
visible, Tycho could observe no parallax 
or change of position. At the end of the 
year, however, it gradually diminished ; 
and at length, in March 1574, sixteen 
months after its discovery, entirely dis- 
appeared, since which all traces of it 
have been lost. When it first appeared, 
its light was of a dazzling white colour ; 
in January 1573, two months after its 
reviving, it became yellowish; in a few 
months it assumed a reddish hue, like 
Mars or Aldebaran; and in the begin- 
ning of the year 1674, two or three 
months before its total disappearance, 
it glimmered only with a gray or lead- 
coloured light, similar to that of 
Saturn.’ See Bibliotheca Sacra, 11., 
p. 181. If such things occur in other 
worlds, there is nothing improbable or 
absurd in the supposition that they may 
yet occur on the earth. 

11. Seeing then that all these things 
shall be dissolved. Since this is an un- 
doubted truth, J What manner of 
versons ought ye to be in all holy conver- 
zation and godliness. In holy conduct 
and piety. That is, this fact ought to 
be allowed to exert a deep and abiding 
influence on us, to induce us to lead 
holy lives. We should feel that there 
is nothing permanent on the earth; 
that this is not our abiding home; and 
that our great interests are in another 
world. We should be serious, humble, 
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then that all these 
things shall be dissolved, what man- 
ner of persons ought ye to be in all 
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unto the coming of the day of God, 
wherein the heavens, being on fire, 
shall be dissolved, and the elements 
shall melt * with fervent heat ? 


13 Nevertheless we, according to 
5 18.34.4, Mic.1.4. 


and prayerful; and should make it our 


great object to be prepared for the 
solemn scenes through which we are 
soon to pass. An habitual contempla- 
tion of the truth, that all that we see is 
soon to pass away, would produce a most 
salutary effect on the mind. It would 
make us serious, It would repress ambi- 
tion. It would lead us not to desire to 
accumulate what must so soon be de- 
stroyed. It would prompt us to lay up 
our treasuresin heaven. It would cause 
us to ask with deep earnestness whether 
weare prepared for these amazing scenes, 
should they suddenly burst upon us. 

12. Looking for. Not knowing when 
this may occur, the mind shoul be in 
that state which constitutes expecta- 
tion; that is, a belief that it will occur, 
and a condition of mind in which we 
would not be taken by surprise should 
it happen at any moment. See Notes, 
Titus ii. 18. {| And hasting unto the 
coming. Marg., as in Greek, ‘hasting 
the coming.’ The Greek word ren- 
dered hasting, (caitdw,) means to urge 
on, to hasten; and then to hasten after 
anything, to await with eager desire. 
This is evidently the sense here.— Wet- 
stein and Robinson. Thestate of mind 
which is indicated by the word is that 
when we are anxiously desirous that 
anything should occur, and when we 
would hasten or accelerate it if we 
could. The true Christian does not 
dread the coming of that day. He 
looks forward to it as the period of his 
redemption, and would welcome, at any 
time, the return of his Lord and Sa- 
viour. While he is willing to wait as 
long as it shall please God for the ad- 
vent of his Redeemer, yet to him the 
brightest prospect in the future is that 
hour when he shall come to take him to 
himself. {| The coming of the day of 
God. Called ‘the day of God,” because 
God will then be manifested in his 
power and glory. 

13. Nevertheless we, according to his 
promise. The allusion here svems to 
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be, beyond a doubt, to two passages in 
Isaiah, in which a promise of this kind 
is found. Isa. lxv. 17: ‘ For, behold, I 
create new heavens, and a new earth: 
and the former shall not be remembered, 
nor come into mind.’ Isa. Ixvi. 22: 
‘For as the new heavens and the new 
earth, which I will make, shall remain 
before me, saith the Lord,’ &e. Comp. 
Rev. xxi. 1, where John says he had a 
vision of the new heaven and the new 
earth which was promised: ‘ And I saw 
a new heaven and a new earth; for the 
first heaven and the first earth were 
passed away, and there was no more 
sea.’ See Notes, Isa. lxv.17. J Look 
for new heavens and anew earth. It 
may not be easy to answer many of the 
questions which might be asked respecte 
ing the ‘new heaven and earth’ here 
mentioned. One of those which are most 
naturally asked is, whether the apostle 
meant to say that this earth, after being 
purified by fire, would be fitted up again 
for the abode of the redeemed ; but this 
question it is impossible to answer with 
certainty. The following remarks may 
perhaps embrace all that is known, or 
that can be shown to be probable, on 
the meaning of the passage before us. 
I. The ‘ new heavens and the new earth’ 
referred to will be such as will exist 
after the world shall have been de- 
stroyed by fire; that is, after the gene- 
ral judgment, There is not a word 
expressed, and not a hint given, of any 
‘new heaven and earth’ previous to 
this, in which the Saviour will reign 
personally over his saints, in such a re- 
novated world, through a long millen- 
nial period. The order of events stated 
by Peter, is (a) that the beavens and 
earth which are now, are ‘ kept in store, 
reserved unto fire against the day of 
judgment, and perdition of ungodly 
men,’ ver. 7; (6) that the day of the 
Lord will come suddenly and unexpect- 
edly, ver. 10; that then the heavens 
and earth will pass away with a great 
noise, the elements will melt, and the 
earth with all its works be burned up, 
ver. 10; and (c) that after this (ver.13) 
we are to expect the ‘new heavens and 
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new earth.’ Nothing is said of a per- 
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and a new earth, wherein dwelleth 
righteousness. 


sonal reign of Christ; nothing of the 
resurrection of the saints to dwell with 
him on the earth; nothing of the 
world’s being fitted up for their abode 
previous to the final judgment. If Peter 
had any knowledge of such events, and 
believed that they would occur, it is re- 
markable that he did not even allude to 
them here. The passage before us is 
one of the very few places in the New 
Testament where allusion is made to 
the manner in which the affairs of the 
world will be closed; and it cannot be 
explained why, if he looked for such a 
glorious personal reign of the Saviour, 
the subject should have been passed over 
in total silence. II. The word ‘new,’ 
applied to the heavens and the earth 
that are to succeed the present, might 
express one of the following three things 
—that is, either of these things would 
correspond with all that is fairly im- 
plied in that word: (a) If a new world 
was literally created out of nothing after 
this world is destroyed ; for that would 
be in the strictest sense new. That 
such an event is possible no one can 
doubt, though it is not revealed. (5) If 
an inhabitant of the earth should dwell 
after death on any other of the worlds 
now existing, it would be to him a 
‘new’ abode, and everything would ap- 
pear new. Let him, for instance, be 
removed to the planet Saturn, with its 
wonderful ring, and its seven moons, 
and the whole aspect of the heavens, 
and of the world on which he would then 
dwell, would be new to him. The same 
thing would occur if he were to dwell 
on any other of the heavenly bodies, or 
if he were to pass from world to world. 
See this illustrated at length in the 
works of Thomas Dick, t1u.p.—* Celes- 
tial Scenery,’ &c. Comp. Notes, 1 Pet. 
i, 12. (c) Jf the earth should be reno- 
vated, and fitted up for the abode of man 
after the universal conflagration, it 
would then be anew abode. III. This 
world, thus renovated, muy be from 
time to time the temporary abode of 
the redeemed, after the final judgment. 
No one can prove that this may not be, 
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though there is no evidence that it will 
be their permanent and eternal abode, 
or that even all the redeemed will at 
any one time find a home on this globe, 
for no one can suppose that the earth 
is spacious enough to furnish a dwell- 
ing-place for all the unnumbered mil- 
lions that are to be saved. But that 
the earth may again be revisited from 
time to time by the redeemed ; that in 
@ purified and renovated form it may 
be one of the ‘many mansions’ which 
are to be fitted up for them, (John xiv. 
2,) may not appear wholly improbable 
from the. following suggestions : (1.) It 
seems to have been a law of the earth 
that in its progress it should be pre- 
pared at one period for the dwelling- 
place of a higher order of beings at an- 
other pericd. Thus, according to the 
disclosures of geology, it existed per- 
haps for countless ages before it was 
fitted to be an abode for man ; and that 
it was occupied by the monsters of an 
inferior order of existence, who have 
now passed away to make room for a 
nobler race. Who can tel! but the pre- 
sent order ot things may pass away to 
make place for the manifestations of a 
moreexalted mode of being? (2.) There 
is no certain evidence that any world 
has been annihilated, though some have 
disappeared from human view. Indeed, 
as observed above, (Notes, ver. 10,) 
there is no proof that a single particle 
of matter ever has been annihilated, or 
ever will be. It may change its form, 
but it may still exist. (3.) It seems 
also to accord most with probability, 
that, though the earth may undergo 
important changes by flood or fire, it 
will not be annihilated. It seems diffi- 
cult to suppose that, as a world, it will 
be wholly displaced from the system of 
which it is now a part, or that the sys- 
tem itself will disappear. The earth, 
as one of the worlds of God, has occu- 
pied too important a position in the his- 
tory of the universe to make it to be 
easily believed that the place where the 
Son of God became incarnate and died, 
shall be utterly sweptaway. It would, 
certainly, accord more with all the feel- 
tngs which we can have on such a sub- 
ject, to suppose that a world once so 

autiful when it came from the hand 
of its Maker. should be restored to 
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primitive loveliness; that a world which 
seems to have been made primarily (see 
Notes, 1 Pet.i. 12) with a view to illus- 
trate the glory of God in redemption, 
should be preserved in some appropriate 
form to be the theatre of the exhibition 
of the developement of that plan in far 
distant ages to come. {4.) To the re- 
deemed, it would be most interesting 
again to visit the spot where the great 
work of their redemption was accom- 
plished ; where the Son of God became 
incarnate and made atonement for sin ; 
and where there would be so many in- 
teresting recollections and associations, 
even after the purification by fire, con- 
nected with the infancy of their exist- 
ence, and their preparation for eternity. 
Piety would at least wish that the world 
where Gethsemane and Calvary are 
should never be blotted out from the 
universe. But (5.) if, after their resur- 
rection and reception into heaven, the 
redeemed shall ever revisit a world so 
full of interesting recollections and as- 
sociations, where they began their be- 
ing, where their Redeemer lived and 
died, where they were renewed and 
sanctified, and where their bodies once 
rested in the grave, there is no reason 
to suppose that this will be their per- 
manent and unchanging abode. It may 
be mere speculation, but it seems to 
accord best with the goodness of God, 
and with the manner in which the uni- 
verse is made, to suppose that every 
portion of it may be visited, and be- 
come successively the abode of the re- 
deemed ; that they may pass from world 
to world, and survey the wonders and 
the works of God as they are displayed 
in different worlds. The universe, so 
vast, seems to have been fitted up for 
such a purpose, and nothing else that 
we can conceive of will be so adapted 
to give employment without weariness 
to the minds that God has made, in 
the interminable duration before them. 
TV. The new heavens and earth will be 
holy. They will be the abode of righ- 
teousness for ever. (a) This fact is 
clearly revealed in the verse before us ; 
‘wherein dwelleth righteousness.’ It 
is also the correct statement of the 
Scriptures, Rev. xxi. 27; 1 Cor. vi. 9, 
10; Heb. xii. 14. (6) This will be in 
strong contrast with what has occurred 
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14 Wherefore, beloved, seeing 
that ye look for such things, be di- 
ligent *that ye may be found of 
him in peace, without spot, and 


blameless. 
4 1Co. 15.58; 1Th.5.28, 


on earth. The history of this world 
has been almost entirely a history of sin 
—of its nature, developements, results. 
There have been no perfectly holy be- 
ings on the earth, except the Saviour, 
and the angels who have occasionally 
visited it. There has been no perfectly 
holy place—city, village, hamlet; no 
perfectly holy community. But the 
future world, in strong contrast with 
this, will be perfectly pure, and will be 
a fair illustration of what religion in its 
perfect form will do. (c) It is for this 
that the Christian desires to dwell in 
that world, and waits for the coming of 
his Saviour. It is not primarily that he 
may be happy, desirable as that is, but 
that he may be in a world where he 
himself will be perfectly pure,and where 
all around him will be pure; where 
every being that he meets shall be ‘ holy 
as God is holy,’ and every place on 
which his eye rests, or his foot treads, 
shall be uncontaminated by sin. To 
the eye of faith and hope, how blessed 
is the prospect of such a world ! 

14. Wherefore, beloved, seeing that 
ye look for such things, be diligent. 
That is, in securing your salvation. 
The effect of such hopes and prospects 
should be to lead us to an earnest in- 
quiry whether we are prepared to dwell 
in a holy world, and to make us diligent 
in performing the duties, and patient 
in bearing the trials of life. He who 
has such hopes set before him, should 
seek earnestly that he may be enabled 
truly to avail himself of them, and 
should make their attainment the great 
object of his life. He who is so soon to 
come to an end of all weary toil, should 
be willing to labour diligently and faith- 
fully while life lasts. He who is soscon 
to be relieved from all temptation and 
trial, should be willing to bear a little 
longer the sorrows of the present world. 
What are all these compared with the 
glory that awaits us? Comp. Notes, 
1 Cor. xv. 58; Rom. viii. 18, seq.; 2 
Cor, iv, 16-18. J That ye may be 
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15 And account that the long- 
suffering of our Lord és salvation ; 
>even as our beloved brother Paul 
also, according to the wisdom given 
unto him, hath written unto you ; 

Ro.2.4. 


found of him in peace. Found by him 


when he returns in such a state as to 
secure your eternal peace. {| Without 
spot, and blameless. See Notes, Eph. 
v.27. It should bean object of earnest 
effort with us to have the last stain of 
sin and pollution removed from our 
souls. A deep feeling that we are soon 
to stand in the presence of a holy God, 
our final Judge, cannot but have a happy 
influence in making us pure. 

15. And account that the long-suffer- 
ing of our Lord is salvation. Regard 
his delay in coming to judge the world, 
not as an evidence that he never will 
come, but as a proof of his desire that 
we should be saved. Many had drawn 
a different inference from the fact that 
the Saviour did not return, and had 
supposed that it was a proof that he 
would never come, and that his promises 
had failed. Peter says that that con- 
clusion was not authorized, but that we 
should rather regard it as an evidence 
of his mercy, and of his desire that we 
should be saved. This conclusion is as 
proper now as it was then. Wicked 
men should not infer, because God does 
not cut them down, that therefore they 
never will be punished, or that God is 
not faithful to his threatenings. They 
should rather regard it as a proof that 
he is willing to save them; for (1) he 
might justly cut them off for their sins; 
(2) the only reason of which we have 
knowledge why he spares the wicked is 
to give them space for repentance ; and 
(3) as long as life is prolonged a sinner 
has the opportunity to repent, and may 
turn to God. We may therefore, in 
our own case, look on all the delays of 
God to punish—on all his patience and 
forbearance towards us, notwithstand- 
ing our sins and provocations—on tho 
numberless tokens of his kindness scat- 
tered along our way, as evidence that 
he is not willing that we should perish. 
What an accumulated argument in any 
case would this afford of the willingness 
of God to save! Let any man look on 
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16 As also in all his epistles, 
* speaking in them of these things ; 
in which are some things hard to 
be understood, which they that are 


his own sins, his pride, and selfishness, 
and sensuality ; let him contemplate 
the fact that he has sinned through 
many years, and against many mercies; 
let him endeavour to estimate the num- 
ber and magnitude of his offences, and 
upon God’s patience in bearing with 
him while these have been committed, 
and who can overrate the force of such 
an argument in proof that God is slow 
to anger, and is willing tosave? Comp. 
Notes, Rom. ii. 4. Even as our be- 
loved brother Paul also. From this 
reference to Paul the following things 
are clear: (1) that Peter was acquainted 
with his writings ; (2) that he presumed 
that those to whom he wrote were 
also acquainted with them; (8) that 
Peter regarded Paul as a ‘beloved 
brother,’ notwithstanding the solemn 
rebuke which Paul had had occasion to 
administer to him, Gal. ii. 2, seq.; (4) 
that he regarded him as authority in 
inculcating the doctrines and duties of 
religion ; and (5) that he regarded him 
as an inspired man, and his writings as 
a part of Divine truth. See Notes, ver. 
16. ‘That Peter has shown in his 
epistles that he was acquainted with 
the writings of Paul, has been abun- 
dantly proved by Eichhorn, ( Kinleitung 
in das N. Tes. viii. 606, seq.,) and will 
be apparent by a comparison of the fol- 
lowing passages: Eph. i. 2, with 1 Pet. 
iii. 1; Col. iii. 8, with 1 Vet. ii. 1; Eph. 
y. 22, with 1 Pet. ili. 1; Eph. v. 21, 
with 1 Pet. v.5; 1 Thess. v. 6, with 
1 Pet. v. 8; 1 Cor. xvi. 20, with 1 Pet. 
v. 14; Rom. viii. 18, with 1 Pet. v. 1; 
Rom. iv. 24, with 1 Pet. i. 21; Rom. 
xiii. 1, 8, 4, with 1 Pet. ii. 18, 14; 1 
Cim. ii. 9, with 1 Pet. iii. 3; 1 Tim. v. 
5, with 1 Pet. iii. 5. The writings of 
the apostles were doubtless extensively 
circulated ; and one apostle, though 
himself inspired, could not but feel a 
deep interest in the writings of another. 
There would be cases also, as in the in- 
stance before us, in which one would 
wish to confirm his own sentiments by 
the acknowledged wisdom, experience, 
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unlearned and unstable wrest, as 
they do also the other scriptures, 
unto their own destruction. 


@ Ro.8,19; 1Co.15.24; 1 Th.iv.,v.; 3Th.1.5-10. 


and authority of another. {J According 
to the wisdom given unto him. Peter 
evidently did not mean to disparage 
that wisdom, or to express a doubt that 
Paul was endowed with wisdom; he 
meant undoubtedly that, in regard to 
Paul, the same thing was true which 
he would have affirmed of himself or ot 
any other man, that whatever wisdom 
he had was to be traced to a higher 
than human origin. This would at the 
same time tend to secure more respect 
for the opinion of Paul than if he had 
said it was his own, and would keep up 
in the minds of those to whom he wrote 
a sense of the truth that all wisdom is 
from above. In reference to ourselves, 
to our friends, to our teachers, and to 
all men, it is proper to bear in remem- 
brance the fact that all true wisdom is 
from the ‘Father of lights.’ Comp. 
Notes, James i. 5,17. Hath written 
unio you. It is not necessary to sup- 
pose that Paul had written any epistles 
addressed specifically, and by name, to 
the persons to whom Peter wrote. It ig 
rather to be supposed that the persons 
to whom Peter wrote (1 Pet. i. 1) lived 
in the regions to which some of Paul’s 
epistles were addressed, and that they 
might be regarded as addressed to them. 
The epistles to the Galatians, Ephe- 
sians, and Colossians were of this de- 
scription, all addressed to churches in 
Asia Minor, and all, therefore, having 
reference to the same people to whom 
Peter addressed his epistles. 

16, As also in all his epistles. Not 
only in those which he addressed to the 
churches in Asia Minor, but in his 
epistles generally. It is to be presumed 
that they might have had an acquaint- 
ance with some of the other epistles of 
Paul, as wellas those sent tothechurches 
in their immediate vicinity. | Speak- 
ing in them of these things. The 
things which Peter had dwelt upon in 
his two epistles. The great doctrines 
of the cross; of the depravity of man; 
of the Divine purposes; of the new 
birth; of the consummation of all things ; 
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of the return of the Saviour to judge 
the world, and to receive his people to 
himself; the duty of a serious, devout, 
and prayerful life, and of being prepared 
for the heavenly world. These things 
are constantly dwelt upon by Paul, and 
to his authority in these respects Peter 
might appeal with the utmost confi- 
dence. {Jn which. The common read- 
ing in this passage is iy ols, and accord- 
ing to this the reference is to the sub- 
jects treated of—‘in which things’— 
referring to what he had just spoken of 
—‘speaking of these things.’ This 
reading is found in the common editions 
of the New Testament, and is supported 
by far the greater number of mss., and 
by most commentators and critics. It 
is found in Griesbach, Tittman, and 
Hahn, and has every evidence of being 
the genuine reading. Another reading, 
however, (iy ais,) is found in some 
valuable uss., and is supported by the 
Syriac and Arabic versions, and adopted 
by Mill, (Proleg. 1484,) and by Beza. 
According to this, the reference is to the 
epistles themselves—as would seem to 
be implied in our common version. The 
true construction, so far as the evidence 
goes, is to refer it not directly to the 
epistles, but to the things of which Peter 
says Paul wrote; that is, not to the 
style and language of Paul, but to the 
great truths and doctrines which he 
taught. Those doctrines were indeed 
contained in his epistles, but still, ac- 
cording to the fair construction of the 
passage before us, Peter should not be 
understood as accusing Paul of obscurity 
of style. He refers not to the difficulty 
of understanding what Paul meant, but 
to the difficulty of comprehending the 
great truths which he taught, This is, 
generally, the greatest difficulty in re- 
gard to the statements of Paul. The 
difficulty is not that the meaning of the 
writer is not plain, but it is either 
(a) that the mind is overpowered by 
the grandeur of the thought, and the 
incomprehensible nature of the theme, 
or (6) that the truth is so unpalatable, 
and the mind is so prejudiced against it, 
that we are unwilling to receive it. 
Many a man knows well enough what 
Paul means, and would ceceive his 
doctrines without hesitation if the heart 
was not opposed to it; and in this state 
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of mind Paul is charged with obscurity, 
when the real difficulty lies only in the 
heart of him who makes the complaint. 
If this be the true interpretation of this 
passage, then it should not be adduced 
to prove that Paul is an obscure writer, 
whatever may be true on that point. 
There are, undoubtedly, obscure things 
in his writings, as there are in all other 
ancient compositions, but this passage 
should not be adduced to prove that he 
had not the faculty of making himself 
understood. An honest heart, a willing- 
ness to receive the truth, is one of the 
best qualifications for understanding the 
writings of Paul; and when this exists, 
no one will fail to find truth that may 
be comprehended, and that will be 
eminently adapted to sanctify and save 
the soul. {| Are some things hard to be 
understood. Things pertaining to high 
and difficult subjects, and which are not 
easy to be comprehended. Peter does 
not call in question the truth of what 
Paul had written; he does not intimate 
that he himself would differ from him 
His language is rather that which a 
man would use who regarded the writ- 
ings to which he referred as true, and 
what he says here is an honourable 
testimony to the authority of Paul. 
It may be added, (1,) that Peter does 
not say that all the doctrines of the 
Bible, or even all the doctrines of Paul, 
are hard to be understoed, or that 
nothing is plain. (2.) He says nothing 
about withholding the Bible, or even the 
writings of Paul, from the mass of 
Christians, on the ground of thedifficulty 
of understanding the Scriptures; nor 
does he intimate that that was the 
design of the Author of the Bible. (3.) 
It is perfectly manifest, from this very 
passage, that the writings of Paul were 
in fact in the hands of the people, else 
how could they wrest and pervert them ? 
(4.) Peter says nothing about an in- 
fallible interpreter of any kind, nor does 
he intimate that either he or his ‘suc- 
cessors’ were authorized to interpret 
them for the church. (5.) With what 
propriety can the pretended successor of 
Peter—the pope—undertake toexpound 
those difficult doctrines in the writings 
of Paul, when even Peter himself did 
not undertake it, and when he did not 
profess to be able to comprehend them? 
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Is the pope more skilled in the know- 
ledge of divine things than the apostle 
Peter? Is he better qualified to inter- 
pret the sacred writings than an inspired 
apostle was? (6.) Those portions of the 
writings of Paul, for anything that ap- 
pears to the contrary, are just as ‘hard 
to be understood’ now, as they were 
before the ‘infallible’ church under- 
took to explain them. The world is 
little indebted to any claims of infal- 
libility in explaining the meaning of the 
oracles of God. It remains yet to be 
seen that any portion of the Bible has 
been made clearer by any mere authori- 
tative explanation. And (7.) it should 
be added, that without any such exposi- 
tion, the humble inquirer after truth 
may find enough in the Bible to guide 
his feet in the paths of salvation. No 
one ever approached the sacred Scrip- 
tures with a teachable heart, who did 
not find them ‘able to make him wise 
unto salvation.” Comp. Notes on 2 Tim. 
iii. 15. J Which they that are unlearned. 
The evil here adverted to is that which 
arises in cases where those without com- 
petent knowledge undertake to become 
expounders of the word of God. It is 
not said that it is not proper for them 
to attempt to become instructed by the 
aid of the sacred writings; but the dan- 
ger is, that without proper views of in- 
terpretation, of language, and of ancient 
customs, they might be in danger of 
perverting and abusing certain portions 
of the writings of Paul. Intelligence 
among the people is everywhere in the 
Bible presumed to be proper in under- 
standing the sacred Scriptures; and ig- 
norance may produce the same effects 
in interpreting the Bible which it will 
produce in interpreting other writings. 

very good thing is liable to abuse ; but 
the proper way to correct this evil, and 
to remove this danger, is not to keep 
the people in ignorance, or to appoint 
some one to be an infallible interpreter ; 
it is to remove the ignorance itself by 
enlightening the people, and rendering 
them better qualified to understand the 
sacred oracles. The way to remove 
error is not to perpetuate ignorance ; 
it is to enlighten the mind, so that it 
may be qualified to appreciate the truth. 
And unstable. Who have no settled 
principles and views. The evil here 
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adverted to is that which arises where 
those undertake to interpret the Bible 
who have no established principles. 
They regard nothing as settled They 
have no landmarks set up to guide their 
inquiries, They have no stability in 
their character, and of course nothing 
can be regarded as settled in their 
methods of interpreting the Bible, 
They are under the control of feeling 
and emotion, and are liable to embrace 
one opinion to-day, and another directly 
opposite to-morrow. But the way to 
prevent this evil is not by attempting 
to give to a community an authoritative 
interpretation of the Bible; it is to dif- 
fuse abroad just principles, that men 
may obtain from the Bible an intelligent 
view of what it means. § Wrest. Per- 
vert—erptBrovew. The word here used 
occurs nowhere else in the New Testa- 
ment. It is derived from a word mean- 
ing a windlass, winch, instrument of 
torture, (¢rp:Ba4,) and means to roll or 
wind on a windlass ; then to wrench, or 
turn away, as by the force of a windlass; 
and then to wrest or pervert. It ime 
plies a turning out of the way by the 
application of force. Here the meaning 
is, that they apply those portions of the 
Bible to a purpose for which they were 
never intended. It is doubtless true 
that this may occur. Men may abuse 
and pervert anything that is good. But 
the way to prevent this is not to set up 
a pretended infallible interpreter. With 
all the perversities arising from igno- 
rance in the interpretation of the Bible; 
in all the crude, and weak, and fanciful 
expositions which could be found among 
those who have interpreted the Scrip- 
tures for themselves—and they are 
many—if they were all collected to- 
gether, there would not be found so 
many adapted to corrupt and ruin the 
soul, as have come from the interpreta- 
tions attempted to be palmed upon the 
world by the one church that claims to 
be the infallible expounder of the word 
of God. { As they do also the other 
scriptures. This is an unequivocal de- 
claration of Peter that he regarded the 
writings of Paul as a part of the holy 
Scriptures, and of course that he con- 
sidered him as inspired. The word 
‘ Scriptures,’ as used by a Jew, had a 
technical signification—meaning the in- 
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17 Ye therefore, beloved, seeing 

e know these things before, beware 

est ye also, being led away with 
the error of the wicked, fall from 


your own steadfastness. 
@ Col.1.10. 


spired writings, and was the common 
word which was applied to the sacred 
writings of the Old Testament. As 
Peter uses this language, it implies that 
he regarded the writings of Paul as on 
a level with the Old Testament; and as 
far as the testimony of one apostle ean 
go to confirm the claim of another to 
inspiration, it proves that the writings 
of Paul are entitled to a place in the 
sacred canon. It should be remarked, 
also, that Peter evidently speaks here 
-of the common estimate in which the 
writings of Paul were held. Te ad- 
dresses those to whom he wrote, not in 
such a way as to declare to them that 
the writings of Paul were to be regarded 
as a part of the inspired volume, but as 
if this were already known, and were an 
admitted point. {| Unto their own de- 
struction. By embracing false doctrines. 
Error destroys the soul; and it is very 
possible for a man so to read the Bible 
as only to confirm himself in error. Ile 
may find passages which, by a perverted 
interpretation, shall seem to sustain his 
own views; and, instead of embracing 
the truth, may live always under delu- 
sion, and perish at last. It is not to be 
inferred that every man who reads the 
Bible, or even every one who undertakes 
to be its public expounder, will certainly 
be saved. 

17. Seeing that ye know these things 
before. Being aware of this danger, 
and knowing that such results may fol- 
low. Men should read the Bible with 
the feeling that it is possible that they 
may fall into error, and be deceived at 
last. This apprehension will do much 
te make them diligent, and candid, and 
prayerful, in studying the word of God. 
| With the error of the wicked. Wicked 
men. Such as he had referred to in 
chap. ii., who became public teachers 
of religion. (Fall from your own 
steadjasiness. Your firm adherence to 
the truth. The particular danger here 
referred to is not that of falling from 
grace, or from true religion, but from 


Il, PETER. 


[A. D. 68. 


18 But grow 2in grace, and ir 
the knowledge of our Lord and 
Saviour Jesus Christ. To him *be 
glory, both now and for ever 


Amen, 
6 $Ti.4.18. 


the firm and settled principles of reli 


gious truth into error. 

18, But grow in grace. Comp. Col. 
i. 10. Religion in general is often re- 
presented as grace, since every part of 
it is the result of grace, or of unme- 
rited favour; and to ‘ grow in grace’ is 
to increase in that which constitutes 
true religion. Religion is as suscep- 
tible of cultivation and of growth as 
any other virtue of the soul. It is 
feeble in its beginnings, like the grain 
of mustard seed, or like the germ or 
blade of the plant, and it increases as 
it is cultivated. There is no piety in 
the world which is not the result of cul- 
tivation, and which cannot be measured 
by the degree of care and attention be- 
stowed upon it. No one becomes emi- 
nently pious, any more than one becomes 
eminently learned or rich, who does not 
intend to; and ordinarily men in reli- 
gion are what they designtobe. They 
have about as much religion as they 
wish, and possess about the character 
which they intend to possess, When 
men reach extraordinary elevations in 
religion, like Baxter, Payson, and Ed- 
wards, they have gained only what they 
meant to gain; and the gay and worldly 
professors of religion, who have little 
comfort and peace, have in fact the 
characters which they designed to have. 
Tf these things are so, then we may see 
the propriety of the injunction ‘ to grow 
in grace ;’ and then too we may see the 
reason why so feeble attainments are 
made in piety by the great mass of 
those who profess religion. And in 
the knowledge of our Lord and Saviour 
Jesus Christ. See Notes, John xvii. 3. 
Comp. Notes on Col. i. 10. To know 
the Lord Jesus Christ—to possess just 
views of his person, character, and work 
—is the sum and essence of the Chris- 
tian religion; and with this injunction, 
therefore, the apostle appropriately 
closes this epistle. He who has a sav- 
ing knowledge of Christ, has in fact all 
that is essential to his welfare in the 


A. D. 66.] 


life that is, and in that which is to 
come ; he who has not this knowledge, 
though he may be distinguished in the 
learning of the schools, and may be pro- 
foundly skilled in the sciences, has in 
reality no knowledge that will avail him 
in the great matters pertaining to his 
eternal welfare. { To him be glory, &c. 
Comp. Notes, Rom. xvi. 27; 2 Tim. iv. 
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18. With the desire that honour and 
glory should be rendered to the Re- 
deemer, all the aspirations of true 
Christians appropriately close. There 
is no wish more deeply cherished in 
their hearts than this; there is nothing 
that will enter more into their worship 
in heaven. Compare Rev. i. 5, 6; v. 
12, 13. 


